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1. Efficacious Grace
2. The Sealing Ministry of God the Holy Spirit

3. Eternal Inheritance

4. Regeneration

5. Eternal Life

6. Imputed Righteousness of God

7. Resultant Justification

8. Reconciliation

9. Beneficiaries of Propitiation

10. Beneficiaries of Unlimited Atonement

11. Beneficiaries of Redemption

12. The Baptism of the Holy Spirit.

13. Created a New Spiritual Species

14.  Entered into the Royal Family of God Forever.

15.  Equal Privilege and Equal Opportunity of Computer Assets.

16.  Positional Sanctification.

17.  The Doctrine of Election, Eph 1:4. 

18.  Predestination, Eph 1:5

19.  The Universal Priesthood of the Believer

20.  The Royal Ambassadorship of the Believer.

21.  The Indwelling of God the Father.

22.  The Indwelling of God the Son.  1 John 5:1-13

23.  The Indwelling of God the Holy Spirit.
24. All Judgment Removed.

25. We are related to God the Son by Biblical analogy.

26. The Filling of the Holy Spirit.
27. Recipients of Eternal Security

28. Guaranteed a Resurrection Body Forever. 
29. Transferred into the Kingdom of God. Isa 65:1-25
30. The Distribution of Spiritual Gifts.

1.
At the moment you believe in Christ, God the Holy Spirit provides for you at least one spiritual gift.

2.
The initial distribution of spiritual gifts in the first generation of the Church Age was made by God the Son, Eph 4:7-11.

3.
Subsequently, God the Holy Spirit provides the spiritual gifts, based on His sovereign decision.     Never complain about your spiritual gift; it is based on the wise decision of God the Holy Spirit
One of the important ministries of the Holy Spirit to believers today is the bestowal of spiritual gifts upon Christians at the time of their conversion. While Christians may have natural abilities even before they are saved, spiritual gifts seem to be related to the special purpose of God in calling them and saving them; and, in the language of Ephesians 2:10, they are “created in Christ Jesus unto good works, which God hath before ordained that we should walk in them.”

Spiritual gifts are divinely given capacities to perform useful functions for God, especially in the area of spiritual service. Just as the human body has members with different capacities, so also do individual Christians forming the church as the body of Christ, have different capacities. These help them contribute to the welfare of the church as a whole, as well as to bear an effective witness to the world. Spiritual gifts are bestowed by the sovereign choice of God and need to be exercised in the power and under the direction of the Holy Spirit.

Every Christian has at least some spiritual gifts, as according to 1 Corinthians 12:7, “The manifestation of the Spirit is given to every man to profit.” After enumerating a partial list of such gifts, the apostle concludes in 1 Corinthians 12:11, “But all these worketh that one and the selfsame Spirit, dividing to every man severally as he will.” The analogy of the human body is then developed as illustrating the various functions of members of the body of Christ. 

Spiritual gifts obviously differ in value, and the list of gifts in 1 Corinthians 12:28 (And God hath set some in the church, first apostles, secondarily prophets, thirdly teachers, after that miracles, then gifts of healings, helps, governments, diversities of tongues). is given in the order of importance. In 1 Corinthians 13, the importance of the use of spiritual gifts in love is emphasized. Some gifts which were bestowed in the early church seem no longer to be operative today, and this introduces the important consideration of the extent of contemporary spiritual gifts.

The Spirit Gifting
The doctrine of spiritual gifts is almost exclusively a Pauline doctrine, the only use of the word outside of Paul being in 1 Peter 4:10. The major passage in Ephesians 4 attributes the giving of gifts to the risen and ascended Christ. The major passage in 1 Corinthians 12 emphasizes the Spirit’s work as the One who gives gifts. The other principal passage, Romans 12, leaves the Agent unspecified. Since we only mentioned briefly the ministry of Christ in relation to giving gifts to His body under Christology, we will look at the doctrine in detail here.

I. The Definition of Spiritual Gifts
A. What is Meant

The word for spiritual gifts (charisma), obviously related to the word for grace, means something that is due to the grace of God. The use of the word in the New Testament ranges from the gift of salvation (Rom. 6:23), to the gift of God’s providential care (2 Cor. 1:11), to the most frequent use in relation to gifts of grace to the believer. When used in this latter relationship I suggest that a spiritual gift is a God-given ability for service.

In this proposed definition the synonym for gift is ability. A spiritual gift is ability. “God-given” reminds us that Christ and the Spirit are the givers of gifts, and “for service” seeks to capture the emphasis in the central passages that gifts are to be used in serving the body of Christ. Though there exists a close analogy between spiritual gifts and talents (certainly both are God-given, 1 Cor. 4:7), talents may or may not be used for serving the body.

B. What is Not Meant

1. A spiritual gift is not a place of service. The gift is the ability, not where that ability is used. Teaching can be done in or out of a formal classroom situation and in any country of the world. Helping can be done in the church or in the neighborhood.

2. A spiritual gift is not an office. The gift is the ability and can be exercised whether one holds an office in a local church or not. In this regard much confusion exists over the gift of pastor. The gift is the ability to shepherd people. This can be done by the person who occupies what we call, in our modern ecclesiology, the office of the pastorate. Or it can be done, say, by a dean of men or a dean of women in a school. Or it can be done by the wife and mother in a home.

3. A spiritual gift is not a particular age group ministry. There is no gift of youth work or children’s work. All ages need to be served by pastors, teachers, administrators, helpers, etc.

4. A spiritual gift is not a specialty technique. There is no spiritual gift of writing or Christian education or music. These are techniques through which spiritual gifts may be channeled.

5. A spiritual gift is different from a natural talent. I have already mentioned that a talent may or may not serve the body of Christ, while a spiritual gift does. Let’s notice some further contrasts between spiritual gifts and natural talents.

	NATURAL TALENTS


	SPIRITUAL GIFTS



	 Given by God through our parents

	Given by God independent of parents


	Given at birth

	Evidently given at conversion


	To benefit mankind generally

	To benefit the body particularly



Thus a spiritual gift is a God-given ability to serve the body of Christ wherever and however He may direct.

