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We are related to God the Son by Biblical analogy.

At the moment of salvation through faith in Jesus Christ, the Church Age believer becomes related to God the Son through eight special Biblical analogies or relationships.

1.
The Last Adam and the new creation.  

2.
The Head and the body.  As body of Christ, we are in union with the Head, the Lord Jesus Christ.
3.
The Great Shepherd and the sheep.
4.
The True Vine and the branches.
5.
The Chief Cornerstone and the stones in the building.
6.
The Great High Priest and members of the royal priesthood.
7.
The Groom and the bride.  Our wedding occurs at the Second Advent.
8. The King of Kings and the royal family of God.
1.  The Last Adam and the new creation.
The Two Federal Headships Compared And Contrasted: vv. 13-17 

In verses 13–14  the relation of the law to sin is set forth. “For prior to the law, sin actually existed in the world, but sin was not set down to man’s account when there was no law. Nevertheless from Adam to Moses death reigned as king, even over those who had not sinned after the likeness of Adam’s transgression. Now, Adam is a type of Him who was to come.”  Adam sinned against a command distinctly stated. From that time till Moses there was no law given and there was no individual transgression to incur the penalty of death, and yet death reigned. Why? Because of the transgression of Adam. “Until the law”-that is, up to the time of the law, equivalent to the expression in verse 14, “from Adam to Moses”-a period of 2500 years-“sin was in the world.” The simple fact is stated, and the Old Testament Scriptures supply abundant proof that such was the case, Gen 6:5–6, 11; 8:21. Here is God’s statement as to the solemn and awful fact that sin was in the world.

Again, the Apostle gives evidence of this fact.   He makes no attempt to prove his assertion by any startling enumeration of fearful crimes and criminals, or examples in details of murders, adulteries, lies, blasphemies, or even of the judgment of Almighty God visited on individuals, as Cain; or more generally on mankind, as the deluge; or on nations as the destruction of Sodom and Gomorrah, but the proof that he gives for the fact that sin prevailed from Adam to Moses is simply this; “Death reigned from Adam to Moses.”

 It must be noted again that death brings the infliction of penal evil, i.e., its presence implies the violation of law, ”-for sin is not imputed when there is no law.” “Where no law is, there is no transgression.” What law, then, has been broken by all men seeing “all sinned and death passed upon all men”? Not the law of Moses for sin was in the world before Moses. Not the law of conscience for death reigned over even those who had not sinned after the similitude of Adam’s transgression. Of course he does not imply that actual transgressions have not followed upon original sin, but he does most distinctly imply that penal death has been inflicted on those who never in their own persons transgressed any known or recognized command of God.  

“Wherefore, as by one man sin entered into the world, and death by sin, so death passed upon all men, for that all sinned.” As Levi paid tithes in Abraham so we sinned in Adam. What a flood of corruption from one single spring! What an all-pervading and incurable leprosy from just one little spot! Surely, they are all fools who make a mock at sin. Adam was not merely the fountain head of our disobedience, sin, fall, and death, but he was also “the figure of Him that was to come” (vs. 14).

In this connection we will trace the similarities between the first Adam and the Last Adam. The Apostle speaks as if there were but two men that ever lived-the first Adam and the Last Adam. All the others are headed up in one or the other of these two. They were representative men in God’s mind and counsel, and therefore the Spirit of God speaks of all mankind as of two men. Seven points of comparison are to be noted briefly: 

(1) Both are regarded and set forth in Scripture as the federal heads of their respective families. To which do I belong? Am I born of the flesh and still remaining in the flesh? Have I been born of God and thus come under the headship of the last Adam? 

(2) Both are set forth as communicating what belongs to him to all his family. The first Adam communicated unbelief, sin, ruin and death. The last Adam communicated to His family faith, righteousness, redemption, the Holy Spirit and eternal life. 

(3) Both are set forth in the Bible as prototypes of human nature. The first is earthy but the last Adam is heavenly (1 Cor 15:47–49, 1 John 3:2,  Phil 3:20–21). 

(4) Both have had dominion given to them. The first Adam lost his dominion and surrendered his crown to Satan. The dominion of the last Adam is “over all things in heaven and earth, and is forever and forever” (Gen 1:26, Heb 2:7, Eph 1:18–19). 

(5) Both had their brides created in themselves. God caused a deep sleep to fall upon Adam, and while he slept, God took a rib from his side and out of it He made a woman. God also caused a deep sleep, the sleep of death to fall upon Christ. Through His death and resurrection the Church, His bride, has been formed (Gen 2:21, Eph 5:27, 29–32). 

(6) For both God prepared a new creation. During the seven day’s work of creation, God was preparing a home for Adam and Eve. In the last chapter of the Bible we read of the restored Eden for the Last Adam and his bride, the Church. 

(7) In both instances the bridegroom gives his name to the bride: “Male and female created He them, and blessed them, and called their name Adam” (Gen 5:2). “For as the body is one, and has many members, and all the members of that one body, being many, are one body; so also is Christ” (1 Cor 12:12). To which of these bridegrooms are we united? The earthy or the heavenly? All men are either in Adam or in Christ-in the first man by nature, or in the last Adam by grace.

Next we will trace dissimilarities between these two men: vv. 15–17. “But not as the offence, so also is the free gift. For if through the offence of one many be dead, much more the grace of God, and the gift by grace, which is by one man, Jesus Christ, hath abounded unto many. And not as it was by one that sinned, so is the gift; for the judgment was by one to condemnation, but the free gift is of many offences unto justification. For by one man’s offence death reigned by one: much more they which receive abundance of grace and of the gift of righteousness shall reign in life by one, Jesus Christ.” Before the Apostle draws his conclusions from the argument he is using, he stops to point out certain features connected with those two fountain-heads in which they stand in remarkable contrast, and in which Christ abundantly excels over Adam. While Adam is a type of Christ and thus in certain features there is a similarity between them, there are three features in which there is striking contrast between them. The contrast consists in this, that in the case of Adam there is the measuring of penalty in exact righteousness; while in Christ there is a wealth of blessing that far exceeds the need that has to be met. It is a “much more” than recovery of a position and condition that have been lost. It is the gaining a much higher place and a condition of blessing infinitely greater than those which were forfeited by sin. 

First, there is a difference between “the offence” of the one and the “free gift” which is by the Other. By Adam’s one offence death has been transmitted to “the many” who have sprung from him. The death that came to Adam as penalty for sin has passed on in that character to those that have descended from him. Now “the free gift” by Christ, conferred on “the many” to whom it was given to “live by Him,” abounds for them far beyond their deliverance from death. It means for them life in the abundance of its power. It is “much more” than salvation from the death duly and righteously deserved. It is the positive reality and blessedness of living with God as owners of ETERNAL LIFE.

Second, there is a contrast between the effects of “the one sin” and the effects of “the gift.” A state of condemnation was established by one sin. One sin produced a subsisting state of condemnation. One sin brought it in. “The gift” through Christ has established a state of abiding righteousness. This state of positive righteousness is “much more” than deliverance out of a state of condemnation, taking full cognizance of the accumulation of offences; but beyond the deliverance from the condemnation, there is the provision of a state of positive righteousness which is one of abiding acceptance. This is a righteousness already produced, fully accomplished and conferred by God in grace. How blessed to have it thus as the transcending favor of God. 

The third feature in which there is a contrast relates to the final results. Through the offence of one man, there has come in by the one a reign of death. It has been an absolute reign-a reign of irresistible power. Now on the other hand, there are those “who receive abundance of grace and the gift of righteousness.” It is not merely deliverance from the power of death, and from its reign and triumph, but a “much more” by which they themselves are “more than conquerors.” By the power of the life that grace confers on them they themselves reign. The life they have is life through, and in the living victorious Man, Jesus Christ. In this Man, and in His life and strength they reign. What an abundance of grace!

