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1.
At the moment of our salvation, we are transferred into the kingdom of God.  Col 1:13 Who hath delivered us from the power of darkness, and hath translated us into the kingdom of his dear Son”
2.
Therefore, everything that happened to us before salvation that could be a handicap in our lives has been eliminated.  This includes whatever we were and however we failed.

3.
Therefore, the only way that anything that happened to you before salvation can be a handicap is if you make it so by ignorance of Bible doctrine and ignorance of God’s policy of grace.
To begin to understand the meaning of the Kingdom of God, we must first look at what it is and what it is not.  The Kingdom of God is first off, not the same as the world we now live in or the earth we now live on.  The kingdom of God is declared throughout the scriptures as being on a new heaven and new or renewed earth.  The concept of a new or renewed heaven and earth is first found in the book of Isaiah. God declares, “For behold, I create new heavens and a new earth; and the former things shall not be remembered or come into mind …. For as the new heavens and the new earth which I will make shall remain before me … so shall your descendants and your name remain” (Is 65:17; 66:22,).

Some scholars think that long before Isaiah’s time there existed among many ancient peoples the belief that the end of human history would correspond to its beginning and therefore some sort of universal restoration would take place. The world renewal taught in Scripture regards the event as supernatural and as taking place in a different and higher sphere.

That God is Creator of the heavens and earth is basic to all biblical theology. “In ages past you laid the foundation of the earth, and the heavens are the work of your hands” (Ps 102:25, ). If God created the heavens and earth, then it is entirely appropriate that, once they have served their purpose, God may do with them what he wishes. “Even they will perish, but you remain forever; they will wear out like old clothing. You will change them like a garment, and they will fade away” (v 26, ). The same metaphor is found in Isaiah 51:6, which speaks of the earth wearing out like a garment.

Scripture gives considerable attention to the passing away of the old order, speaking of a future time when heaven and earth will disappear; “But the day of the Lord will come as a thief in the night; in the which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also and the works that are therein shall be burned upt” (2 Pt 3:10). This consummation by fire will take place at the time of final judgment. It will be a day “wherein the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat?” (v 12).

This judgment, which brings to a close the old order, clears the way for new heavens and a new earth. Peter continues, “Nevertheless we, according to his promise, look for new heavens and a new earth, wherein dwelleth righteousnes” (2 Pt 3:13). It will be so wonderful that no one will even remember the old “and the former things shall not be remembered or come into mind ….”(Is 65:17). Peter, preaching in Solomon’s Colonnade, says that Jesus will remain in heaven until the time comes for establishing all that God spoke by his holy prophets (Acts 3:21). This recovery or renewal is eagerly awaited by the created order. Paul writes, “For the earnest expectation of the creature waiteth for the manifestation of the sons of God.” (Rom 8:19) “Because the creature itself also shall be delivered from the bondage of corruption into the glorious liberty of the children of God” (v 21).

The heaven that will be renewed is not the heaven of God’s presence, but the heaven of human existence, and not the starry expanse that constitutes the universe. In the book of Revelation we learn that the new Jerusalem comes down from heaven to earth (Rv 21:2, 10) and forms the eternal dwelling place of God and his people. The new earth will be a place of perfect righteousness (Is 51:6), divine kindness (54:10), eternal relationship to God (66:22), and total freedom from the penalty sin (Rom 8:21).

God never leaves his children to wonder about what He is going to do.  Even though the scriptures declare “But as it is written, Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him”, they also further declare “But God hath revealed them unto us by his Spirit: for the Spirit searcheth all things, yea, the deep things of God”.  By always remembering that God establishes patterns that are not broken, we can determine what is not known by what is known.  We know that “….Moses was admonished of God when he was about to make the tabernacle: for, See, saith he, that thou make all things according to the pattern shewed to thee in the mount” (Hebrews 8:5b) the “wilderness tabernacle” was established according to the heavenly Temple.  Although it is smaller, all the dimensions have the same ratio to each other as does the heavenly temple.  With this information, we can deduce the size of the New Earth.

The Bible says that the New Jerusalem will be 12,000 Furlongs cube.  From this information, the following calculations can be determined.

1 furlong = 202 English yards

1616 English yards (4848 English Feet) = 1 mile

12,000 Furlongs x 202= 2,424,000 English yards

2,424,000 English yards \ 1616 English yards = 1500 miles.