II. The Distribution of Spiritual Gifts
 A. They are Distributed by the Risen, Ascended Christ (Eph. 4:11)

The fact that the Head of the body gives gifts to His body raises the use of gifts to a high and holy level. These are His gifts, entrusted to us because He needs us to use them in order to build up His body. What dignity this gives even to what may seem to be the lowliest kind of service!

B. They are Distributed by the Holy Spirit at Will (1 Cor. 12:11, 18)

Why does He give a believer a specific gift? Because He knows best what is needed by the body and what best fits each believer for service. If we would believe that, it would keep us from complaining that we are not like someone else, and it ought to motivate us to use to the fullest what God has given us.

When does the Spirit give us our gifts? Most likely at conversion. If these are gifts of the Spirit, and if we do not possess the Spirit until conversion, then it seems that His gifts would be given at that time. We may not discover all the gifts given at salvation, but I am inclined to believe that we have them all at that time. As we grow, other gifts may come to light to use at different times in our life, but likely we possess them all from conversion. Probably we cannot say what particular combination of gifts we have until we can look back over our lives and see what ones God used through all of our days.

C. They are Distributed to All Believers

No believer is without at least one spiritual gift. Peter made it clear that all have at least one (1 Pet. 4:10)  As every man hath received the gift, even so minister the same one to another, as good stewards of the manifold grace of God. (YLT 1 Peter 4:10 each, according as he received a gift, to one another ministering it, as good stewards of the manifold grace of God;).   
But no believer has all the gifts. If they did, then the metaphor in 1 Cor. 12:12–27 would be meaningless. If any believer possessed all the gifts then he or she would have no need for other believers. He would be the hand and foot and eye and ear—the whole body—which is impossible. Believers need other believers simply because no believer possesses all the gifts.

D. They are distributed to the Body of Christ as a Whole

Not every congregation need expect that it will have all the gifts represented in it. The state of growth and maturity may not require this. God knows what each group needs and will see that it is supplied accordingly.

I mean too that not every generation may necessarily expect to have all the gifts. A gift given once is a gift given to the whole body of Christ. God gave the foundation gifts of apostles and prophets at the beginning (Eph. 2:20 And are built upon the foundation of the apostles and prophets, Jesus Christ himself being the chief corner stone;). After the foundation was laid by those who used those gifts, other gifts were needed. But in the twentieth century we are still benefiting from and building on those foundational gifts. They were given in the first century to the whole body in all centuries. No generation has been slighted. The Spirit endows the church as He wills, and He knows exactly what each believer, each congregation, and each generation needs.

III. The Discovery and Development of Spiritual Gifts
The “peril of the pendulum” operates in relation to spiritual gifts. On the one swing of the pendulum is the idea that spiritual gifts are essentially irrelevant to Christian service today because the gifts were given to the early church only and the important matter today is maturity, not gifts. On the opposite swing is the emphasis that you cannot even begin to serve unless you are sure of your spiritual gift(s). If spiritual gifts were given to the early church only or are irrelevant to service today, then why do they appear in New Testament books written to the second generation of believers and to those who lived throughout the Roman Empire (Ephesians and 1 Peter)? Furthermore, since gifts are necessary for the proper functioning of the body of Christ, how could they not be given today and yet have the church maintain that proper functioning?

A. Inform Yourself about the Total Package of Gifts in Your Life

There exist three categories of gifts in every Christian’s life.

1. Natural abilities. God-given at birth, they include things like IQ, a measure of health and strength, musical talents, linguistic abilities, mechanical aptitudes, etc.

2. Acquired abilities. These include things like cooking, sewing, driving a car, learning a language, learning to play an instrument, etc. Although we may tend to take such skills for granted, many people in the world have few opportunities to acquire skills in these areas.

3. Spiritual gifts. A believer should inform himself of the total package of these various abilities that God has placed in his life. In other words, he should take inventory to know what stock he has available for the Lord’s use. Just going through the process of taking inventory periodically may help the believer ascertain what areas of service he ought to explore.  If you acquire another learned ability, you should assess how that ability might be used in the body of Christ.
B. Prepare Yourself by Taking Every Opportunity Available

This principle applies to all three categories of abilities. Sharpen talents, acquire skills, and work on the development of spiritual gifts. Teaching/Preaching requires study, if one suspects he has the gift of giving, then he will work on being a good steward in all areas of life (1 Cor. 4:2). The ability to be generous is God-given, but to have the wherewithal with which to be generous requires discipline in financial affairs.

The gift of evangelism in the early church not only involved the preaching of the Good News but also itinerating with the message. To be able to do this may involve paying special attention to one’s health in order to have the stamina to travel in spreading the Gospel.

If one has the gift of exhortation, it certainly should be based on biblical knowledge. The only valid and worthwhile exhortation must be rooted in biblical truths. And, of course, to have biblical knowledge requires study.

C. Be Active in the Lord’s Work

Gifts are both discovered and developed by activity. Practice brings perception of one’s total package of abilities, and practice develops those abilities. If you are seeking to discover your gift(s), then do not turn down opportunities to serve, even if you think they do not fall within the range of your abilities. God may be trying to tell you that you have abilities you do not recognize.

There are some interesting comparison between some of the spiritual gifts and some of the commands that are given to all believers. The bottom line of this comparison simply says that we are commanded to minister in many areas whether or not we think we have the corresponding spiritual gift.

	GIFTS GIVEN TO SOME


	COMMANDS GIVEN TO ALL




	1. Ministering

	1. Serve one another (Gal. 5:13)


	2. Exhortation

	2. Exhort one another (Heb. 10:25)


	3. Giving

	3. All give (2 Cor. 9:7)


	4. Teaching

	4. Great Commission (Matt. 28:19)


	5. Showing mercy

	5. Be kind (Eph. 4:32)


	6. Faith

	6. Walk by faith (2 Cor. 5:7)


	7. Evangelism

	7. All witness (Acts 1:8)



Thus all are commanded to do various ministries whether or not they possess the corresponding spiritual gift. If we faithfully obey these commands, we may discover our particular spiritual gifts.

