PAGE  
1

1. Efficacious Grace
2. The Sealing Ministry of God the Holy Spirit

3. Eternal Inheritance

4. Regeneration

5. Eternal Life

6. Imputed Righteousness of God

7. Resultant Justification

8. Reconciliation

9. Beneficiaries of Propitiation

10. Beneficiaries of Unlimited Atonement

11. Beneficiaries of Redemption

12. The Baptism of the Holy Spirit.

13. Created a New Spiritual Species

14.  Entered into the Royal Family of God Forever.

15.  Equal Privilege and Equal Opportunity of Computer Assets.
16.  Positional Sanctification.

17.  The Doctrine of Election, Eph 1:4.

18.
Predestination, Eph 1:5.
Definition of Predestination.

1.
Predestination is the work of God the Father in eternity past on behalf of every Church Age believer to execute God’s plan, purpose, and will for his life.  Therefore, predestination is the grace provision of God the Father for the royal family.

2.
Predestination is the provision of the sovereignty of God for the execution of the plan of God in the life of each believer.  Predestination includes equal privilege and equal opportunity for the fulfillment of God’s plan and purpose for your life in the Church Age.

3.
Predestination has its own equal privilege:  the baptism of the Spirit at salvation, positional sanctification, which refers to the formation of the royal family.  The royal family or Church Age believer shares the destiny of Christ.

4.
Predestination has its own equal opportunity:  your very own prefabricated palace, the operational divine dynasphere with its eight gates and system of divine power, the omnipotence of the Holy Spirit.  For it is the filling of the Spirit that provides the divine power necessary to execute God’s plan and to fulfill your destiny on earth.  This includes the mandate to live, reside, function, and grow in grace in your palace, that you might accomplish and achieve everything that God has designed for you.

5.
The humanity of Christ received the first divine dynasphere, His being called the prototype divine dynasphere.  He utilized it so that He remained impeccable in His humanity and was therefore qualified to go to the cross and be judged for the sins of the world.

6.
What we call in time the plan of God is, from the divine viewpoint of eternity past, called predestination.

7.
Therefore, predestination means three things.

a.
Predestination means protocol.  The provision of the protocol plan of God for every believer in eternity past.  Eph 1:11, “Having been predestined for a predetermined plan.”

b.
Predestination means the possession of your very own royal palace, the operational-type divine dynasphere.  Rom 8:29, “He also predestined us to be conformed to the image of His Son.”  Jesus Christ resided in the prototype divine dynasphere while on earth.  He has given us, His royal family, the operational divine dynasphere for our life on earth.

c.
Predestination means royalty.  The believer is royal family of God.  Eph 1:5, “He has predestined us for the purpose of adoption to Himself.”  Adoption refers to a Roman custom of aristocracy.  At salvation, every believer is adopted not only as an adult son but as royal family.  Being adopted as a adult son and royal family at salvation means that all your previous handicaps related to your physical birth and unbeliever life have been eliminated.   This includes all genetic, environmental, and volitional handicaps.

(Brief Treatise on Predestination and its Dependent Principles)
Are there four points, or five points to Calvinism? This question has plagued many down through the centuries as it relates to the theology developed by John Calvin. Many claim that what Calvin taught was confirmed at the Council of Dort in 1618–19. This council met in response to the Remonstrant’s five points drawn up in 1610. The results of the Council of Dort defined Calvinism by the acronym of T.U.L.I.P. (Total depravity, Unconditional election, Limited atonement, Irresistible grace, and Perseverance of the saints). The area which draws the most attention is the question concerning the extent of the atonement.  Limited atonement and Irresistible grace are the two points that have led to the false understanding of predestination that we are now studying.

After Calvin’s death his followers believed they represented the true teachings of Calvin with regards to the extent of the atonement. Moise Amyraut (1596–1664), one such theologian, taught an unlimited atonement (that Christ did not die for the elect in Christ only). However, the question of whether Amyraut, in his teaching of the universal design of the atonement, preserved or altered Calvin’s doctrine is complicated by the fact that there seems to be little agreement as to whether Calvin himself held such a position. It does appear that a slight change is detectable on this issue from Calvin to the doctrine proclaimed by the Synod of Dort and defended by other orthodox theologians. 