Having determined the size in miles of the New Jerusalem, we have 3 pieces of the puzzle.  The essence of God’s “Immutability” allows us to state, that the Millennial Jerusalem is to the present earth, as the New Jerusalem will be to the New Earth.  Therefore:

Millennial Jerusalem is 12 miles sq. or 5000 reeds sq. (Eze. 48:15)
500 reeds = 9.6 furlongs or (9.6 furlongs x 202 English yards) = 1939.2 English yards.  
5000 reeds = 96 furlongs or 19392 English yards

19392 English yards \ 1616  = 12 miles
Millennial or present Earth is 24,902 miles at equator

24,902/12 miles = a ratio of 2,075.167 to 1

With the above ratio, we can now determine the size of the New Earth.  Using the same ratio, the calculation would be, 2,075.167 x 1500 = 3,112,750.5 at the Equator of the New Earth.  Or 125 time the size of our present planet!!!  This will be he new planet of earth in the Kingdom/(basilea gk. or malkut heb.) of God.
The key to an understanding of the kingdom of God is that the basic meaning of the Greek word basileia, as also of the Hebrew malkut, is rule, reign, and dominion. We frequently find in the OT the expression “in the year of the kingdom of …,” meaning in the year of the reign of a given king (e.g., 1 Chr 26:31; 2 Chr 3:2; 15:10; Ezr 7:1; 8:1; Est 2:16; Jer 10:7; 52:31). When we read that Solomon’s kingdom was firmly established (1 Kgs 2:12), we are to understand that his authority to reign was settled. To “turn the kingdom of Saul over to [David]” (1 Chr 12:23,) indicates that the authority that had been Saul’s was given to David. As a result of having received legal authority, David became king. This abstract idea of malkut is evident when it is found in parallelisms with such ideas as power, might, glory, and dominion (Dan. 4:34; 7:14).

When malkut is used of God, it almost always refers to his authority or to his rule as the heavenly King. “They will talk together about the glory of your kingdom; they will celebrate examples of your power …. For your kingdom is an everlasting kingdom. You rule generation after generation” (Ps 145:11, 13, ).  Further, if a king rules, there must be a realm or sphere over which he reigns. This is also called malkut. “So the realm of Jehoshaphat was quiet, for his God gave him rest round about” (2 Chr 20:30,; see Est 3:6; Jer 10:7; Dn 9:1; 11:9).

This same twofold use of basileia is found in the NT. In fact, basileia could be translated by the expression “kingly power” in Luke 23:42 and by “kingship” in John 18:36. When a nobleman went into a far country to get a “kingdom” (Luke 19:12,) he went to the governing authority to get an appointment as king. When Jesus said, “My kingship is not of this world” (Jn 18:36, rsv), he did not mean to say that his rule has nothing to do with the world but rather that his kingship—his dominion—does not come from man but from God. He rejects therefore, the use of worldly fighting to gain his ends.
This central meaning of basileia makes it easy to understand many sayings in the Gospels. In the Lord’s Prayer the petition “Thy kingdom come” (Mt 6:10) is a prayer for God to manifest his reign so that his will may be done on earth as it is in heaven. When we read that we are to “receive the kingdom of God like a child” (Mk 10:15, rsv), we must open our hearts and lives to the rule of God.

Also in the NT are sayings about being in the kingdom or of entering the kingdom (Mt 8:11; Mk 9:47; 10:23–25; Lk 13:28). There is no philological or theological objection to understanding “the kingdom of God” first as the divine reign or rule and second as the sphere of blessing in which that reign is experienced.