D. Be a Good Steward of the Single or Married State

If either state is a spiritual gift (1 Cor. 7:7 For I would that all men were even as I myself. But every man hath his proper gift of God, one after this manner, and another after that.), then being faithful in the stewardship that goes with either state is essential. Being single or being married are spiritual gifts that need to be developed. Both categories of people need to be faithful stewards (4:2). Both need to be growing in sanctification (1 Thess. 4:3). Both need to redeem the time (Eph. 5:16).

The single person needs to pay particular attention to purity, to financial discipline, to using free time to study the Word, and to seeking opportunities to serve, say, in a foreign land for a short term. The single person must be concerned for the things of the Lord and how he or she may please Him (1 Cor. 7:32). The married person must give attention to the family and yet put the Lord’s work above all (vv. 29, 33). The proper exercise and development of these gifts may be an important factor in the use of other gifts throughout life.

E. Be Willing to Do Anything for God

Actually, dedication or willingness to do anything is more important than discovering your spiritual gift(s). The passage on gifts in Ephesians 4 begins with an exhortation to a worthy life and lowly walk (vv. 1–2 I therefore, the prisoner of the Lord, beseech you that ye walk worthy of the vocation wherewith ye are called,  2 With all lowliness and meekness, with longsuffering, forbearing one another in love;). The extended discussion on gifts in 1 Corinthians 12 is preceded in that letter by several exhortations to dedication (3:16; 6:19–20; 10:31). And the passage in Romans 12 begins with that great call to dedication of life in verses 1 and 2. One who is not dedicated will never discover all the abilities God has given him, nor will he fully develop those that he does discover.

IV. The Description of Spiritual Gifts 
A. Apostleship (1 Cor. 12:28 And God hath set some in the church, first apostles, secondarily prophets, thirdly teachers, after that miracles, then gifts of healings, helps, governments, diversities of tongues.; Eph. 4:11)

In a general sense the word means one who is sent (as used of Epaphroditus in Phil. 2:25). But the technical sense of apostleship refers to the Twelve and possibly a few others like Paul and Barnabas (Acts 14:14). The gift was given for the founding of the church and was accredited by special signs (2 Cor. 12:12 Truly the signs of an apostle were wrought among you in all patience, in signs, and wonders, and mighty deeds.; Eph. 2:20). This is not a gift that God gives today.  When using the word as a gift used in building the Church, they were very experienced “foundation layers” 1Corinthian 3:10 According to the grace of God which is given unto me, as a wise masterbuilder, I have laid the foundation, and another buildeth thereon. But let every man take heed how he buildeth thereupon.   11 For other foundation can no man lay than that is laid, which is Jesus Christ.  It would not be practical to lay a foundation again, for it has already been laid.  Therefore, God the Holy Spirit would not be giving members of the body of Christ a foundation layng gift.  Since we are in the last Church, the Church of Laodicea, we need finishing gifts, gifts that are used to put the finishing touches on the building.
 It seems evident from the Scriptures that the gift of apostle-ship was limited to the first-century church. Apostles were distinguished from prophets and teachers in 1 Corinthians 12:28. During the apostolic period they had unusual authority and were the channels of divine revelation. Often they had the gift of prophecy as well as that of working miracles. Generally speaking, those who were in the inner circle of the apostles were eyewitnesses of the resurrection of Christ or, like Paul, had seen Christ subsequent to His resurrection. In Protestantism, comparatively few claims have been advanced that any exist today with the same apostolic gift as was found in the early church.
B. Prophecy (Rom. 12:6 Having then gifts differing according to the grace that is given to us, whether prophecy, let us prophesy according to the proportion (analogia) of faith; 1 Cor. 12:10; 14:1–40; Eph. 4:11)

Like apostleship, prophecy is also used in both a general sense and a technical sense. In the general sense it refers to proclaiming and thus to preaching. But technically a prophet was not only able to proclaim God’s message but he also was able to predict the future. All of his messages, whether proclaiming or predicting, came from God directly through special revelation.

The gift must have been rather widely given in New Testament times, though only a few prophets are mentioned specifically (Agabus, Acts 11:27–28; prophets in the church at Antioch, 13:1; Philip’s four daughters, 21:9; and the prophets in the Corinthian church, 1 Cor. 14). This, too, was a gift for the founding of the church, unnecessary after that period and after Revelation was written in the New Testament.

The gift of prophecy, although claimed by a few, generally speaking, has also been recognized as having only passing validity. In the early church prior to the completion of the New Testament, authoritative revelation was needed from God not only concerning the present where the prophet was a forthteller but also concerning the future where the prophet was a foreteller. The Scriptures themselves contain illustrations of such prophetic offices and their exercise. The gift is mentioned in Romans 12:6, 1 Corinthians 12:10, and 1 Corinthians 14:1-40. A number of illustrations are found as in the case of Agabus who predicted a famine (Ac 11:27-28), and who warned Paul of coming sufferings (Ac 21:10-11). Among the prophets and teachers at Antioch according to Acts 13:1 were Barnabas, Simeon, Lucius, Manaen, and Paul. Women could also be prophets, as illustrated in the four daughters of Philip (Ac 21:9). Paul clearly had the prophetic gift, as manifested in Acts 16:6-10, 18:9-10, 22:17-21 and 27:23-24. Among the others who were evidently prophets were Judas and Silas (Ac 15:32). All of these were used as authoritative channels through which God could give divine revelations sometimes about the contemporary situation and sometimes about the future.

In order to be a prophet the individual had to have a message from God in the form of special revelation, had to have guidance regarding its declaration so that it would be given forth accurately, and the message itself had to have the authority of God. The prophetic office, therefore, was different from the teaching office in that the teaching office had no more authority than the Scripture upon which it was based, whereas the prophetic office had its authority in the experience of divine reception and communication of truth.

