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DOCTRINE OF THE FORTY THINGS

A.
Introduction.  In this dispensation only, God has provided forty things for the believer at the moment of faith in Christ.  These are grace gifts from God at salvation.  You receive these forty things at the very moment of salvation before you have had a chance to do anything!  Therefore, you obviously receive these things by grace; you don’t earn or deserve them.

1.
Efficacious Grace.

Efficacious grace is the ministry of the Holy Spirit which is certainly effectual in revealing the Gospel and in leading to saving faith.  The doctrine of efficacious grace is preëminently a doctrine of the Scriptures though its title is theological. The Scriptures speak frequently of a divine call to salvation which results in certain salvation (Rom 1:1, 6, 7; 8:28, 30; 9:11, 24; 11:29; 1 Cor 1:1, 2, 9, 24, 26; 7:15, 17, 18, 20, 21, 22, 24; Gal 1:6, 15; 5:8, 13; Eph 1:18; 4:1, 4; Col 3:15; 1 Thess 2:12; 4:7; 5:24; 2 Thess 2:14; 1 Tim 6:12; 2 Tim 1:9; Heb 3:1; 9:15; 1 Pet 1:15; 2:9, 21; 3:9; 5:10; 2 Pet 1:3, 10). This divine call which results in salvation is called efficacious grace because it is an operation of grace which is efficacious or effective. It has in view the ministry of the Holy Spirit which is certainly effectual in revealing the Gospel and in leading to saving faith. In contrast to this work of God is the general call to salvation given to all who hear the Gospel. In this sense, Christ said, “I am not come to call the righteous, but sinners to repentance” (Matt 9:13). This call to repentance and faith was not always heeded, as demonstrated by the fact that Christ also said, “Many are called, but few are chosen” (Matt 22:14) SEE GIDEON JUDGES 7:1-7. An examination of the many references to calling in the New Testament will reveal, however, that in most instances, they refer to the efficacious call. Efficacious grace, then, stands in contrast to common grace as the effectual call stands in contrast to the general call. For practical purposes, the grace provided is involved in the call given, and divine calling and the grace which is inherent in it are the same subject.

At least four arguments may be advanced in proof of the assertion that efficacious grace is bestowed and that it is certainly effectual. 

First, efficacious grace is certainly effectual by its nature as an act of God. As has been shown, this act, proceeding from the omnipotence of God, and being independent of human volition, is certainly effectual by its nature. God’s persuasion may be resisted as evidenced in the operation of common grace, but God’s acts cannot be resisted in that they are supported by omnipotence and the sovereignty of His will. As Charles Hodge says, “If this one point be determined, namely, that efficacious grace is the almighty power of God, it decides all questions in controversy on this subject.... Volumes have been written on the contrary hypothesis; which volumes lose all their value if it be once admitted that regeneration, or effectual calling, is the work of omnipotence.”

Second, the doctrine of efficacious grace is necessary to the doctrine of predestination. It is essential to the plan Of the universe that all the elect be saved.  (Rom 8:30 “Whom he did predestinate, them he also called: and whom he called, them he also justified: and whom he justified, them he also glorified”). It is manifest that the calling herein mentioned is the efficacious call. All who are predestinated are called, and all who are called are justified and glorified. A distinction is clearly made here between the general call of the Gospel and the particular call which is effectual. Whatever may be the mysteries of the relation of this efficacious call to the operations of the human will, the fact of a certainly effectual call remains. It is necessary that the elect come to Christ to fulfill the covenant of redemption (John 6:37, 39; 17:12).

Third, the work of efficacious grace is necessary in view of the absence of spiritual life before regeneration. Herein lies the foundation of the doctrine of efficacious grace. A man spiritually dead cannot do a spiritual work. Total depravity demands as its corollary the doctrine of efficacious grace. According to Ephesians 2:8, “For by grace are ye saved through faith; and that not of yourselves: it is the gift of God.” While there are diverse interpretations of this passage, the implication clearly is that grace, salvation, and faith all proceed from God, and do not rise in the heart of the unsaved apart from an act of God.  