Old Testament Background The expression “the kingdom of God” is not found in the OT, but the idea appears throughout the prophets. God is frequently spoken of as the King, both of Israel (Exodus 15:18     The Lord shall reign for ever and ever. ; Nm 23:21; Dt 33:5; Isaiah 43:15 I am the Lord, your Holy One, the creator of Israel, your King.) and of all the earth (2 Kgs 19:152 Kings 19:15 And Hezekiah prayed before the Lord, and said, O Lord God of Israel, which dwellest between the cherubims, thou art the God, even thou alone, of all the kingdoms of the earth: thou hast made heaven and earth.; Pss 29:10; 47:2; 93:1–2; 96:10; 97:1–9; 99:1–4; 145:11–13; Is 6:5 Then said I, Woe is me! for I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips: for mine eyes have seen the King, the LORD of hosts.; Jer 46:18). Although God is not the earthly King of Israel, other references speak of a day when God shall become King and shall rule over his people (Is 24:23; 33:22; 52:7; Ob 1:21; Zep 3:15; Zec 14:9–11 9 And the LORD shall be king over all the earth: in that day shall there be one LORD, and his name one. 10 All the land shall be turned as a plain from Geba to Rimmon south of Jerusalem: and it shall be lifted up, and inhabited in her place, from Benjamin's gate unto the place of the first gate, unto the corner gate, and from the tower of Hananeel unto the king's winepresses.  11 And men shall dwell in it, and there shall be no more utter destruction; but Jerusalem shall be safely inhabited).  The prophets likewise saw God as ruler over nations. He would devastate foreign nations for violating the covenant of brotherhood (Amos 1:3-2:3), and Israel and Judah for breaking covenant (Amos 2:4-3:2; Isa. 10:1-11). (READ AMOS 1-2)
This brief summary of God’s kingship provides the outline for the entire OT concept. While God is King over all the earth, he is in a special way King over his people, Israel. God’s rule is therefore something realized in Israel’s history. However, it is only partially and imperfectly realized. Israel again and again rebelled against the divine sovereignty. Furthermore, Israel was constantly plagued by wars with its pagan neighbors in which it was not always victorious. Again, there are evils in nature and the physical world that often bring suffering to God’s people. Therefore, the prophets look forward to a day when God’s rule will be fully experienced, not by Israel alone, but by the entire world. The main emphasis of the prophets is on hope, the establishing of God’s perfect rule in the world.

The prophets describe the final establishment of God’s kingdom in terms of a theophany—a divine visitation (Mi 1:3–4). Zechariah foresees a “Day of the Lord” when all nations will be gathered in battle against Jerusalem, when the Lord will go forth and fight against those nations (Zec 14:3, 5 READ ALL OF CHAPTER 14). Israel will be visited by the Lord (Is 29:6) and delivered from its enemies (35:4; 59:20). God’s coming will also mean judgment (2:21; 26:21). This final coming of God will mean the salvation of the Gentiles as well as of Israel (Zec 2:10–11; cf. Is 66:18–24) 
Behind this language is a distinct theology of “the God who comes.” It is a fact widely recognized in contemporary OT theology that the God of the OT is not a nature god, like the gods of other peoples, but a God of history—a God who visits his people in history to bless or to judge them. God visited Israel in Egypt to deliver them from bondage and to constitute them as his people. The rescue from Egypt was not merely an act of deliverance; it was an act through which God made Himself known and through which Israel was to know and serve him. 

Because God has visited his people again and again in their history, he must finally come to them in the future to judge wickedness and to establish his kingdom. Israel’s hope is thus rooted in history, or rather in the God who works in history. God will finally break into history in a glorious theophany to establish his rule in all the earth. The source of the kingdom is not history itself but God.

Prop. 195. This doctrine of the Kingdom may, analogically, give us a clue to the Government of other worlds.

The astronomical idea of the vast plurality of worlds (which Paine and others so offensively parade over against the reasonable representations of Newton, Boyle, Bacon, Chalmers, Fuller, Brewster, etc.) is in all probability the correct one. The Scriptures dealing almost exclusively with man and this world, still indirectly, by speaking of intelligences outside of this world and by various references to the creative power of God, the magnitude of His work, etc., make the view a consistent one. Such worlds inhabited by rational creatures are necessarily under the moral government of God. This is admitted by all, but we go a step beyond by adding, also under the civil government of God. For, considering how God institutes government here and perfects it, we may, from analogy, draw the inference that other worlds are also governed by similar Theocratic government; God in each case condescending to act as the specific world ruler. In this way two important objects are attained: (1) a desirable Unity in the universe is obtained and (2) the happiness of each world is secured.