In the early church the prophetic office was very important and was considered one of the principal gifts. It is discussed somewhat at length in 1 Corinthians 14, and given more prominence than other gifts in the list in 1 Corinthians 12:8-10. Because no one today has the same authority or the experience of receiving normative truth, it is highly questionable whether anyone has the gift of prophecy today. No one has come forward to add even one verse of normative truth to the Bible. While individuals can have specific guidance and be given insight to the meaning of Scripture, no one is given truth that is not already contained in the Bible itself. Accordingly, it may be concluded that the gift of prophecy has ceased.
C. Miracles (1 Cor. 12:28 And God hath set some in the church, first apostles, secondarily prophets, thirdly teachers, after that miracles, then gifts of healings, helps, governments, diversities of tongues) and Healings (vv. 9, 28, 30)

This is the ability to perform special signs, including physical healing. Paul exercised this gift at Ephesus (Acts 19:11–12); yet he did not or could not use this gift in the cases of Epaphroditus (Phil. 2:27), Timothy (1 Tim. 5:23), or Trophimus (2 Tim. 4:20). The gift of healing might be viewed as a category within the larger gift of miracles. For example, Paul’s calling down blindness on Elymas the sorcerer (Acts 13:11) was the exercise of his gift of miracles, but it certainly was not a healing. We recognize that a miracle or healing may be done by God apart from anyone’s exercising a spiritual gift (as the physical sign that accompanied the filling of the Spirit in 4:31).

If this is so, then it does not follow that if one considers the gifts of miracles and healings temporary, he is also saying that God does not perform miracles or healings today. He is simply saying that the gifts are no longer operative because the need for them has ceased; i.e., to authenticate the Gospel message.

A believer today cannot necessarily expect to be healed. It is not God’s will to give everyone good health. Though Paul prayed earnestly and repeatedly, and though he himself possessed the gift of healing, it was not God’s will to heal Paul of his thorn in the flesh (2 Cor. 12:8–9). If it were God’s will to heal every believer, then no believer would die, for even the last illness would be healed. Healers recognize their limitations, for they do not claim to heal decayed teeth or to instantaneously mend broken bones.

To disregard human means available for healing and to simply pray for a miraculous cure is like praying for a harvest and then sitting in a rocking chair, refusing to plant or cultivate the ground.

The gift of miracles, while a prominent gift in the early church (1 Co 12:28) and frequently found in the New Testament, does not seem to exist today in the same way that it did in Bible times. Throughout the earthly ministry of Christ, hundreds of miracles were performed in attestation of His divine power and Messianic office. After the ascension of Christ into heaven, miraculous works continued in the early church, on many occasions attending the preaching of the Word and constituting proof that it was indeed from God. With the completion of the New Testament, the need for such miraculous evidence in support of the preached Word seems to have ceased and the authority and convicting power of the Spirit seems to have replaced these outer manifestations.

In holding that the gift of miracles is temporary, it is not taught that there are no miracles today, as God still is able to do supernaturally anything He wills to do. It is rather that in the purpose of God miracles no longer constitute a mainline evidence for the truth, and individuals do not (as in the apostolic times) have the gift of miracles. The thought is not that God cannot perform miracles today, but rather that it is not His purpose to give to individuals the power to perform miracles by the hundreds as was true in apostolic periods.

What is true of the gift of miracles in general seems also to be true of the gift of healing mentioned in 1 Corinthians 12:9, 28 and 30. In biblical times there were special acts of divine healing, and undoubtedly there were hundreds of instances where the apostles were able to demonstrate the divine power that was within them by restoring health to those who had various physical disabilities.  All this was done as signs for the witness of the Gospel, Hebrews 2:4 God also bearing them witness, both with signs and wonders, and with divers miracles, and gifts of the Holy Ghost, according to his own will?
A survey of the present church, while not without its segment of those who claim divine healing, does not support the contention that it is the same gift as was given in the early church. That God has the power to heal supernaturally today is obvious, and that there may be cases of supernatural healing is not to be denied. Healing as a divine method for communication or authenticating the truth, however, is not the present divine purpose, and those who claim to have the gift of healing have again and again been proved to be spurious in their claims. While Christians should feel free to pray and to seek divine healing from God, it is also true that frequently it is God’s will even for the most godly of people, that, like Paul, they should continue in their afflictions as the means to the end of demonstrating the sufficiency of God. Cases of healing are relatively rare in the modern church and are not intended to be a means of evangelism.

God did not have to contend with false miracles in the first church, but it becomes the major reason for the rise of the Anti-christ in the last and “false Church”.   
Rev. 13: 14 And deceiveth them that dwell on the earth by the means of those miracles which he had power to do in the sight of the beast; saying to them that dwell on the earth, that they should make an image to the beast, which had the wound by a sword, and did live.
Rev 16: 13 And I saw three unclean spirits like frogs come out of the mouth of the dragon, and out of the mouth of the beast, and out of the mouth of the false prophet.

 14 For they are the spirits of devils, working miracles, which go forth unto the kings of the earth and of the whole world, to gather them to the battle of that great day of God Almighty
Rev. 19: 20 And the beast was taken, and with him the false prophet that wrought miracles before him, with which he deceived them that had received the mark of the beast, and them that worshipped his image. These both were cast alive into a lake of fire burning with brimstone.

2 Thessalonians 9 Even him, whose coming is after the working of Satan with all power and signs and lying wonders,

 10 And with all deceivableness of unrighteousness in them that perish; because they received not the love of the truth, that they might be saved. 
 D. Tongues and Interpretation of Tongues (1 Cor. 12:10)
Tongues is the God-given ability to speak in a language of earth that is unknown to the speaker. Interpretation of tongues is the ability to interpret that message in a language understood by the hearers. Unquestionably the first occurrence of tongues in Acts 2 was languages (note the word “language” in vv. 6 and 8). The presumption is that the tongues in Corinthians were no different.

The purposes of interpreted tongues were two: to communicate truth from God and to authenticate the truth of the Christian message, especially to Jewish people (1 Cor. 14:5, 21–22). Because the Corinthians were abusing this gift, Paul laid down strict regulations for its use: Only two or three were to speak in any meeting; no one was to speak in tongues unless the message could be interpreted; prophecy was always preferred; and women were to keep silent (vv. 27–34).

Uninterpreted tongues, especially a private prayer language, is unfruitful (v. 14) simply because even the one praying does not know what he or she is asking for. Therefore, it is better to pray with understanding, which means using a language that the person understands.

The Unfruitful Christian 1Corinthians 14:6-14

[6] Now, brethren, if I come unto you speaking with tongues, what shall I profit you, except I shall speak to you either by revelation, or by knowledge, or by prophesying, or by doctrine? 