Amyraut held that God’s sovereignty is not random because He uses wisdom or (omniscience) in electing some (Romans 11:33), and although Christ died sufficiently for all men, His work is only to be considered as efficaciously applied to the elect. Until Calvin’s own view is demonstrated conclusively, it is too much to claim that Amyraut’s doctrine of the universal intention of the atonement represents any greater departure from Calvin than does the doctrine of limited atonement as taught in the Canons of Dort.

Point I: Introduction
From the beginning of his book Amyraut argued inductively, first from natural revelation. He placed a high regard for man as created in God’s image which set man apart from all else of creation (explain what ever God uses becomes Holy). Part of that image is the ability to use reason and choose. God is compared to an architect: perfect plans produce perfect buildings. God is the articularly that by which God had ordained them to their end. Sin came in following the ordination of man to adoption and “induced” God to take new councils. His will developed two in directions: 1) ordination of the world in general, and 2) ordination of the destiny of man.

Point II: Why God Created the World
Amyraut began by distinguishing between the worker and the work (illustrated by a watchmaker). The purpose of the world was to bring glory to the one who formed it. God does good, not to seek glory but because He is good. God’s principle end in creation was that He willed to be good in His nature and effects. We can accept this statement for now, but later we will modify it.

  Point III: Why God Created Man in Particular
God gave man existence above all creation. God’s goodness desired His own image to shine in man. The reason being that in God there are two inseparable things—He is good and Holy and He lacks nothing for His happiness and glory. God’s purpose in man: perfection and happiness (which are part of God’s image in man). If unfallen perfection would have become permanent then so would have happiness also. But in the fall man lost both.  This purpose falls far short of what we know today.  At the very least, God created man to resolve a conflict we now call the “Angelic Conflict”. 

Point IV: Why God Permitted the First Man to Sin
Man has fallen by his own fault, now his design is altered. Amyraut asked the question “why did God permit the fall?” His only explanation was that God created man for perfection and happiness and in the temptation man saw that it was to his advantage to partake (2 Corinthians 11:3). He attributed this sin to a “vicious error of his understanding.” Yet he never answered the question except to say that God did permit the Fall and who are we to question something so profound. God’s providence is seen throughout Scripture in that He beforehand determined what ought to be, for example, Judas (Acts 4), Joseph (Genesis 45), and Eli’s children (1 Samuel 2). Another explanation Amyraut gave for permitting man’s fall is that if man had been created unable to sin he could not have been natural but would have been supernatural.  Today however, we know that God permitted both the angelic and human fall because it was there only hope.  (Rom. 8:20)

Point V: The Fruits of the Sin of the First Man (An acceptable point)
There came two consequences of sin: 1) Man was not able to lift himself up again and 2) He involved the entire race in condemnation. Amyraut appears to have said that sin entered in to man because his understanding was darkened. Man is so under sin that he is unable to deliver himself—any more than a slave may disobey his master. Yet man still hopes he can, but not even love can repair the corruption of our nature. Man’s state of sin is likened to a totally incurable ulcer. This fallen sinful state is transmitted by imputation to each generation like leprous fathers to leprous children.

Point VI: God’s Purpose for sending His Son into the World
Since no fallen creature can provide his own redemption, God ordained to send His Son for two purposes: 1) to satisfy the justice of God by the suffering of the punishments that we had deserved (substitution) and 2) to procure the salvation of the human race.  Today, we know of a third and more important reason, 3)  To free creation from the threat of non existence from his Righteousness

Point VII: (Key Point) The Nature of the Decree by which God has Ordained to accomplish this purpose, either in regard to its extent or in regard to the condition on which it depends
“Since the misery of men is equal and universal … So the grace of redemption which He (God) has procured and offered to them (man) ought to be equal and universal, provided that they are also found to be equally disposed to receive it.” Sacrifice was offered for all. He asks the question “would God offer salvation to all and exclude some from partaking of that offer?” God is too good and sincere. It is offered to all (1 John 2:2 “And he is the propitiation for our sins: and not for ours only, but also for the sins of the whole world”; Titus 2:11 “For the grace of God that bringeth salvation hath appeared to all men”,).

There are two sorts of preaching: 1) by the ministry of the Apostles and to those to whom the Gospel is entrusted, resulting that it engenders a faith in the mercy of God, and 2) By God’s providence alone, which if it were not for man’s total blindness would produce faith also in the mercy of God. Man is never saved against his will—he must be persuaded. But man remains in his corruption and natural misery. He stated that all of the New Testament teaches this universal offer (John 3:14–16, 36; I John 5:9–10). When man refuses and rejects receiving Christ as Savior he rejects the only means of Salvation resulting in two sins: 1) Sin of despising so great a grace and 2) accusing God of falsehood about Jesus Christ. According to Amyraut, the universal grace offer is based upon the condition of belief.