A New Creation

In the nature of eternal life, it involves first of all the creation of a divine nature in the regenerated person. Without eradicating the old nature with its capacity and will for sin, the new nature has in it the longing for God and His will that we could expect would ensue from eternal life. The presence of the new nature constitutes a fundamental change in the person which is denominated “creation” (2 Cor 5:17; Gal 6:15 For in Christ Jesus neither circumcision availeth any thing, nor uncircumcision, but a new creature.) and “new man” (Eph 4:24 And that ye put on the new man, which after God is created in righteousness and true holiness). A drastic change in manner of life, attitude toward God and to the things of God, and in the desires of the human heart may be expected in one receiving the new nature.

The new nature which is a part of regeneration should not be confused with the sinless nature of Adam before the fall. Adam’s nature was a human nature untried and innocent of sin. It did not have as its source and determining its nature the eternal life which is bestowed in a regenerated person. The human nature of Adam was open to sin and temptation and was peccable (liable to sin). On the other hand, the new nature is of God, and as scripture declares that the new nature, “is born of God doth not commit sin; for his seed remaineth in him: and he cannot sin (impeccable, unable to sin), because he is born of God.” This must not be confused with various statements to the effect that a Christian can be sinless or unable to sin. The state of sinless perfection can never be reached until the sin nature is cast out, and this is accomplished only through the death of the physical body or the transformation of the body without death at the rapture.  

However, the new nature, though never the origin of sin, does not have the ability sufficient to conquer the old nature. The power for victory lies in the indwelling presence of God. The new nature provides a will to do the will of God, and the power of God provides the enablement to accomplish this end in spite of the innate sinfulness of the sin nature. The state of being in the will of God is reached when the will of the new nature is fully realized. Eternal life and the new nature are inseparably united, the nature corresponding to the life which brings it into being.

The New Creation and the Church

Salvation, according to the NT, is from beginning to end a matter of union with Christ and sharing in all the benefits resulting from his once-for-all redemptive work. Accordingly, because Christ died and was raised again (2 Cor 5:15), anyone in Christ is already a participant in the new creation order (v 17 Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new).  In the only other NT occurrence of the expression “new creation” (Gal 6:15), the perspective is cosmic as well as individual. The new creation, in which neither circumcision nor uncircumcision matters, stands in opposition to the world, to which the believer has been crucified with Christ.

 The church is the new covenant reality of “the new man,” made up of Israel and the nations (v 15). As such, its members are already being renewed inwardly (2 Cor 4:16) by the Lord-Spirit according to the glorified image of the last Adam (3:18; 4:4, 6; cf. Rom 8:29; Eph 4:24; Col 3:10). And they will bear this same image bodily at his return (1 Cor 15:49). The deepest motive for holy living is not gratitude for the forgiveness of sin but the determination of the believer’s existence as a new creature. The ethics of the NT are new creation ethics (Rom 12:2 And be not conformed to this world: but be ye transformed by the renewing of your mind, that ye may prove what is that good, and acceptable, and perfect, will of God.; Col 2:20 Wherefore if ye be dead with Christ from the rudiments of the world, why, as though living in the world, are ye subject to ordinances,).

The new creation is not only a present reality but a future hope.  This hope raises the question of the relationship between this final, eternal order and the original creation. The picture of destruction by burning (2 Pt 3:10, 12) and some of the images in Revelation 21 and 22 (e.g., no sun, moon, night; cf. 6:12–14) seem to suggest an absolute disjunction. Other passages, however, interpret this imagery. With all the radical differences before and after the resurrection, the natural and spiritual bodies (1 Cor 15:44) are not distinct from each other as bodies. This body, sown in corruption, dishonor, and weakness, will be raised up incorruptible, glorious, and powerful. And what holds true for the believer’s body also holds for creation. The anxious longing and groaning of the entire (non-personal) creation is not for annihilation, but that it may be set free from bondage to futility and decay and may share in the glorious freedom of the children of God, which will be revealed in the redemption (resurrection) of the body (Rom 8:19–23). The new creation is not merely a return to conditions in the beginning, but a renewed creation, the consummation of God’s purposes set from before the beginning and realized, despite man’s sin and its destructive effects, by the redemption in Christ, the last Adam.  

The deepest motive for holy living is not gratitude for the forgiveness of sin but the determination of the believer’s existence as a new creature.

 Colossians 3:1 If ye then be risen with Christ, seek those things which are above, where Christ sitteth on the right hand of God.
 2 Set your affection on things above, not on things on the earth.

 3 For ye are dead, and your life is hid with Christ in God.

 4 When Christ, who is our life, shall appear, then shall ye also appear with him in glory.

2.
The Head and the body.  
As body of Christ, we are in union with the Head, the Lord Jesus Christ.
Christ as the Head of the Body of Christ

One of the important figures used in Scripture to describe the relationship between Christ and the church is the analogy of the human body in which Christ is revealed as the head of the body, the church. The use of this figure emphasizes the living character of the church and its living union with Christ as head as well as the pre-eminence and direction of the body by Christ.

The formation and increase of the body. 

The New Testament emphasizes that the body of Christ is a new entity, a new undertaking of God in the broad program of salvation for the elect. A number of Scripture passages are dedicated to describe the formation of the body and its subsequent increase (Acts 2:47; Eph 2:16; 4:4, 5, 16 ; 5:30–32 ; Col 1:24; 2:19 ; 1 Cor 6:15; 12:12–14 ). The formation of the body according to these passages results in the church being a living organic whole sharing common life and related activity with its various members.

The Church a Self-Developing Body 

The central text bearing upon this aspect of the activity of those who comprise the Church is Ephesians 4:11–16. In this passage—following the enumeration of ministry gifts in this age of the Church, namely, apostles, prophets, evangelists, pastors and teachers—the writer declares that the ministry of these gifted men, especially the pastor and teacher, is for the perfecting of the saints unto their work of the ministry. In this age, as in no other, there is a specific message to be preached to every creature and, while there are leadership men who are God’s gift to the Church, the obligation to witness rests upon every Christian alike. This is the God-appointed New Testament evangelism. The latent evangelizing forces of a congregation of believers are beyond all human calculation; but they need to be trained for their task, and God has prescribed definitely that they should be trained. How else would they be accurate and skillful even in their limited sphere of service? That they are to be trained is indicated in Ephesians 4:11–12. The revelation here is not only of the fact that the saints have a witnessing service to perform, but also of the fact that they are to be equipped for this service by the gifted men whom God has placed over them as their leaders. The word καταρτισμός, here translated perfecting, is a noun which is but once used in the New Testament and means equipment, and so refers to that preparation which all saints should have that they may be effective witnesses for Christ. The verb form of this word is found elsewhere in the New Testament, and with significant meaning. According to this passage (Eph. 4:11–12), the pastor and teacher is responsible for the equipment of those given into his care. Although this equipment does involve methods of work, it includes much more, namely, an accurate knowledge of the truth. 

It is most significant that the sovereign purpose of God in bestowing gifts as well as gifted men is specified in Ephesians 4:12 to be “for the perfecting of the saints, unto the work of ministering, unto the building up of the body of Christ.” The ultimate purpose is to “attain unto the unity of the faith and of the knowledge of the Son of God, unto a full-grown man, unto the measure of the stature of the fulness of Christ” (Eph 4:13). The result of such a process is that spiritual maturity may be attained and a steady testimony amidst the deceiving work of evil doers as explained in the verses which follow. The possession of spiritual gifts, therefore, instead of being a basis for pride is rather a solemn trust which should be used by the individual to the glory of God for the purposes revealed in His Word. 

As in other undertakings of God, there is sometimes a distinction between the ministries of the various persons of the Trinity. In a general way, the ministry of Christ seems to be that of bestowing gifted men on the church, in contrast to the work of the Holy Spirit who bestows the gifts on the men as individuals. This distinction, however, cannot always be maintained. In Ephesians 4:7–16, four types of gifted members bestowed on the church by Christ are indicated.

(1) Apostles were given to the church by Christ for its necessary human leadership and as witnesses sent by God. 