[7] And even things without life giving sound, whether pipe or harp, except they give a distinction in the sounds, how shall it be known what is piped or harped? 
[8] For if the trumpet give an uncertain sound, who shall prepare himself to the battle? 

[9] So likewise ye, except ye utter by the tongue words easy to be understood, how shall it be known what is spoken? for ye shall speak into the air. 

[10] There are, it may be, so many kinds of voices in the world, and none of them is without signification. 

[11] Therefore if I know not the meaning of the voice, I shall be unto him that speaketh a barbarian, and he that speaketh shall be a barbarian unto me.

[12] Even so ye, forasmuch as ye are zealous of spiritual gifts, seek that ye may excel to the edifying of the church. 

[13] Wherefore let him that speaketh in an unknown tongue pray that he may interpret. 

[14] For if I pray in an unknown tongue, my spirit prayeth, but my understanding is unfruitful.

Not enough has been said about the “unfruitful” nature of the type of tongues spoken by the Church in Corinth.  Paul has already warned them about being “carried away” as they were once accustomed to doing.  But now, as he gets to the close of his presentation, he is going to say something that forever should have destroyed the ill-legitimate use of the gift of tongues.  He begins this section by stating that using tongues is unprofitable to the hearer (vs.6) and that as a trumpet playing a unfamiliar sound, he who uses tongues in the church is like a “barbarian” who speaks a strange langue.  Finally, he gives them one more exhortation with vs12. “Even so ye, forasmuch as ye are zealous of spiritual gifts, seek that ye may excel to the edifying of the church.”

With that statement in vs12, two conclusions are presented.  The first begins in vs13 with a seemingly sarcastic statement “pray that he may interpret.”  The statement carries sarcasm because it violates what has already been stated about “spiritual gifts”, namely that they are given by the Spirit “dividing to every man severally as he will.”  A hand cannot pray to be made a foot, and an eye cannot pray to be made a nose, so also he who speaks in tongues cannot ask to now also be an interpreter unless that gift was bestowed upon him along with the gift of tongues.   So once again an apparent instruction to pray can be viewed as a statement of sarcasm.  We now come to vs14, a verse that has a most unusual statement, “my understanding is unfruitful.”

 Unfruitful comes from the Greek work “akarpos” and is translated unfruitful 6 times and 1 time “without fruit.”  It means, barren, impotent, infertile, unprofitable and not yielding what it ought to yield.  We shall look at each of its seven uses in the New Testament, ending with 1 Corinthians 14:14.

1. From The Deciet of Riches and Cares of The World

Matthew 13:22 He also that received seed among the thorns is he that heareth the word; and the care of this world, and the deceitfulness of riches, choke the word, and he becometh unfruitful.

Mark 4:19 And the cares of this world, and the deceitfulness of riches, and the lusts of other things entering in, choke the word, and it becometh unfruitful.

The above two scriptures are from the parable of the sower.  Christ is explaining that the seed that fell in the thorns is analogous to a worldly believer who allows his lust for worldly things to make him become unfruitful.  In this instance the believer becomes barren and his works are totally unprofitable to God.  The thorns cut into the tender stalk, representing a young believer who is unable to resist the attack of worldly thorns.   So here, “unfruitful” is used to describe a believer who has become useless to God.  

2.  From The Works of Darkness

Ephesians 5:11 And have no fellowship with the unfruitful works of darkness, but rather reprove them.

The third scripture is used to describe the works of evil or “darkness”.  Two key words in this verse are “fellowship” and “reprove”.  In addressing these words, Wuest writes:

“Fellowship” is sunkoinōneō, “to become a partaker together with others.” The word refers to a joint-participation between two or more individuals in a common interest and a common activity. “Reprove” is elegchō (ἐλεγχω), “to reprove or rebuke so as to bring out conviction or confession of guilt.” Trench says that the word “implies not merely the charge, but the truth of the charge, and further the manifestation of the truth of the charge; nay, more than all this, very often also the acknowledgment, if not outward, yet inward, of its truth on the part of the accused; it being the glorious prerogative of the truth in its highest operation not merely to assert itself, and to silence the adversary, but to silence him by convincing him of his error.”   Wuest, Kenneth S.: Wuest's Word Studies from the Greek New Testament  : For the English Reader. Grand Rapids : Eerdmans, 1997, c1984, S. Eph 5:11
According to Wuest, we should not be content with a passive attitude towards “unfruitful works of darkness”, but take the offensive and expose their wickedness, whether in public or in the domestic circle. A testimony has to be lifted up against ways that are so shameful and that bring down the wrath of God.   So in conclusion, “unfruitful” in this verse describes evil, that which is at war against God.  Together, the two uses of “unfruitful” would be translated as:

“useless evil (at war with God)”.

3. From Lack of Good Works

Titus 3:14 And let ours also learn to maintain good works for necessary uses, that they be not unfruitful.

In the “Letters of our Lord” (Revelation 2, 3), Jesus again and again writes, “I know your works.” Even corrupt Thyatira had many good works.  As is well known, the Pastoral Epistles are especially rich in exhortations to good works. Consider, for example, the following verses,  : “Let them do good, that they be rich in good works, ready to give, willing to share” (1 Tim 6:18). Titus is told by senior missionary Paul to show himself “to be a pattern of good works” (Titus 2:7).

The very purpose of Christ’s redemption was to create a people to be like Him, going about doing good. Paul expresses this in Titus 2:14: “who gave Himself for us, that He might redeem us from every lawless deed and purify for Himself His own special people, zealous for good works.”  An occasional good deed is not enough; neither is starting out well and then letting our good deeds slide and gradually forgetting to do them.  We must continually “consider one another in order to stir up love and good works” (Heb 10:24). In the last chapter of Titus Paul says twice within a few verses that “our people” have to keep at it, once in Titus 3:14 and once in:

Titus 3:8 This is a faithful saying, and these things I want you to affirm constantly, that those who have believed in God should be careful to maintain good works. These things are good and profitable to men. 