Obs. 3. The questions of David (Psalm 8:3–4 3 When I consider thy heavens, the work of thy fingers, the moon and the stars, which thou hast ordained; 4 What is man, that thou art mindful of him? and the son of man, that thou visitest him?) and Solomon (II Chronicles 6:18) are only satisfactorily answered on the supposition of the vast extent and inhabited (intelligent) condition of other worlds, and that the visiting and dwelling of God spoken of have reference to this Theocratical order, a relationship similar to that enjoyed by other worlds, but for which this world has made itself unworthy on account of sin. It is a matter of no surprise that God should manifest Himself thus nearly in government to unfallen beings, but it is a matter of the highest amazement that so great a God should be so merciful in condescending to fallen man, requiring, in order to affect a restoration, a costly sacrifice of love.

The reader will find some writers who, in order to meet the objections of infidelity respecting the insignificancy of the earth, contend that this world is the only one inhabited by intelligent creatures, as e.g. the author of The Plurality of Worlds (with Introduction by President Hitchcock). But this is virtually a lowering of the creative power, moral and civil government, etc., of God, and a darkening of the immensity of the universe over against the light thrown upon it in Scripture. We would rather take the views, as more biblical, reasonable, and worthy of God’s greatness, of that class of writers illustrated by Sir David Brewster’s work, More Worlds than One the Creed of the Philosopher and the Hope of the Christian. (Compare also an another work entitled The Universe no Desert, the Earth no Monopoly, Huygen’s Celestial Worlds Discovered, Dick’s Ch. Philosophy, Fontenelle’s Plurality of Worlds Bernard le Bovier de Fontenelle (11 February 1657 – 9 January 1757, and the writings of Bruno, Galileo, Chalmers, and others.)

In the New Testament 


The Synoptic Gospels Jesus’ teachings about the kingdom of God embodied the same contrast between the present order and the future age as that of the prophets, and he expressed it in the idiom “this age and the age to come.” This fact is obscured in the kjv, which translates the word for “age” by “world.” These are, however, two different concepts. A rich man asked Jesus what he must do to inherit eternal life (Mk 10:17). The context makes it clear that he was asking about eschatological life—the life of the resurrection (Dn 12:2). Jesus speaks of the difficulty of entering the kingdom of God. (The parallel passage in Matthew 19:23–24 has both “kingdom of God” and “kingdom of heaven,” which some believe are interchangeable terms.) In their reaction the disciples ask, “Then who can be saved?” Jesus’ answer contrasts the lot of his disciples “in this time” with the “age to come” (Mk 10:29–30) when they would inherit eternal life. It is clear from this passage that in some sense the kingdom of God, the kingdom of heaven, salvation, and eternal life all belong to the age to come. So far as this saying is concerned, God’s people will not experience eternal life until they do so in the new age.

The Kingdom of Heaven

The concept of the universe as a divine kingdom over which God as King rules sovereignly is a familiar theme in the Scriptures (cp. 1 Chron 29:11–12). The Psalmist for instance wrote: “Jehovah hath established his throne in the heavens; and his kingdom ruleth over all” (Ps 103:19, ASV). And in Revelation 20 we see both the Throne and Kingdom established on the earth.
Within the universal kingdom of God, however, various subdivisions exist. Matthew 12:26 refers to Satan’s kingdom, i.e., the sphere of rule which God has permitted Satan. The Scriptures also recognize earthly kingdoms over which God has allowed evil men to rule (Dan 4:17).   Within the universal kingdom of God, there are other concepts referred to as kingdoms. Principal among these are the kingdom of God, found seventy-two times in the New Testament, and the kingdom of heaven, found thirty-two times, all in the Gospel of Matthew. Many other expressions can be related to the kingdom of God such as “thy kingdom” (Matt 6:10), “heavenly kingdom” (2 Tim 4:18), “kingdom of his dear Son” (Col 1:13), “kingdom of Christ and of God” (Eph 5:5), “my Father’s kingdom” (Matt 26:29), “everlasting kingdom” (2 Pet 1:11), “my kingdom” John 18:36; Luke 22:30), “his kingdom” (Matt 6:33; Luke 12:31, ASV), and many references simply to “kingdom.”