(2) Another form of gifted members bestowed upon the church were prophets who were the chosen channel of revelation. In the early church, the New Testament was not yet complete. It was necessary to have a means of communication of divine truth to the people, and prophets were this medium.  

(3) One of the abiding gifts, however, was that of evangelism defined as the special gift of proclaiming the gospel effectively (Acts 21:8; Eph 4:11; 2 Tim 4:5).

(4) A fourth group of gifted men consisted of pastors and teachers. It is significant that the “and” is the Greek kai, a different form of expression than that used in itemizing the other gifted people, indicating that pastors and teachers are inseparable. The thought seems to be that those who are good pastors will be teachers, and that good teachers will be pastors, and both aspects are essential to the complete gift, even though there may be emphasis in one area or the other. The word “pastors” (poimenas) carries with it connotations of similarity between the work of a pastor and that of a shepherd.  The shepherd devotes himself to the care of his sheep, especially providing food, protection, and shelter, so the pastor who desires to be pastor of his flock must be a teacher who feeds the flock as well as caring for it in other ways. Emphasis is placed upon the teaching ministry which is confirmed by the words of Christ to Peter, “Feed my sheep” (John 21:17).  Gifts of lesser character are indicated elsewhere in the Scripture and men possessing such gifts were bestowed by Christ upon His church. In 1 Corinthians 12:28 five additional gifts are mentioned: 

3.
The Great Shepherd and the sheep.

John 10:1–29 In the parable of the Good Shepherd is a beautiful presentation of God’s keeping grace. God’s abounding provision in love is pictured as a shepherd’s care for his sheep and the believer’s dependence upon God as the dependence of the sheep upon the shepherd. This is a true picture of the relationship of God and man under grace.

Sheep are known for their defenselessness and helplessness. They are prone to stray from the flock. They are a symbol of weakness. Of all creatures they are in need of protection, guidance and sustenance. Their very existence is one of dependence at all times and in all things upon the watchfulness and keeping care of the shepherd. This dependence of sheep upon the shepherd is a perfect picture of the believer’s complete dependence upon God’s grace. The sheep hear the Shepherd’s voice (v. 3) and they follow him (v. 4). It is to this state of weakness, defenselessness and helplessness that grace addresses itself and so in the Good Shepherd is found all that is needed by the sheep.

There is a tender relationship between the Shepherd and the sheep. In the flrst place there is ownership. The sheep are “his own” (v. 3). He calls them “my sheep” (v. 27). They are therefore not their own, and consequently they do not have a will to do as they please. He calls them by name (v. 3); not collectively but individually. Each one is personally known and valued by Him. He leads them out; he puts them forth and goes before them (vss. 3, 4). What a picture of love, devotion and care! He knows His sheep (v. 14). He knows their temptations, their failures, their needs. He knows all about them. And knowing, He who is omnipotent can not fail to provide the right thing at the right time.  The outpouring of this loving provision to care for the sheep is all in the purpose of His coming into the world. “I am come that they might have life, and that they might have it more abundantly” (v. 10). Not only life, but abundant life is the purpose of grace.  

There is one great fundamental fact out of which springs this keeping care by the Shepherd, and guarantees that it shall never fail. “I am the good shepherd: the good shepherd giveth his life for the sheep” (v. 11). This giving of His life does not mean that He gave out His earthly life in a sympathetic and sacrificial service for His fellowman. It is something vastly more than that. It means that He actually died in order that His sheep might have life and have it more abundantly. That there may be no excuse for misunderstanding the meaning of giving His life, He said, “I lay down my life, that I might take it again” (v. 17). He could not take back His works of compassion. He did take back His life when He arose from the grave. It is this resurrection life of the good Shepherd by which the sheep are kept. “For if when we were enemies, we were reconciled to God by the death of his Son, much more, being reconciled, we shall be saved by his life” (Rom 5:10).
The words “I lay down my life” are enlarged upon in the following verse, “No man taketh it from me, but I lay it down of myself. I have power to lay it down, and I have power to take it again” (v. 18). No one else has ever been able to say these words. He only could so speak and that was because of His sinlessness. He was not by the law guilty before God. When He gave His life, it was to satisfy for others the demands of the law, so that those who believed on Him might become the objects of grace, might become His sheep and partakers of the abundant life provided by Him as the good Shepherd.   The latter is conditioned upon the former. “He that spared not his own Son, but delivered him up for us all, how shall he not with him also freely give us all things?” (Rom 8:32). These “all things” must necessarily include all that is needed for the safe keeping of the sheep. 

When Jesus spoke of laying down His life for the sheep there was a division among the Jews. Many of them said, “He hath a devil, and is mad” (v. 20). To the legalistic Jewish mind, depending upon self-righteousness and human merit (Rom 10:3), the death of the Shepherd as a condition for life for the sheep was madness. To the Jews the cross is a stumbling block (1 Cor 1:23). Life because of the death of Another can not be grasped by that mind which is saturated with the thought that life is a reward for doing that which is good and righteous under the law.
Why do sheep follow a shepherd? Is it to do something for the shepherd?  Hardly, there is but one reason. They follow to be fed and cared for. Following is an expression of complete dependence upon the shepherd. There is nothing meritorious on the part of sheep to follow. To inject a demand for that which is in the slightest meritorious as an element of following the Good Shepherd is adding law to grace.

When soldiers follow a general into war it is quite a different matter. They do so to fight for him and to give their lives, if need be, for him. But not so with sheep. By following they commit themselves to the shepherd’s care and protection. This is a perfect picture of the believer’s position under grace. As it is in the nature of sheep to follow their shepherd, so it is also in the new nature of the sheep of the Good Shepherd to follow Him.   The power of the Shepherd to hold them in His own hand is the guarantee that they shall never perish. But that is not all. “My father, which gave them me, is greater than all; and no man is able to pluck them out of my Father’s hand” (v. 29). The omnipotence of the Father then is called upon as a further’guarantee. He is greater than all. Yes, He is even greater than the will of man. In these words Jesus sums up God’s loving provision for the preservation of His sheep. It is God’s keeping grace.

In conclusion, the salient features which the figure of Christ as Shepherd and the Church as the flock contributes to the whole doctrine of the true Church are: 

(a) that Christ came by the door, which is the appointed way; 

(b) that He is a true shepherd, going before His sheep, and no other voice will they hear; 

(c) that He Himself is the door for the sheep—out from their former estate into His saving grace, and as a door of security, as well, which closes behind them (John 10:28–29); 

(d) that salvation, freedom from a merit obligation, and food for the new life are all provided by the Shepherd; 

(e) that all other shepherds are hirelings at best: none have given, nor could they give, their life for the sheep as the Good Shepherd has done; 

(f) that there is a communion of understanding within the family of God—the sheep know the Shepherd, as the Father knows the Son and the Son knows the Father; and 

(g) that there is but one flock, for saving grace has brought every individual sheep, regardless of his former situation, into one and the same perfected position in Christ Jesus.

4.
The True Vine and the branches.
Branches—We Must Abide (John 15:1–11)
The cultivation of vineyards was important to the life and economy of Israel. A golden vine adorned Herod’s temple. When our Lord used this image, He was not introducing something new; it was familiar to every Jew. There are four elements in this allegory that we must understand to benefit from His teaching. 

The vine. There are actually three different vines found in Scripture. The past vine was the nation of Israel (see Ps. 80:8–19; Isa. 5:1–7; Jer. 2:21; Ezek. 19:10–14; and Hosea 10:1). In an act of wonderful grace, God “transplanted” Israel into Canaan and gave the nation every possible benefit. “What could have been done more to My vineyard, that I have not done in it?” God asked (Isa. 5:4). If ever a nation had everything it needed to succeed, it was Israel.  But the vine produced wild grapes! Instead of practicing justice, it practiced oppression; instead of producing righteousness, it produced unrighteousness and cries of distress from the victims. God had to deal with the nation Israel and chasten it, but even that did not produce lasting results. When God’s own Son came to the vineyard, they cast Him out and killed Him (Matt. 21:33–46). 