 In verse 14, Paul once again uses the thought of maintaining good works but now uses a term to identify the opposite of good works.  “Our people must learn to devote themselves to doing what is good, in order that they may provide for daily necessities and not live unproductive lives.”  The final phrase in this sentence, “in order that they may provide for daily necessities and not live unproductive lives,” applies to their assisting others with pressing needs, and the word “unproductive” is literally “unfruitful.”  Based on the uses of “unfruitful” so far, the word means:

“useless, evil (at war with God), unproductive”

So far, each use of “unfruitful” is an adjective used to describe actions that are not acceptable unto God.  Our last two verses before we consider 1 Cor. 14:14 will further increase our understanding of exactly what the Spirit was was saying about “unknown tongue”

4. From Lack of Knowledge

 2 Peter 1:8 For if these things be in you, and abound, they make you that ye shall neither be barren nor unfruitful in the knowledge of our Lord Jesus Christ.  

To understand the significance of “unfruitful” in this verse we must first understand the conclusion that is presented by the words “For if these things be in you.”  The phrase could be translated “for if these qualities are yours and are increasing” and depicts the marks of abundant growth. The “qualities” spoken of are the seven elements of spiritual growth elaborated in verses 5–7.  The abundance of the growth is depicted by two participles: “these things be in you, and abound.”    The words “be in you” imply that these qualities have become a rightful part of a persons character, not a mere fleeting manifestation.  The added participle, “abound” or “are increasing”, indicates Peter’s real concern for his readers. The verb may mean “to be present in abundance,” or “to increase, to bring forth in abundance.” However, the present tense depicts a continuing process:  and implies that the believer’s growth must be a process involving continuing increase leading to abundance. Lack of such growth is a sign of inner deterioration and impending death.

Now comes the double negative adjectives, “barren” and “unfruitful”.  “Barren” could be translated “useless” and literally means “unworking”, it denotes one who avoids labor for which he should assume responsibility. In James 2:20 the term is used of a faith that fails to show itself in works. The double negative pictures believers as diligently cultivating these qualities. “Unfruitful” pictures a fruit tree which remains without fruit under the most favorable conditions.   So, if they possess the qualities mentioned in verses 5-7, they are “neither barren (useless) nor unfruitful”.  What is most interesting is what comes next, “in the knowledge of out Lord Jesus Christ.”  They will not be “barren” or “unfruitful” in the true knowledge of Christ.  

The phrase “in the true knowledge of our Lord Jesus Christ” has been understood in two ways. Some take the preposition “in” to mean “in respect to” and understand the meaning to be that they will be neither useless nor barren in regard to their knowledge of Christ as believers. Others prefer to retain the usual meaning of the preposition “in” εἰς (“unto”) as denoting the goal toward which their growth looks. Knowledge of Jesus Christ is “the aim toward an ever greater measure of which they are continually to advance.” It implies an intimate and growing knowledge of One whom they already know. It is knowledge “of,” not merely “about,” the Person whom Peter and his readers acknowledge as “our Lord Jesus Christ.”  So, here, “unfruitful” literally means “ignorant” of the knowledge of Jesus Christ.  An expanded translation of this verse might read as follows:

For if these things are your natural and rightful possession, and are in superabundance, they so constitute you that you are not idle nor unfruitful in the full knowledge of our Lord Jesus Christ.  Wuest, Kenneth S.: Wuest's Word Studies from the Greek New Testament  : For the English Reader. Grand Rapids : Eerdmans, 1997, c1984, S.  

Based on the usage of “unfruitful” so far, the word means:

“useless, evil (at war with God), unproductive, ignorant”

5. From False Teachers

Jude 1:12 These are spots in your feasts of charity, when they feast with you, feeding themselves without fear: clouds they are without water, carried about of winds; trees whose fruit withereth, without fruit, twice dead, plucked up by the roots;

The book of Jude describes a group of teachers that not only were present in   the early Church, but would be predominate in the Church of the last days.  When Jude is joined alongside the scriptures of the last times, he helps complete the description of this most unique group of false teachers.  The character of these apostates, is glimpsed in the picture of their daring conduct, as depicted in verses 12–13  in a series of five pointed metaphors, all drawn from nature. The Spirit used sky, land, and sea to illustrate their character. Each word picture is sharpened by additional descriptive expressions.  But to this writer, no description is more informative than the one found in verse 15, where the Lord is said to have to “convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against him.”  The word “convince” is {exelegcho} and means to present evidence in order to prove someone wrong.  That Christ will have to do this to the false teachers of the last days implies that these teachers have even deceived themselves even as Paul told Timothy they would do in 2Timothy 3:13 But evil men and seducers shall wax worse and worse, deceiving, and being deceived.”
 The description that was used from the land uses our word “unfruitful”. They were called “autumn trees without fruit, doubly dead, uprooted,” which is a graphic picture of the lifeless condition of these men. Four attributives expand the figure which presents these apostates as trees. The words “whose fruit withereth” is from the adjective “autumn” (phthinoporinos), used only here in the New Testament and is commonly understood to denote a time of late autumn at the very end of the fruit harvest.   It implies that these trees have demonstrated their unproductive condition in the autumn of the church age.  However, one exegete suggests that since in “near east countries the harvest normally falls well before late autumn,” the adjective here points rather to “the season when trees shed their leaves,” leaving the “branches bare and leafless, with all growth sapped, at the approach of winter.”  In this case the figure would point to the lifeless nature of these apostates. Three other adjectives confirm their lifeless state.

The apostates were “without fruit” (unfruitful), not that their fruit had been removed, but they had not produced any fruit. They were spiritually barren.  They were “doubly dead”, stressing the spiritual plight of these men. This figure apparently was intended to denote trees that were dead in appearance as well as in their inner state.  Unlike the tree that Christ cursed, who had leaves and should have had fruit, these false teachers of the autumn season had no fruit as indicated by leafless condition.  No fruit and no leaves, “twice dead” and ready for judgment.  