Fourth, the work of efficacious grace as wholly an act of God is supported by analogy from the doctrine of regeneration. Like efficacious grace, regeneration is an act of God, not a process, matter of persuasion, or rational change. If regeneration is wholly an act of God, instantaneous, and independent of human assistance, efficacious grace may well be in the same category. Both are equally inscrutable, and both are equally essential to salvation

 A.
The omnipotence of God the Holy Spirit makes the Gospel perspicuous in common grace.  Then we receive the divine call, the divine invitation by God the Father to believe in Jesus Christ.  When we believe in Jesus Christ, the ministry of God the Holy Spirit makes our faith effective for salvation.

B.
Eph 1:13, “In whom also, when you heard the message of truth, the Gospel of your salvation [common grace]; in whom also, when you believed [efficacious grace], you were sealed by means of the Holy Spirit.”
C.
So the first thing given to you at the moment of salvation was the fact that the Holy Spirit made your faith in Jesus Christ valid.

Objections to the Doctrine of Efficacious Grace.

It is natural that a doctrine which depends in large measure on faith rather than reason should be opposed on various grounds. A common objection is that this doctrine is contrary to all human effort to believe. The Scriptures, however, give adequate witness both to the fact of the effectual call and to the human responsibility to believe in Christ. The problem of the relation of human effort to divine undertakings is always real, and the solution cannot be reached apart from faith. The fact of divine undertaking in efficacious grace should not discourage human effort to believe, however, except that men should not seek to do what only God can do. In the realm of salvation, men should seek to be saved, but not to save themselves. The secret of salvation remains in trusting God to save us. The fact that we need a work of grace before we can believe should make us recognize all the more the inability of the natural man, and should make men cast themselves on God for the work which He alone can do. The blind man who besought Christ to heal him was not hindered in his plea by his own total inability to heal himself. Rather, his own need drove him to Christ who alone could help him. The doctrine of total depravity instead of discouraging human effort to turn to God should magnify the power of God and reveal our utter need of salvation. We are reminded in Scripture, “All that the Father giveth me shall come to me; and him that cometh to me I will in no wise cast out” (John 6:37). On the one hand, the certainty of the call of God is seen-all the elect shall come to Christ. On the other hand, everyone who comes shall not be cast out. The human responsibility of coming to Christ remains.

A second objection to the doctrine of efficacious grace is made on the grounds that it is contrary to human responsibility. It is argued that if God alone can do it, we cannot be held responsible for unbelief. The Bible, however, does not remove responsibility because of inability. Men are judged because they follow actions natural to a sin nature. The fact remains that “He that believeth not is condemned already, because he hath not believed in the name of the only begotten Son of God” (John 3:18). Even the factor of inability is lessened by the presence of common grace. While common grace is not sufficient to renew the will or bring to salvation, it can and does reveal the terms of the Gospel, the need of salvation, the judgment of God upon sin, and the responsibility of accepting Christ. It is clear that God does not oppose anyone who might will to believe. In every case where efficacious grace is not given, common grace has been spurned. While all difficulties of human responsibility in relation to the sovereignty of God cannot be solved by human minds, the Christians can accept by faith the revelation of the Word of God even when there is seeming incongruity.

The third objection to the doctrine of efficacious grace is based on the false premise that sufficient grace is given to all men to believe. On this ground, it is argued that efficacious grace is in fact only sufficient grace which in some cases is successful and in others is not.  The weakness of this objection is found in its faulty premise, namely, that sufficient grace is given to all to believe. This the Scriptures do not teach, and experience contradicts. The very fact that some resist successfully the work of grace attending the Gospel is proof sufficient that it is not efficacious in its nature. As has been previously shown, the call of God to salvation extended to the elect is certainly effectual, in that all who are called are saved. The Arminian view is wholly lacking in an adequate explanation of this certainty.