There is also a future vine, “the vine of the earth” described in Revelation 14:14–20. This is the Gentile world system ripening for God’s judgment. Believers are branches in “the vine of heaven,” but the unsaved are branches in “the vine of the earth.” The unsaved depend on this world for their sustenance and satisfaction, while believers depend on Jesus Christ. The “vine of the earth” will be cut down and destroyed when Jesus Christ returns. 

The present Vine is our Lord Jesus Christ, and, of course, the vine includes the branches. He is the “true Vine,” that is, “the original of which all other vines are a copy.” As Christians, we do not live on substitutes! The symbolism of the Vine and branches is similar to that of the Head and the body: we have a living relationship to Christ and belong to Him. 

The branches. Of itself, a branch is weak and useless. It is good for either bearing or burning, but not for building (read Ezek. 15). The branch cannot produce its own life; it must draw that life from the vine. It is our communion with Christ through the Spirit that makes possible the bearing of the fruit. 

Many of the images of Christ and the believer given in Scripture emphasize this important concept of union and communion: the body and its members (1 Cor. 12), the bride and the Bridegroom (Eph. 5:25–33), the sheep and the Shepherd (John 10). A member of the body cut off from the body would die. The marriage creates the union, but it takes daily love and devotion to maintain the communion. The shepherd brings the sheep into the flock, but the sheep must follow the shepherd in order to have protection and provision.  The sooner we as believers discover that we are but branches, the better we will relate to the Lord; for we will know our own weakness and confess our need for His strength.  
The key word is abide; it is used eleven times in John 15:1–11 (“continue” in John 15:9 and “remain” in John 15:11). What does it mean to “abide”? It means to keep in fellowship with Christ so that His life can work in and through us to produce fruit. This certainly involves the Word of God and the confession of sin so that nothing hinders our communion with Him (John 15:3). It also involves obeying Him because we love Him (John 15:9–10). 

How can we tell when we are “abiding in Christ”? Is there a special feeling? No, but there are special evidences that appear and they are unmistakably clear. For one thing, when you are abiding in Christ, you produce fruit (John 15:2).   Also, you experience the Father’s “pruning” so that you will bear more fruit (John 15:2). The believer who is abiding in Christ has his prayers answered (John 15:7) and experiences a deepening love for Christ and for other believers (John 15:9, 12–13). He also experiences joy (John 15:11). 

This abiding relationship is natural to the branch and the vine, but it must be cultivated in the Christian life. It is not automatic. Abiding in Christ demands worship, meditation on God’s Word, prayer, sacrifice, and service—but what a joyful experience it is! Once you have begun to cultivate this deeper communion with Christ, you have no desire to return to the shallow life of the careless Christian. 

The vinedresser. The vinedresser is in charge of caring for the vines, and Jesus said that this is the work of His Father. It is He who “purges” or prunes the branches so they will produce more fruit. Note the progression here: no fruit (John 15:2), fruit, more fruit, much fruit (John 15:5, 8). Many Christians pray that God will make them more fruitful, but they do not enjoy the pruning process that follows! 

The vinedresser prunes the branches in two ways: he cuts away dead wood that can breed disease and insects, and he cuts away living tissue so that the life of the vine will not be so dissipated that the quality of the crop will be jeopardized. In fact, the vinedresser will even cut away whole bunches of grapes so that the rest of the crop will be of higher quality. God wants both quantity and quality.

This pruning process is the most important part of the whole enterprise, and the people who do it must be carefully trained or they can destroy an entire crop. Some vineyards invest two or three years in training the “pruners” so they know where to cut, how much to cut, and even at what angle to make the cut. 

The greatest judgment God could bring to a believer would be to let him alone, let him have his own way. Because God loves us, He “prunes” us and encourages us to bear more fruit for His glory. If the branches could speak, they would confess that the pruning process hurts; but they would also rejoice that they will be able to produce more and better fruit.

Your Heavenly Father is never nearer to you than when He is pruning you. Sometimes He cuts away the dead wood that might cause trouble; but often He cuts off the living tissue that is robbing you of spiritual vigor. Pruning does not simply mean spiritual surgery that removes what is bad. It can also mean cutting away the good and the better so that we might enjoy the best. Yes, pruning hurts, but it also helps. We may not enjoy it, but we need it.

How does the Father prune us? Sometimes He simply uses the Word to convict and cleanse us. (The word translated “purge” in John 15:2 is the same as “clean” in John 13:10. See Eph. 5:26–27.) Sometimes He must chasten us (Heb. 12:1–11). At the time, it hurts when He removes something precious from us; but as the “spiritual crop” is produced, we see that the Father knew what He was doing. 

The more we abide in Christ, the more fruit we bear; and the more fruit we bear, the more the Father has to prune us so that the quality keeps up with the quantity. Left to itself, the branch might produce many clusters, but they will be inferior in quality. God is glorified by a bigger crop that is also a better crop. 

The fruit. The word results is often heard in conversations among Christian workers, but this is not actually a Bible concept. A machine can produce results, and so can a robot, but it takes a living organism to produce fruit. It takes time and cultivation to produce fruit; a good crop does not come overnight. 

We must remember that the branches do not eat the fruit: others do. We are not producing fruit to please ourselves but to serve others. We should be the kind of people who “feed” others by our words and our works. “The lips of the righteous feed many” (Prov. 10:21). 
Several different kinds of spiritual fruit are named in the Bible: 

1. We bear fruit when we win others to Christ (Rom. 1:13). 

2. We are a part of the harvest (John 4:35–38). 

3. As we grow in holiness and obedience, we are bearing fruit (Rom. 6:22). 

4. Paul considered Christian giving to be fruit from a dedicated life (Rom. 15:28). 

5. “The fruit of the Spirit” (Gal. 5:22–23) is the kind of Christian character that glorifies God and makes Christ real to others. 

6. Even our good works, our service, grow out of our abiding life (Col. 1:10). 

7. The praise that comes from our hearts and lips is actually fruit to the glory of God (Heb. 13:15). 

Many of these things could be counterfeited by the flesh, but the deception would eventually be detected, for real spiritual fruit has in it the seeds for more fruit. Man-made results are dead and cannot reproduce themselves, but Spirit-produced fruit will go on reproducing from one life to another. There will be fruit—more fruit—much fruit. 

A true branch, united with the vine, will always bear fruit. Not every branch bears a bumper crop, just as not every field has a bumper harvest (Matt. 13:8, 23), but there is always fruit where there is life. If there is no fruit, the branch is worthless and it is cast away and burned. I do not believe our Lord is teaching here that true believers can lose their salvation, for this would contradict what He taught in John 6:37 and 10:27–30. It is unwise to build a theological doctrine on a parable or allegory. Jesus was teaching one main truth—the fruitful life of the believer—and we must not press the details too much. Just as an unfruitful branch is useless, so an unfruitful believer is useless; and both must be dealt with. It is a tragic thing for a once-fruitful believer to backslide and lose his privilege of fellowship and service. If anything, John 15:6 describes divine discipline rather than eternal destiny. “There is [for believers] a sin unto death” (1 John 5:16). 

Our Lord had spoken about peace (John 14:27); now He mentions love and joy (John 15:9–11). Love, joy, and peace are the first three “fruit of the Spirit” named in Galatians 5:22–23. Our abiding in Christ certainly ought to produce His love, joy, and peace in our hearts. Because we love Him, we keep His commandments; and, as we keep His commandments, we abide in His love and experience it in a deeper way, a deeper Peace. 

Several times in John’s Gospel you will find Jesus speaking about the Father’s love for Him. We so emphasize God’s love for the world and the church that we forget that the Father loves the Son. Because the Father does love the Son, He has put all things into the Son’s hand (John 3:35) and has revealed all things to the Son (John 5:20). The Father loved the Son before the foundation of the world (John 17:24); He loved the Son when the Son died on the cross (John 10:17). The amazing thing is believers today can experience personally that same love! Jesus prayed “that the love with which Thou hast loved Me may be in them [the disciples and believers today]” (John 17:26). 