Also they were like trees “uprooted” {ek-rid-zo'-o}, leaving no question of their hopeless state. The aorist passive participle views the uprooting as already having taken place; judgment had already been exercised against them (cf. Matt 15:13). An uprooted tree is an Old Testament symbol of divine judgment (Ps 52:5; Prov 2:22; Jer 1:10). These epithets lead to a natural climax: The apostates were fruitless, lifeless, and rootless.   Wuest expands this verse thusly:

These are the hidden rocks in your love feasts, sumptuously feasting with you without fear, as shepherds leading themselves to pasture, waterless clouds carried past by winds, autumn trees without fruit, having died twice, rooted up.  Wuest, Kenneth S.: Wuest's Word Studies from the Greek New Testament  : For the English Reader. Grand Rapids : Eerdmans, 1997, c1984, S. Jud 11-12

We have now concluded our look at all the uses of “unfruitful” except for its use in 1 Corinthians 14:14.  Thus far it has been translated to have the following meanings:

“useless, evil (at war with God), unproductive, ignorant and a dead apostate activity”

In every use, the Spirit uses this word to imply something that is bad, not neutral but evil.  How could the Spirit use this word to describe a gift He has given.  We must now discuss our last use of “unfruitful” for the answer.

6. From Speaking in Tongues

1 Corinthians 14:14 For if I pray in an unknown tongue, my spirit prayeth, but my understanding is unfruitful.
 An exegesis of the verse is not needed for we are only investigating the Spirits’ use of the word “unfruitful”.  Thus far we have seen that “unfruitful” is never use in a positive or neutral manner.  It has always been used to express aggressive actions or as a description of someone who is in evolved in “evil”.  The rules of Biblical interpretation demand that the same understanding of the word be applied here in 1 Corinthians 14:14.  The two key words are “understanding” and “unfruitful”.  

The first key word is “understanding”, the Greek word being {nous} which means mind or intellect.  Paul, in his discourse on the “law of the mind” found in Romans 7:23 gives us our meaning as the flowing quote shows:  

The law of my mind (τῷ νόμῳ τοῦ νοός μου). Νοῦς mind, is a term distinctively characteristic of Paul, though not confined to him. See Luke 24:45; Apoc. 13:18; 17:9.

Paul’s usage of this term is not based, like that of spirit and flesh, on the Septuagint, though the word occurs six times as the rendering of lebh heart, and once of ruach spirit.  He uses it to throw into sharper relief the function of reflective intelligence and moral judgment which is expressed generally by καρδία heart.  

The key to its Pauline usage is furnished by the contrast in 1 Cor. 14:14–19, between speaking with a tongue and with the understanding (τῷ νοΐ), and between the spirit and the understanding (ver. 14). There it is the faculty of reflective intelligence which receives and is wrought upon by the Spirit. It is associated with γνωμή opinion, resulting from its exercise, in 1 Cor. 1:10; and with κρίνει judgeth in Rom. 14:5.

Vincent, Marvin Richardson: Word Studies in the New Testament. Bellingham, WA : Logos Research Systems, Inc., 2002, S. 3:82-83

The second key word is “unfruitful.”  Christ said when He (the Spirit) comes; He will teach you all things.  The things He teaches us are not emotional experiences, but the true wisdom and knowledge of our Lord and Savior Jesus Christ.  As we have already seen, Peter said we were not to be “unfruitful in the full knowledge of our Lord Jesus Christ.”   So before we precede, lets do a little exercise and reinterpret our verse and replace “unfruitful” with the definitions we have shown it means thus far.

 “useless, evil (at war with God), unproductive, ignorant and a dead apostate activity”
1. my mind is “useless”

2. my mind is “evil (at war with God)”

3. my mind is “unproductive (I learn nothing)” 

4. my mind is “ignorant” (of the full knowledge of Jesus Christ)

5. my mind is “dead and apostate activity”

Which definition is correct, or are all definitions correct?.  Why would the Spirit of God say that He is involved in any of the above actions?  Unless we come to the understanding that the Corinthian Church’s abuse of the true gift of tongues has lead to them speaking in an “unknown” form of tongues, then verse 14 cannot be understood.  The Spirit of God gives no gift that is “useless, evil (at war with God), unproductive, ignorant and dead apostate”.  For Him to describe “unknown tongues” as “unfruitful” must indicate that Paul has been lead by the Spirit to continue his sarcastic rebuke of the Corinthians here in chapter 14:14.  Years ago when teaching this verse in a Bible Study course, the words “zero concept learning” were used to describe “my mind is unfruitful”. It was taught that there was no instance in which an interaction with the Spirit of God produced a condition of “no learning” or an “unfruitful” mind”.  The conclusion is obvious, what the Corinthians were doing was not the gift of tongues as given by the Spirit but a useless substitute.  With this understanding, it becomes easy to see why Paul said we were not to be children in understanding, but men.  He then concluded with why some were children, they had forgotten the teaching of Isaiah:

…… tongues are for a sign, not to them that believe, but to them that believe not:

Whether one believes the biblical gift of tongues is given today or not, the Pentecostal teaching that tongues are the necessary sign of having been baptized by the Spirit is wrong. Paul said that all the believers in Corinth were baptized (12:13) but not all spoke in tongues (v. 30). 
Tongues are for a sign. Signs are for the Jews.

1 Cor. 14:20-31 

Prior to chastising them about their misuse of tongues, Paul cautions them of how actually childish it is to exalt the gift while overlooking the purpose for which God gave it. 

1 Corinthians 14:20 “Brethren, be not children in understanding: howbeit in malice be ye children, but in understanding be men”. (the Greek word for “men” in verse 20  is τέλειοι, i.e., “mature.”) 

The all too conspicuous lack of serious and careful consideration of this pivotal section among present-day advocates of tongues hardly speaks well for the maturity of understanding achieved by the modern movements claiming this gift.  After the brief rebuke of verse 20, the Spirit introduces the prophecy that should be in the mind of the user of the gift of tongues.

21 In the law it is written, With men of other tongues and other lips will I speak unto this people; and yet for all that will they not hear me, saith the Lord.

1 Corinthians 14:22 Wherefore tongues are for a sign, not to them that believe, but to them that believe not: but prophesying serveth not for them that believe not, but for them which believe. 

At least four arguments lead to the conclusion that speaking in tongues was temporary. First, there was no exercise of speaking in tongues before Pentecost. Christ and the apostles and John the Baptist did not exercise the gift of speaking in tongues prior to the day of Pentecost. There is no evidence that such a gift was given in the Old Testament period. So since such a gift was given at Pentecost it also could be withdrawn by God’s sovereign will. 