Point VIII: The Inability of Man, Following His Sin, for the Accomplishing of this Condition
Man is so blind that he doesn’t recognize salvation or its Author and thus deprives himself of it. His support is found in Romans 6:20; 8:7; Ezekiel 36:26; and Ephesians 2:1. There is freedom of the will in man, but God gives us that faith to believe (Colossians 1:13; Ephesians 2:5; Romans 8:28). We contribute nothing as we are naturally impotent (John 6:44). God’s providence in nature is enough, however, to condemn. Man is so lost that he can’t will anything except as vice commands.

Point IX: The Election and Predestination of God by Which He has Ordained to Accomplish this Condition in Some and Leaves others to Themselves, and its Cause
God does a work in lost man so that it makes him believe the grace offered to him. God elects some (particular) by giving them faith and he abandons other to themselves all in His sovereignty. To Amyraut there is no double predestination. For man, good works only follow faith—never preceding it (Ephesians 2:6–7; 2 Timothy 1:9 and Romans 9:10–12). God’s saving grace is not based upon man’s work or his will—God’s choices are not random but done with wisdom (Romans 11:33).  It was at this point that because of Amyruat’s lack of understanding of why God allowed the fall, he could not explain “Election and Predestination”.  

Point X: That According to this doctrine God cannot be accused of respect of Persons or of Being the Author of Sin or the cause of the Perdition of Man
Man’s sin is attributed solely to temptation by Satan and is passed on by generation since God cannot be accused of being the author of man’s sin. Then neither can it be that He is the cause of His perdition.  Yet, if God elects some (particular) by giving them faith and he abandons other to themselves all in His sovereignty, then He (God) is in affect accomplishing the same thing by condemning some to perdition.

Point XI: The Means by which God Accomplishes This Condition In His Elect and Renders His Predestination a certain and Infallible Outcome, and the Knowledge which Can Be had of it
God’s grace is always rejected by natural man, but God does a work in man of irresistible or efficacious grace (Ephesians 1:17–19; John 6:45). The knowledge necessary for salvation [because “believe” means being persuaded of the truth of something] is from the power of the Spirit. God gives faith to the elect.  This is a true statement, whether viewed from our position or Calvin’s, the difference is that with the 5 points of Calvin the faith given by god is limited to those who are predestined according to His Sovereignty.  
Point XII: That in Acting in this Manner God has not Destroyed the Nature of Man’s will
Amyraut elevated man’s “understanding” as the center of man’s conversion. He stated that the will is almost neutral and only follows the understanding to good or evil. So when the Spirit persuades irresistibly man’s understanding it is impossible not to believe.  The problem is that the Spirit persuades irresistibly only those that are predestined and this is once again limiting the atonement of Christ to the elect only.  

Point XIII: That This Doctrine Does not Lead to Complacency and Does not Extinguish Concern for Living Well, but does just the Opposite
To Amyraut there is but one counsel of God: conditional predestination to salvation and absolute election to faith. For him there is an antinomy (a contradictory and illogical conclusion produced by two apparently correct and reasonable statements or facts)—atonement was universal and at the same time limited to the elect. The ability to believe is a gift of God and all who have been predestined to believe have faith.  As we see, Amyraut had a hard time reconciling these two facts.  But as mentioned at the beginning of this section, Amyraut held that God’s sovereignty is not random because He uses wisdom or (omniscience) in electing some (Romans 11:33).
Point XIV: That This Doctrine Fill the Consciences of the Faithful with Joy and Consolation
When one realizes this salvation personally, that is, the release from the enslavement by nature to sin and has been delivered from the empire of Satan, it brings joy and the enjoyment of the good things that Christ has acquired for us (John 17:9, 11, 15–17, 20–21; Romans 5:3–4 and 8:28ff). Therefore we can gladly say that for the Child of God:

(1) dispensing with the Mosaic law does not lead to more sinful living, for in Christ Christians die to sin as well as to the law, 

(2) the Mosaic law was not a solution for sin anyway, for it resulted in transforming innocent wrong into conscious sin. 

(3) The Holy Spirit received through Christ is the solution to human sin, for while we have to cooperate with him, he is the one who makes us children of God.