1.
The Last Adam and the new creation.  

2.
The Head and the body.  As body of Christ, we are in union with the Head, the Lord Jesus Christ.
3.
The Great Shepherd and the sheep.
4.
The True Vine and the branches.
All of these describe the same relationship, between Christ and His Church.  We are the embodiment, the personification of each of these analogies.  Yet we are more.
5.
The Chief Cornerstone and the stones in the building.
As depicting the present work of Christ, the figure of Christ as the foundation and cornerstone related to the stones of the building as believers is rich with spiritual significance. It makes clear that the only important aspects of life are those that are related to Christ. Only as life is founded upon Him can a true building be erected for time and eternity.

Christ as the living stone. Probably the most important passage in the New Testament on Christ as the stone is found in 1 Peter 2:4–8. 4 To whom coming, as unto a living stone, disallowed indeed of men, but chosen of God, and precious,   5 Ye also, as lively stones, are built up a spiritual house, an holy priesthood, to offer up spiritual sacrifices, acceptable to God by Jesus Christ.   6 Wherefore also it is contained in the scripture, Behold, I lay in Sion a chief corner stone, elect, precious: and he that believeth on him shall not be confounded.   7 Unto you therefore which believe he is precious: but unto them which be disobedient, the stone which the builders disallowed, the same is made the head of the corner,  8 And a stone of stumbling, and a rock of offence, even to them which stumble at the word, being disobedient: whereunto also they were appointed (an evidence of freewill, He agreed with what they choose). 

Frequently in Scripture a stone or rock is used to portray spiritual truths and is usually used in relationship to Christ. Christ is symbolized in the smitten rock from which flows rivers of living water (Exod 17:6; cp. 1 Cor 10:4; John 4:13, 14; 7:37–39 ). 
1. In relation to His first coming to the earth, he was a “stumbling stone” to the Jews (Rom 9:32–33; 1 Cor 1:23; 1 Pet 2:8). 

2. At His second coming, He will be the “headstone of the corner” in His relationship to Israel (Zech 4:7; cp. 1 Pet 2:7). 

3. In the present age, He is the foundation and chief cornerstone for the church (Eph 2:20; cp. 1 Pet 2:6).

4. Christ is also the stone of destruction to unbelievers (Matt 21:44). 

5. In some contexts, the idea of a stone is used of other spiritual truths; for instance, it symbolizes the kingdom of God which is to fill the whole earth (Dan 2:35), and which is introduced by the reference to the “stone cut out without hands” (Dan 2:34) which depicts the second coming of Christ in judgment, much as in Matthew 21:44. 

From these many allusions to Christ as a stone and related revelations, it is clear that the concept of the stone has many connotations of spiritual significance.

Christ as the foundation stone. In describing the necessity of Christ as the foundation of the Christian life, the figure of a building is used in 1 Corinthians 3:11–15. There it is stated that all must be based upon the foundation which is Christ: “For other foundation can no man lay than that which is laid, which is Jesus Christ.” This thought is used in an introductory way as the only proper preparation for the kind of life that will count for eternity. Christian life must be based upon the foundation which is supplied, namely, Christ, and only after this is appropriated can the Christian life be erected upon the foundation. The word stone does not occur in this context but the thought is similar to that of other passages such as Isaiah 28:16, where the prophecy was given: “Therefore thus saith the Lord Jehovah, Behold, I lay in Zion for a foundation a stone, a tried stone, a precious-stone of sure foundation: he that believeth shall not be in haste.” In the Isaiah passage, their concept of foundation and stone are one and the same, the terms foundation and corner indicating use, and the term stone indicating character. In the entire figure, Christ is portrayed as indispensable, with all the building depending upon Him. He is indeed the only foundation stone for Christian life and faith in time or eternity.

Christ as the cornerstone. In Ephesians 2:20-22, 20 And are built upon the foundation of the apostles and prophets, Jesus Christ himself being the chief corner stone;  21 In whom all the building fitly framed together groweth unto an holy temple in the Lord:  22 In whom ye also are builded together for an habitation of God through the Spirit. a further revelation is given describing Christ as the cornerstone: “Being built upon the foundation of the apostles and prophets, Christ Jesus himself being the chief corner stone.” Although it is not entirely clear as to the complete connotation of this expression, it may be assumed that it reveals Christ as essential to the structure of the building and to its symmetry, indicates the degree of the corner, and gives significance to the whole building. In modern times, the cornerstone is often employed to state the essential facts relating to the purpose of the building and is accordingly the most prominent and significant portion of the building. Christ as the chief cornerstone reveals the purpose of the building which is His church, and apostles and New Testament prophets form the foundation along with Christ, although Christ is the most important stone. This may be a part of the explanation of Matthew 16:18 where the symbolism of a rock is related to Peter’s testimony.

Here are repeated most of the factors mentioned in earlier revelation and Isaiah 28:16 is quoted. An additional thought is provided in this passage in the concept that Christ is a living stone. When Christ was in the tomb, His body was lifeless and in this respect was similar to an inanimate stone. In His resurrection, however, Christ became the living stone, a supernatural figure of speech embodying the natural qualities such as permanence and value of precious stones but also the supernatural in the sense that the stone is alive and has a living character.

The living character of Christ as stone is carried over into the description of the stones of the building which represent individual Christians. Some take Ephesians 2:21 as an individual believer and others as the whole church corporately. In the Petrine passage, however, clearly the whole church is in view. The stones of the building are like Christ in the tomb, that is, dead and without life. Now in resurrection life, like Christ, they becoming living stones. They not only have the quality of life but fitted together form as a corporate group a living unit, the church, the body of Christ which is one with Christ in life and structure. The figure, therefore, implies that our relationship to Christ includes eternal life, oneness, the security of being on a sure foundation, and the privilege of being a spiritual house (1 Pet 2:5). Christ is also evidently present within the building as well as its chief cornerstone. The building has the quality of growth which continues throughout the present age, not only in the fact that additional stones are being added as the lost are won to Christ, but also that individual Christians grow in their capacity and usefulness.

6.
The Great High Priest and members of the royal priesthood.
The Royal Priesthood of the Believer

The priesthood of the believer is in keeping with his heavenly calling, birth, citizenship, association, service and rewards (John 3:3; Phil 3:20; Eph 1:3). It is essentially spiritual. Its sanctuary and sacrifices are in the same category. Peter says: “Ye also, as living stones are built up a spiritual house, an holy priesthood to offer up spiritual sacrifices, acceptable to God by Jesus Christ” (1 Pet 2:5). This is the “greater and more perfect tabernacle, not made with hands” (Heb 9:11), “which the Lord pitched and not man” (Heb 8:2). This is the substance, the real, the true, of which the Mosaic economy was only the shadow (Heb 10:1). Christ is the Great High Priest in this sanctuary. He is qualified by His Deity (Heb 1:1–14); by His humanity (Heb 2:1–18); and by His voluntary sacrifice of Himself for the sin of the world (Heb 9:1–10, 25).  Some one has truly said that no believer can “walk worthy of the vocation wherewith he is called” (Eph 4:1) who does not comprehend and practice his function as a priest of the new covenant. 

Priesthood is a function that has been in operation since the beginning of the human race. In Old Testament times there were three orders of men that were especially set apart by anointing with holy oil, for a particular vocation; these were the kingly, the prophetical and the priestly orders.