Countless books have been written in an effort to expound the precise meaning of the concept of the kingdom in the Scriptures. Among conservative scholars there is general agreement that God is sovereign over the universe. However, challenging this sovereignty is the kingdom of evil, directed by Satan. A spiritual rule of God also exists in the hearts and lives of those who put their trust in Jesus Christ. The precise character of the kingdom and its place in the unfolding of the divine plan of God remains, however, in controversy.  The lack of study of eternity as it relates to the church has caused many divisions in the body of Christ.  
One of the principal areas of debate is the premillennial versus the amillennial concept of the kingdom. In a word, this is the question as to whether the earthly phase of the divine kingdom will be fulfilled completely prior to the second coming or whether there is a kingdom on earth for a thousand years in which Christ will reign prior to the eternal state. Amillenarians tend to find the concept of the kingdom of God as having its primary earthly fulfillment in the church in the present age. Generally speaking, most liberal theologians as well as conservative amillenarians have found the kingdom of heaven to be equivalent to the concept of the kingdom of God and fulfilled in a spiritual rule of God in the hearts of those who put their trust in Christ. Many variations exist such as the theory of the kingdom as the unification of the human race, prompted by universal love. Some considered the kingdom as future, illustrated in the view of Albert Schweitzer, who anticipated a future intrusion of God into history. Neo-orthodox theologians also contemplate a future time when the social order will be brought to perfection, when human history is caught up in divine history.

Narrowing the field of investigation to premillennialism, one is still beset by a bewildering lack of academic study and consistency in interpretation. Generally speaking, premillenarians recognize a difference between the present form of the kingdom and the future millennial form of the kingdom. The precise character of the kingdom in the present age as well as the precise character of the kingdom in the millennial period, however, is still subject to various definitions.

Major Features of the Kingdom of Heaven
As previously indicated, the expression kingdom of heaven is confined to Matthew’s Gospel. To be sure, the expression heavenly kingdom is found in 2 Timothy 4:18, but there is no contextual evidence that this is an identical expression. Daniel also makes the statement that the “God of heaven” will “set up a kingdom, which shall never be destroyed” (Dan 2:44; confirmed in the prophecy of Dan 7:13–14, 27.) For all practical purposes, however, Matthew’s use of the term kingdom of heaven is the only important use of this expression.

Ten major features of the kingdom are revealed in the Gospel of Matthew: 
(1) pronounced at hand (3:2 ; 4:17From that time Jesus began to preach, and to say, Repent: for the kingdom of heaven is at hand ; 10:7 ); 
(2) possession and blessing in the kingdom promised to the righteous (5:3,10, 19–20 ; 7:21 Not every one that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven.) ; 
(3) Gentiles will be in the kingdom of heaven (8:11 And I say unto you, That many shall come from the east and west, and shall sit down with Abraham, and Isaac, and Jacob, in the kingdom of  heaven.); 
(4) kingdom of heaven is composed of both saved and those merely professing faith, the latter to be later cast out (13:24–30 Sower, 36–43, 47–51 ; 22:1–14 Marriage Feast; 25:1–10 Wise Virgins ); 
(5) kingdom of heaven subject to rapid growth (13:31–32 ) Mustard Seed; 
(6) “birds,” symbolic of Satan, lodge in its branches (13:31–32 ) Nesting Birds; 
(7) kingdom of heaven has leaven, symbolic of bad doctrine, externalism, unbelief, worldliness, (13:33–35 )Woman and the Leven; 
(8) kingdom of heaven difficult to enter (19:23 ; 23:13 ) Rich man and th eye of the Needle; 
(9) some of the features of the kingdom of heaven designated “mysteries” (13:11 ); 
(10) kingdom of heaven likened unto children (19:14 ) Little Children.

Major Features of the Kingdom of God
It is clear from the outline of major features of the kingdom of heaven that it parallels many of the major features of the kingdom of God. The New Testament usage of the kingdom of God indicates at least seventeen descriptive facts related to this expression, however the following seven are unique to the kingdom of God.

Major features of the kingdom of God include the following: 
(1) kingdom of God to come with power (Mark 9:1; Luke 9:27) But I tell you of a truth, there be some standing here, which shall not taste of death, till they see the kingdom of God.; 
(2) Christ to drink fruit of the vine with disciples in kingdom of God (Mark 14:25; Luke 22:18) The last Supper ; 
(3) kingdom of God inward and unseen rather than outward and seen (Luke 17:20–21), but the coming of the Son of man will be seen, however (cp. Luke 17:24-36); Read 17:20-36 “at night”
(4) kingdom of God not to appear immediately to the world (Luke 19:11–27) The pounds and a far country and the slaying of the bad servants (Read All); 
(5) kingdom of God characterized by righteousness, peace, and joy in the Holy Spirit (Rom 14:17) For the kingdom of God is not meat and drink; but righteousness, and peace, and joy in the Holy Ghost.; 
(6) kingdom of God to be delivered to the Father (1 Cor 15:24) Then cometh the end, when he shall have delivered up the kingdom to God, even the Father; when he shall have put down all rule and all authority and power.; 
(7) kingdom of God inherited only by incorruptible beings (1 Cor 15:50) Now this I say, brethren, that flesh and blood cannot inherit the kingdom of God; neither doth corruption inherit incorruption; (see #3 on the Kingdom of Heaven)
Major Features True of Both the Kingdom of God and the Kingdom of Heaven
A comparison of these features of the kingdom of heaven and the kingdom of God reveal many similarities: 
(1) both are at hand; (Mark 1:14–15; Luke 10:9, 11; 11:20 ; 21:31 )
(2) some features of both designated mysteries; (Mark 4:11; Luke 8:10);
(3) both entered only by the righteous as even profession requires outward conformity; (Luke 6:20; 1 Cor 6:9–10; Gal 5:21; Eph 5:5; 2 Thess 1:5);
(4) both include saved men; (Mark 4:26–29 [notice no tares]; Mark 9:47[kingdom of God contrasted to hell]; Luke 13:18–19; cp. also Luke 13:23 with Luke 13:28–29; Luke 18:24–26; John 3:3, 5); 

(5) both grow rapidly; (Mark 4:30–32; Luke 13:18–19); 

(6) both have “birds” representing Satan and his angels, but in neither are these an organic part of the tree; (Mark 4:30–32; Luke 13:19 [note that Satan is not a branch, however]); 

(7) individuals in both likened unto children; (Mark 10:14–15; Luke 18:16–17); 

(8) both are difficult to enter; (Mark 10:23–25; Luke 18:24–25; John 3:5; Acts 14:22); 

(9) both have leaven, symbolic of bad doctrine, externalism, unbelief, and worldliness; (Luke 13:20–21);

(10) both contain Gentiles. (Luke 13:29).

Because of the similarity of the two kingdoms and the fact that heaven is sometimes used as an equivalent for God, the majority of scholars have taken the position that the terms are identical or at least are used as synonyms. Based on the principle of interpretation that the context must determine the meaning of an expression, it would seem clear that in parallel passages the emphasis is on similarity of concept. The problem arises, however, in that certain features are mentioned of the kingdom of heaven which seems to contradict statements in some passages relating to the kingdom of God. This has led some to the conclusion that at least in some passages the expression should not be taken as completely identical.

The logical fallacy of assuming that two terms mean exactly the same because they are used in parallel passages is illustrated in the fact that the same term may often be used in more than one sense. A good example is used in BibSac:
For instance, the statement might be made that Mosher Library is located at Dallas. This statement would be equally true whether “Dallas” meant Dallas County, Dallas City, or Dallas Seminary; but this does not make Dallas Seminary equivalent to the City of Dallas; nor is the City of Dallas equivalent to the County of Dallas. In each case the context has to determine the usage. Hence, if it were stated that Neiman Marcus is located in Dallas, it would refer to Dallas County or Dallas City but not to Dallas Seminary. If the statement were made that Richardson is located in Dallas, it would mean Dallas County not Dallas City or Dallas Seminary.
 In a similar way, while in many parallel passages the same affirmation or pronouncement can be made of the kingdom of heaven and the kingdom of God; it is in passages where distinctions may be observed that the contrasts are indicated.
Kingdom of Heaven Contrasted to the Kingdom of God
Those who distinguish the kingdom of heaven from the kingdom of God, do so on the principle that the kingdom of heaven seems to include not only those who are saved, but some unsaved men who profess salvation. By contrast, the kingdom of God when used of a spiritual kingdom includes only saved men and elect angels. In support of this distinction, John 3:3–5 states that one cannot enter into the kingdom of God without being born again or born from above. In this passage it is clear that only those who are born again may enter the kingdom of God. This is supported by Romans 14:17, which states “the kingdom of God is not eating and drinking, but righteousness and peace and joy in the Holy Spirit” (ASV). The experience of righteousness, peace, and joy in the Holy Spirit could never be true of one who merely professed salvation. Another confirmation is found in 1 Corinthians 15:24, where the kingdom is declared to be delivered by Christ to the Father as a token of His victory. In this passage the expression is simply kingdom, but it is obviously the sphere of the kingdom of God which characterizes all references to the divine kingdom outside of Matthew. In 1 Corinthians 15:50 additional confirmation is given in the statement, “Flesh and blood cannot inherit the kingdom of God.” The context goes on to speak of the translation and the resurrection of the righteous. This again could not refer to those who are merely professing faith, but only to those genuinely saved.