· A king, in Old Testament times, was one who was to rule men for God.
· A prophet was one who spoke for God to men.
· And a priest was one who spoke for men to God.
The priestly office came first in time, as it did also in respect to man’s need. In the future when the Israelites turn to the Lord they shall be “priests of Jehovah, the ministers of our God” to the Gentile nations in Christ’s millennial kingdom (66:21). During this age all the saints gathered from the Jews and Gentile are called to be priests unto God (1 Pet 2:5, 9); and when glorified shall reign with Christ as king-priests (Rev 1:6; 5:10; 20:6) resume the priesthood which God from the first designed for His people. Then there will be a blessed and holy series: Christ, the Royal High Priest; the glorified saints king-priests; Israel in the flesh mediating as king-priests to the nations in the flesh.

The priesthood of the believer is called a royal priesthood by Peter, and John says: “He hath made us kings and priests unto God” (Rev 1:6), a better translation is that “He hath made us a kingdom of priests.” Kingdom is the collective description; priest is the individual designation. The whole company of priests form a kingdom, with royal place, authority and rule (Rev 5:10). They are a holy priesthood because they have been called out and set apart for a holy service; and they are made holy by the one offering of our Lord Jesus Christ, He hath perfected forever them that are sanctified (Heb 10:14).

Priesthood is an office, not a gift. In the enumeration of gifts, priesthood is not mentioned (1 Cor 12:1–31; Eph 4:1–16). The endowment of the believer with one or more gifts was for the purpose of testimony or for the edification of the church. The gift made him an evangelist, a teacher, a pastor, or an administrator. In a word, the gift gave a man a prophetic ministry which is that of a representative of God speaking to men. Priesthood, on the other hand, is to provide men with a representative before God. “Every high priest taken from among men is ordained for men in things pertaining to God.” “For Christ is not entered into the holy place made with hands; but into heaven itself, now to appear in the presence of God for us” (Heb 5:1; 9:24). The church is not called out by priestly service, but by prophetic ministry. The ministry of the priest will appear later.

Priesthood is for all believers. It is a birth relationship like the Aaronic priesthood. This cannot be said of any particular gift. For, while all have gifts, not all have the same gifts. “Are all apostles? are all prophets? are all teachers? (1 Cor 12:4, 29). But all are priests with the right of exercising priestly functions. The New Testament denies the right of men to elect some of their fellows to a priestly class, with special privileges of access to God. We are a kingdom of priests with Christ our Great High Priest. We are a spiritual house, or family, an holy priesthood. This is true of the most humble believer as it is of the most instructed child of God.

In this age, the priesthood of the believer is individual and personal. The chief privilege of the priest is that of access to God. Under the law only the priests could go into the holy place of the temple where incense was offered.  But Christ has entered, by His own blood, into heaven itself, having obtained eternal redemption for us (Heb 9:12). When we exercise our priestly functions we join Him there in spirit (Heb 9:24; 4:14, 16; 10:19–22).

At least four sacrifices are mentioned as belonging properly to the believer priest. The first of these, which is the foundation for others to follow, is that of the sacrifice of our body mentioned in Romans 12:1. In contrast to animals of sacrifice in the Old Testament who gave their lives in death in their sacrifice on the altar, the believer is exhorted to give his body in a living sacrifice. Such a sacrifice is regarded as holy and acceptable to God because of the fact that the believer has been cleansed by the blood of Christ. It is also a reasonable sacrifice, that is, one which can be properly expected, in view of all that God has done on behalf of the believer. This foundational exhortation obviously enters into any true exercise of priestly function on the part of the believer in Christ and until the individual has surrendered his heart, mind, and body to the Lord as a living sacrifice, there can be no proper exercise of his priestly prerogatives. From this experience of yieldedness flow all the possibilities of usefulness and joyous experience of the Christian life.

A second sacrifice which the believer priest can offer to the Lord is the sacrifice of praise (1 Pet 2:5, 9; Heb 13:15 “By him therefore let us offer the sacrifice of praise to God continually, that is, the fruit of our lips giving thanks to his name”). Just as the altar of incense lent its fragrance to the air of the tabernacle and later the temple and gave itself wholly to the recognition of the perfeetions of God, so the believer as a priest should be offering constantly to God a sacrifice of praise. Such praise involves recognition of the nature of God and His wonderful works and especially His grace manifested to those who have trusted Him. Such a sacrifice is of course possible only for a believer who has offered himself to God first and who has experienced a life of yieldedness which knows the joy of the Holy Spirit and has spiritual understanding of the gracious dealings of God. Such a sacrifice of praise has depth and meaning only as the believer priest recognizes the perfections of God and devotes his heart and mind to worship, adoration, and praise. This work of the believer priest on earth will undoubtedly be continued in heaven and constitutes a major aspect of his experience in eternity.

A third sacrifice is that indicated in Hebrews 13:16, namely, a sacrifice of good works or doing good “But to do good and to communicate forget not: for with such sacrifices God is well pleased.”. This is an all-inclusive sacrifice and comprehends all the service rendered to God in the path of His divine will. The whole Christian life in a sense is a sacrifice of good works. In a similar way the Levites performed their function in the Old Testament as they assisted the priest.  The present work of a believer priest, though not always engaged specifically in intercession or sacrifices of a priestly character, is nevertheless that of offering a sacrifice to God whenever he is accomplishing God’s will in his life. Such a point of view adds dignity to even the humble tasks which are insignificant in their character and, though in some particulars may not seem to resemble a priestly ministry, nevertheless contemplates the Christian life as one fundamentally fulfilling the will of God rather than self-satisfaction.

The fourth sacrifice mentioned in Hebrews 13:16 is that of the sacrifice of substance. This sacrifice has in view the fact that all earthly goods are a solemn trust which should be used to the glory of God. The New Testament saint, while not obligated to keep the details of the Mosaic law in which God required Israelites to give a specific portion of their wordly goods, should nevertheless according to the Bible offer his sacrifice of substance: 

(1) systematically, 

(2) regularly (1 Cor 16:2), 

(3) proportionately (1 Cor 16:2, 

(4) sacrificially (2 Cor 8:2), 

(5) liberally (2 Cor 9:6, 13), 

(6) cheerfully (2 Cor 9:7), 

(7) trusting God to supply his own needs (2 Cor 9:8).

In addition to offering the four sacrifices outlined in the Scriptures, the believer priest should offer intercession to God. This aspect of his priestly work involves all his work in prayer, regardless of its particular character. In view of the individual’s position in Christ which has constituted him a member of a royal priesthood, he may pray in Christ’s name (John 14:13–14). He also has the right to bring his own personal needs to God and expect God to supply (Phil 4:6–7, 19). The believer priest, however, should not be occupied only with his own needs, but also with the needs of others (Eph 6:18). His prayer should be characterized as being continual, i.e., uninterrupted (1 Thess 5:17). As priests, believers have the right to enter into the heavenly holy of holies (Heb 10:19–22) and there may plead their case and intercede before a mercy seat made gracious by the shed blood of Christ.  

Finally, it is pertinent to say a word about the exercise of priesthood.  We must approach the throne of grace in the full assurance of faith, having our hearts sprinkled from an evil conscience, and our bodies washed with pure water (Heb 10:22).  As priests, we must remember that our place of priestly service is in the most holy place, where Christ is. All the above functions of our Priesthood are accomplished while we are in the flesh, but we are an “eternal priesthood” through Jesus Christ.  As such we will have priestly duties in eternity.  The children of Zadok will function as priest during the 1000 year reign of Christ, but the “Royal Priesthood” functions forever.  The question is, for whom and for what?

7.
The Groom and the bride.  Our wedding occurs at the Second Advent.
We Have the Highest Position through Marriage

The Church as Bride of the Lamb—the Second Person of the Godhead—attains to an exalted position by virtue of His infinite magnificence which could not be attained by any creature in any other way.  The aspect that has been most negelected in studying of this type, is the fact that its reality is a future state of glory that cannot be attained while the Church is on earth.  The Lord Himself speaks of this sublime elevation when He said, “And if I go and prepare a place for you, I will come again, and receive you unto myself; that where I am, there ye may be also” (John 14:3).   Of His elevation it is said, “Which he wrought in Christ, when he raised him from the dead, and set him at his own right hand in the heavenly places, far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come. And hath put all things under his feet, and gave him to be the head over all things to the church” (Eph. 1:20–22).