By contrast to this, the kingdom of heaven is compared to the sowing of seed in the field which produces both wheat and tares, with the separation coming only at the time of harvest. This is a picture of profession, as the tares look like the wheat, but their true character will be revealed at the final judgment. The same basic concept is also brought out in the parable of the dragnet in Matthew 13:47–50; where the net, which is compared to the kingdom of heaven, gathers of every kind. Those thus gathered are not separated until the final judgment or the harvest, but are distinguished from all fishes in the sea by the fact that they are in the net. The general character of Matthew 13 is that it is dealing with the external aspect of the kingdom, or Christendom in its largest dimension, rather than with the body of the saved particularly.

Regardless of what solution is followed, the fact remains that the different accounts give different wordings. It is clear that the gospel narratives are reports in which the messages of Christ are condensed and to some extent interpreted under the guidance of the Spirit. Inspiration guarantees that the wording infallibly reveals God’s truth. It is obvious that many quotations in the Bible are not precise, that is, the Holy Spirit quotes with freedom, and quotations may be general when based on a particular statement or particular when based on a general statement. The fact is that Christ probably spoke in Aramaic, and this would require translation as well as condensation. Part of the explanation may lie in the fact that the messages of the four gospels are known to conform to the pattern and theme of the book. This again is under the guidance of the Spirit and does not in any sense misrepresent what Christ has actually said. In every case, however, what is said in Matthew of the kingdom of heaven in these particular verses happens to be equally true of the kingdom of God and vice versa, that is, there is no real contradiction. It is like the statement that Mosher Library is in Dallas Seminary and the statement that Mosher Library is in the City of Dallas. Both statements are true though the City of Dallas is not the same as Dallas Seminary. The parallel usage found in these instances does not require any change in definition of terms.

The conception of the Kingdom of God is so comprehensive and so complex, inclusive of so many dispensations and of so many details, that to grasp it thoroughly is a well-nigh impossible task. And yet the subject must engage our prayerful study, because it is the one central and conforming thought of the whole organism of inspired Revelation known as the Bible.

The Kingdom of God began in Gen. 1:1, and with it the mystery of God.  Therefore, if the Mystery of God is complete in Rev. 10:7, then so is His Kingdom.  Again, therefore, the Kingdom of God starts before the Kingdom of Heaven, and yet is not officially presented until the Kingdom of Heaven is finished.

Revelation 10:6 And sware by him that liveth for ever and ever, who created heaven, and the things that therein are, and the earth, and the things that therein are, and the sea, and the things which are therein, that there should be time no longer:

 7 But in the days of the voice of the seventh angel, when he shall begin to sound, the mystery of God should be finished, as he hath declared to his servants the prophets.

KJV Revelation 20:14 And death and hell were cast into the lake of fire. This is the second death. (Death in the Lake of Fire is the Mystery of the Kingdom of God)
 15 And whosoever was not found written in the book of life was cast into the lake of fire.

KJV Revelation 21:1 And I saw a new heaven and a new earth: for the first heaven and the first earth were passed away; and there was no more sea.

 2 And I John saw the holy city, new Jerusalem, coming down from God out of heaven, prepared as a bride adorned for her husband.

 3 And I heard a great voice out of heaven saying, Behold, the tabernacle of God is with men, and he will dwell with them, and they shall be his people, and God himself shall be with them, and be their God.
 Revelation 22:17 And the Spirit and the bride say, Come. And let him that heareth say, Come. And let him that is athirst come. And whosoever will, let him take the water of life freely.