We Share in Infinite Glory

Due consideration should be given to the glory that He had with the Father before the world was (John 17:5), the glory which John testifies was manifest in the incarnation, the glory of the transfiguration, the glory of the resurrection, and the glory He now has in heaven (Rev. 1:13–18). 

· He who is crowned with glory and honor is bringing many sons into that glory (Heb. 2:9–10). 

· Christ’s own petition is that believers may behold His glory (John 17:24); 

· That we will share that glory is asserted by the Apostle when he wrote, “if so be that we suffer with him, that we may be also glorified together” (Rom. 8:17), and “When Christ, who is our life, shall appear, then shall ye also appear with him in glory” (Col. 3:4). 

· The believer’s body is to be changed from a body of limitations to a body of glory (1 Cor. 15:43), even like His glorious body  “Who shall change our vile body, that it may be fashioned like unto his glorious body, according to the working whereby he is able even to subdue all things unto himself.” (Phil. 3:21).

God Is Praised for the Marriage of the Lamb (Rev. 19:6-8)

Verses 6–8 And I heard as it were the voice of a great multitude, and as the voice of many waters, and as the voice of mighty thunderings, saying, Alleluia: for the Lord God omnipotent reigneth.  Let us be glad and rejoice, and give honour to him: for the marriage of the Lamb is come, and his wife hath made herself ready.  And to her was granted that she should be arrayed in fine linen, clean and white: for the fine linen is the righteousness of saints.
These verses have been called “the wedding march of the Church.”  Here John heard the “great multitude” of martyrs again. Their praise turns from celebrating the judgment of Babylon to rejoicing over the marriage of the Lamb. The sound of the praise in John’s ears was like the din of a vast, thunderous waterfall and the sharp cracks of thunder. The voices are not of the BRIDE for in verse 9 God says “Blessed are they which are called unto the marriage supper of the Lamb.”
No aspect of the Christian’s hope is more radiant and reassuring than the disclosure made here by John concerning the marriage of the Lamb and the feast that follows.  In Ephesians 5, Paul counseled husbands and wives about marriage. Having emphasized oneness in marriage, he concluded, “This mystery is great; but I am speaking with reference to Christ and the church” (v. 32). Revelation 19:7–8 also speaks of the relationship between Christ and His church as that of husband and wife.  

In marriage a man and a woman are united in a relationship for companionship, fellowship, intimacy-the sharing of thoughts, purposes, and life. When the Bible pictures the relationship of Christ and His brethren as that of a husband and wife, it is expressing the truth that there is a covenant or bond between them, an everlasting union.  As Charles put it, marriage “denotes the intimate and indissoluble communion of Christ with the [believing] community, which He has purchased with His own blood.”   

The Bridegroom. The bridegroom is identified as “the Lamb.” It is significant that the heavenly wedding is not called “the marriage of the Creator,” “the marriage of the Lord,” or “the marriage of the King.” The title “Lamb,” for our husband to be is the resurrected humanity of God the Son

The bride. The bride, as most commentators agree, is the church, the company of the redeemed. Dispensational commentators specifically identify the bride as all saints between Pentecost and the rapture of the church. Again, Revelation 19:7 actually says “wife” (ἡ γυνή) and not “bride” (ἡ νύμφη).

 The preparations. “His bride,” John said, “has made herself ready” (Rev. 19:7). This is no reluctant bride. Her making herself ready suggests the repentance and faith that each person must exercise to become one of God’s people. Her wedding gown of fine linen is described as “the righteous acts [lit., ‘righteousnesses’] of the saints.” That her wedding garment was given to her pictures the fact that faith is the gift of God.

The marriage. Jewish marriage customs in Bible times involved three stages. 

· The first was the negotiation or betrothal stage. Parents would contract to marry their children, and a dowry would be paid to the father of the bride. The couple was then considered husband and wife (cf. Matt. 1:18–19), and only a divorce could sever the contract. Between the betrothal and the wedding there was an interval or waiting period to demonstrate chastity. 

· The second stage involved a procession and the wedding. The groom would go to his bride’s parents’ home and take her to the home of his parents, where the marriage would be consummated. 

· The third stage was the wedding feast, in which the festivities could last up to seven days.
These three stages can be seen in Christ’s relationship to the church. The first stage (negotiation or betrothal) answers to the Cross where the price-the dowry-was paid (Paid to God, the Father of the Bride).  On another level it refers to the work of evangelism and the moment of faith when a sinner embraces Christ as Savior. While the actual union of believers with Christ is yet future (they are living in the interval between betrothal and wedding), it is their present hope.

The second stage (procession and wedding) will take place at the rapture of the church, when the Lamb will take His bride to His Father’s home, where she will be united to Him forever. Paul wanted the church to be prepared for this event. He was concerned lest the bride be defiled on earth by false doctrine or immoral behavior (Eph. 5:27).

Bible teachers differ widely over the symbolism of the third stage (the wedding feast, or “marriage supper of the Lamb”). Several factors suggest this will occur in the millennial kingdom. This is the feast of which the Savior spoke when He said, “I will not drink of this fruit of the vine from now on until that day when I drink it new with you in My Father’s kingdom” (Matt. 26:29). He said of the Passover Feast, “I shall never again eat it until it is fulfilled in the kingdom of God” (Luke 22:16). Jesus also spoke of the day when “many shall come from east and west, and recline at the table with Abraham, and Isaac, and Jacob, in the kingdom of heaven” (Matt. 8:11). That the feast will be millennial is also suggested by Luke’s parable of a wedding feast (12:35–37) in which the Lord serves supper when He returns from the wedding. However, today we know that there are two feasts, one in heaven as mentioned in Rev. 19 and one when the savior returns and sets up the millennial kingdom

THE BRIDE TYPES
1.     Eve. No discussion is herewith indicated relative to the fact that Adam is a type of Christ, though, apart from the truth that each is the head of a creation of God, all else between the two is contrast. Three passages are especially important, namely, Romans 5:12–21, 1 Corinthians 15:21–22, and 45–49. The first of these Scriptures draws the contrast between the ruin which came to the first creation by Adam’s sin and the exalted blessing which comes to the new creation by the death and resurrection of Christ, the Last Adam. The second passage—1 Corinthians 15:21–22—contrasts death with life. “As in Adam all die, even so in Christ shall all be made alive.” This is a reference, evidently, to the universality of resurrection as announced by Christ in John 5:25–28, since in the Corinthian text the Apostle goes directly on to name the succession of resurrections which includes all that ever live on the earth. The third passage, 1 Corinthians 15:45–49, contrasts the present body—adapted to the soul—with the glorious body that is to be—adapted to the spirit. No more could be said of the first Adam than that he was one who received life, while the Last Adam is the Source of all life. The outstanding features of this type are (a) that of derivation and (b) that of identity. 

(a) Eve was formed out of a wound in Adam’s side when he was submerged in a deep sleep (Gen. 2:21–22), which typically suggests the fact that the Church is made possible through the blood of Christ which flowed from His side in death. At this point the appropriateness of the symbol of the pearl as a representation of the Church (Matt. 13:45–46) is seen. As the pearl is formed in the shell of the fish by accretion—a vital formation from a living thing—and probably from a wound caused by the presence of an irritating foreign substance, so the Church owes her existence to that blood which the Savior shed. Likewise, though the pearl is formed in the triple darkness of the mud in which the shell is embedded, the darkness of the shell itself, and the darkness of the deep sea, yet as no other gem it, when brought to the light of the sun, has power to catch the rainbow glory of that light and to reflect its splendor. It is thus that the Church, though being formed in the darkness of the world, will, when ushered into His presence, reflect that surpassing glory which belongs to Christ alone. 

(b) As Adam recognized Eve to be a living part of himself—“bone of my bones, and flesh of my flesh” (Gen. 2:23)—thus the truth is foreshadowed that the Church is in Christ and has no existence apart from Him. Each believer has become a member of that new Headship and knows no identity apart from that relationship. 

2.     Rebekah. In contrast with the type which Eve provides concerning the origin of the Church and her union with Christ, the type which is seen in Rebekah portrays the divine outcalling and the divine consummation of the Church. Isaac is an unmistakable type of Christ. He represents the Only Begotten Son (Gen. 22:2; Heb. 11:17), the Son of the Father’s love who was obedient unto death, and whom the Father spared not (John 3:16; Rom. 8:32), and who was received from the dead (Heb. 11:19) . In another and wholly different connection, Isaac is also a type of the spiritual children of Abraham (Gen. 15:5; Gal. 4:28–29). The type which Rebekah supplies may be seen in seven details:

a.     THE FATHER UNDERTAKES IN BEHALF OF HIS SON. The Father, typified by Abraham, purposes to secure a bride for His Son, as in Matthew 22:2 where it is said that a certain king made a marriage for his son. That determining power of God is seen in John 6:44 where it is written: “No man can come to me, except the Father which hath sent me draw him; and I will raise him up at the last day.”

b.     THE FATHER SENDS THE TRUSTED SERVANT. In view of the fact that no name of the Holy Spirit other than descriptive titles is revealed in the Bible, it is significant that the name of Abraham’s servant who took the journey to secure Isaac’s bride is not given at the time. The task assigned to this servant was of imposing proportions. Not only did it involve the perilous journey of many weeks, but the responsibility also of selecting a bride for a prince. If guided by human wisdom, the results could at best be no more than accidental. The trusted servant typifies the Holy Spirit now in the world, who with infinite wisdom is calling out the Bride of the Lamb.

c.     ELECTION IS SEEN IN THE PARTICULAR ONE CHOSEN. Many damsels came out to draw water (Gen. 24:13), but only one is chosen, and that one is chosen with full respect to her own will in the matter (Gen. 24:5–8). There could be no failure in the securing of Rebekah as Isaac’s bride. The whole program of God for Israel is involved; yet her will is not coerced in the least and she is chosen precisely as divinely determined.

d.     REBEKAH’S FAITH. Second only to Abraham who made that same journey when he at the call of God left his native land, is the sublime faith of this maiden. No more uninviting proposal could be advanced than to ask a maiden to leave her home never to return, to go with a servant she did not know, and to marry a man she had never seen. A gospel was preached unto her by the servant who described prince Isaac with all his wealth. To this she responded, “I will go” (Gen. 24:58), anticipating the meaning of the words of Peter, “whom having not seen, ye love” (1 Pet. 1:8). What perfection is disclosed in Genesis 24:16!

e.     THE FORETASTE OF ISAAC’S RICHES. The gold ornaments (Gen. 24:22, 30, 47) are but a foretaste of Isaac’s riches, which riches she was to share in full. Thus those blessings of the Spirit which the believer now receives are said to be an earnest of the glory that is to come (2 Cor. 1:22; Eph. 1:14).

f.     THE JOURNEY. There is a pilgrim path for each child of God to pursue, which extends from the point of saving faith in Christ to the moment of meeting Him in the air. Death is not the normal experience, though it may be the usual experience and even the universal experience to the present hour. The Christian’s hope is that he may without death meet his Lord in the air (1 Cor. 15:51–52; 1 Thess. 4:13–18). On this pilgrim pathway it is the work of the Spirit to reveal the things of Christ to the saints who are attentive (John 16:13–15; 1 Cor. 2:9–13). All of this was doubtless Rebekah’s experience. Long days and weeks were required in that journey, but they were wonderful hours for the one who listened to the truth about a lover whom the faithful servant described.

g.     THE UNION. There is no mere chance in the fact that Isaac is walking in the field in meditation or that Rebekah lifts her eyes and exclaims, “What man is this that walketh in the field to meet us?” or that the servant said, “It is my master.” Such will be the climactic witness of the Spirit to the believer’s heart when he sees his Lord, “It is my [and thy] master” (Gen. 24:62–67).  
THE MEANING OF THIS FIGURE
The symbolism of the Bridegroom and the Bride as bearing on Christ in His relation to the Church speaks of His everlasting and knowledgesurpassing love, the unity between Himself and the Church, and the authority and position to be accorded to the Church in ages to come. Major features of truth are typified in the bride relationship which could be set forth in no other way. Much of divine blessing is determined for Israel all of which is anticipated in her covenants and prophecies; but no covenant or prophecy brings that nation into heavenly citizenship or into marriage union with Christ.

CONCLUSION
In conclusion it may be reasserted that, as demonstrated, there are three divisions in the human family during the present age—the Gentile, the Jew, and the Christian; that there is a distinct earthly purpose for the Jew which Judaism discloses, and a distinct heavenly purpose for the Christians—the Church—which Christianity discloses; that the Church is related to Christ in various ways and these are summarized in Eight figures, of which two are paramount, namely, the New Creation Headship in the resurrected Christ, and the Bridegroom and the Bride. The Church is an elect company called out from Jews and Gentiles and to be forever with Christ in His highest glory.

8.  The King of Kings and the royal family of God.
Rev 19:16,  ‘And he hath on his vesture and on his thigh a name written, KING OF KINGS, AND LORD OF LORDS’. (corrected translation) "And He has a royal title written on His military cloak and on His thigh, "KING OVER KINGS, AND LORD OVER LORDS."



a.  Our Lord's royal title of the second Advent is worn in two places--on His military cloak and on His thigh.



b.  He has a new royal title--"King over kings, and Lord over  lords."  This title is His authority for rulership of the world in which His bride/brethren will co-rule.




 In the custom of the ancient world at the time of writing titles were written in these two places.  An example of this is Myron's name engraved on the thigh of his famous statue, the Discus Thrower.



d.  The subordinate genitive identifies what is subordinate or under the dominion of what is called a "head noun."  This is called a lexeme--two words of the same vocabulary describing the same thing.  We have two lexemes at the end of this verse.  We have the same noun used twice, once in the nominative singular and once in the genitive plural.  The noun in the nominative singular is the head noun or supreme noun, superior to the noun in the genitive.  The subordinate genitives should be properly translated "over kings" and "over lords."




(1)  For example, Mt 9:34, "He casts out demons by the ruler of demons."  The phrase "by the ruler of demons" is the genitive of subordination, but it is not a lexeme.  2 Cor 4:4 describes Satan as the present ruler of the world as "the god of this world."  The phrase "of this world" is a subordinate genitive, but this is also not a lexeme.




(2)  Who are the "kings" over whom our Lord is "King?"  Mature believers of the Church Age who will rule with Him.





(a)  Rev 5:10, "And You have made them a kingdom of priests to our God and they shall rule upon the earth."





(b)  Rev 20:6, "Great happiness and privilege and holy blessing to those who are part of the first resurrection.  Over these the second death [the last judgment] has no jurisdiction, and they will be priests of God in Christ, and they will rule with Him for one thousand years."





(c)  Rev 2:26,28, "Furthermore, the winner, even the one who keeps My accomplishments until the end, to him I will give authority over the nations."





(d)  Rom 5:17, "For if by the transgression of one, death rules through that one, how much more those who in life received a surplus of grace and the gift of righteousness shall rule through that One, Jesus Christ."





(e)  1 Cor 4:8, "You already have all you could wish, you have already become rich, you have become kings without us; oh that you did in fact rule so that we might rule with you."





(f)  2 Tim 2:12, "If we endure, we shall also rule with Him; If we refuse Him [reject Bible doctrine], He also will refuse us [rewards for time and eternity]."




(3)  Who are the "lords" over whom our Lord is "Lord?"  Some have said they are the Elect Angel, but under the rule lexeme--two words of the same vocabulary describing the same thing was used in the word Lord.  Therefore, the “Lords” must be of the same quality of the “Lord”.   Only one group meets the qualification of Lords, the Church, the Wife and Brethren of Christ.