Second, the statement is made in 1 Corinthians 13:8 that tongues would cease. It can be debated whether this means that the gift of tongues would cease when the New Testament canon was completed or would cease at some future time. But, as Isaiah prophesied, tongues would cease when the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate.  This event happened in 70 A.D. when Titus conquered Jerusalem.  These evidences seem to point to the conclusion that speaking in tongues is not a gift which was exercised throughout the entire church period.

Third, though it is debated, it seems evident that other spiritual gifts, such as the gift of apostleship, the gift of prophecy, the gift of miracles, and the gift of healing, were temporary. If these gifts, so effective in establishing the church, were used in the apostolic period but seem to have faded thereafter, it would follow that the gift of tongues might have a similar withdrawal from the church.

Fourth, tongues were especially to be a sign to Israel. Isaiah prophesied, “Indeed, He will speak to this people through stammering lips and a foreign tongue” (Isa 28:11). This is quoted in 1 Corinthians 14:21–22 as being fulfilled in the exercise of speaking in tongues. Such a sign gift would be fitting and effective at the beginning of a new age, but it would not necessarily be required throughout a long period of time.  Biblically speaking, a sign must meet certain criteria, the following six points will brieftly review these criteria as we now look at Paul’s conclusion that “tongues are for a sign”.

“SIGN”   semeion  1) a sign, mark, token 1a) that by which a person or a thing is distinguished from others and  is known 1b) a sign, prodigy, portent, i.e. an unusual occurrence, transcending the common  course of nature 1b1) of signs portending remarkable events soon to happen 1b2) of miracles  and wonders by which God authenticates the men sent by him, or by which men prove that  the cause they are pleading is God's  

Exodus 31:13 Speak thou also unto the children of Israel, saying, Verily my sabbaths ye shall keep: for it is a sign between me and you throughout your generations; that ye may know that I am the LORD that 

Numbers 16:38 The censers of these sinners against their own souls, let them make them broad plates for a covering of the altar: for they offered them before the LORD, therefore they are hallowed: and they shall be a sign unto the children of Israel.

Numbers 26:10 And the earth opened her mouth, and swallowed them up together with Korah, when that company died, what time the fire devoured two hundred and fifty men: and they became a sign.

Joshua 4:6 That this may be a sign among you, that when your children ask their fathers in time to come, saying, What mean ye by these stones?

Isaiah 7:14 Therefore the Lord himself shall give you a sign; Behold, a virgin shall conceive, and bear a son, and shall call his name Immanuel.

Isaiah 38:7 And this shall be a sign unto thee from the LORD, that the LORD will do this thing that he hath spoken;

8 Behold, I will bring again the shadow of the degrees, which is gone down in the sun dial of Ahaz, ten degrees backward. So the sun returned ten degrees, by which degrees it was gone down.

Matthew 12:38 Then certain of the scribes and of the Pharisees answered, saying, Master, we would see a sign from thee.
1. Law of first mention: A sign given that the Jew Might believe. 

Exodus 4:1-8 

4 And the LORD said unto Moses, Put forth thine hand, and take it by the tail. And he put forth his hand, and caught it, and it became a rod in his hand:

 5 That they may believe that the LORD God of their fathers, the God of Abraham, the God of Isaac, and the God of Jacob, hath appeared unto thee.

 8 And it shall come to pass, if they will not believe thee, neither hearken to the voice of the first sign, that they will believe the voice of the latter sign. 

2. A sign is the division between Jew and Gentile. Exodus 8:22-23  

22 And I will sever in that day the land of Goshen, in which my people dwell, that no swarms of flies shall be there; to the end thou mayest know that I am the LORD in the midst of the earth.

 23 And I will put a division between my people and thy people: to morrow shall this sign be.
3. Sign so the Jew can see and believe. Exodus 19:9 

And the LORD said unto Moses, Lo, I come unto thee in a thick cloud, that the people may hear when I speak with thee, and believe thee for ever. And Moses told the words of the people unto the LORD. Isaiah 41:17-20 When the poor and needy seek water, and there is none, and their tongue faileth for thirst, I the LORD will hear them, I the God of Israel will not forsake them. I will open rivers in high places, and fountains in the midst of the valleys: I will make the wilderness a pool of water, and the dry land springs of water. I will plant in the wilderness the cedar, the shittah tree, and the myrtle, and the oil tree; I will set in the desert the fir tree, and the pine, and the box tree together: That they may see, and know, and consider, and understand together, that the hand of the LORD hath done this, and the Holy One of Israel hath created it.

4. The Miracles of Jesus were for a sign to the Jew, that he would believe. John 11:41-48  

41 Then they took away the stone from the place where the dead was laid. And Jesus lifted up his eyes, and said, Father, I thank thee that thou hast heard me.

42 And I knew that thou hearest me always: but because of the people which stand by I said it, that they may believe that thou hast sent me.

43 And when he thus had spoken, he cried with a loud voice, Lazarus, come forth.

44 And he that was dead came forth, bound hand and foot with graveclothes: and his face was bound about with a napkin. Jesus saith unto them, Loose him, and let him go.

45 Then many of the Jews which came to Mary, and had seen the things which Jesus did, believed on him.

46 But some of them went their ways to the Pharisees, and told them what things Jesus had done.

47 Then gathered the chief priests and the Pharisees a council, and said, What do we? for this man doeth many miracles.

48 If we let him thus alone, all men will believe on him: and the Romans shall come and take away both our place and nation.

John 13:19 Now I tell you before it come, that, when it is come to pass, ye may believe that I am he.
5. The Gentiles are not permitted a sign. 1 Corinthians 1:22-23 

For the Jews require a sign, and the Greeks seek after wisdom: But we preach Christ crucified, unto the Jews a stumblingblock, and unto the Greeks foolishness; 1 Corinthians 13:8 Charity never faileth: but whether there be prophecies, they shall fail; whether there be tongues, they shall cease; whether there be knowledge, it shall vanish away.

6. Our Generation can receive no sign, save the death, burial, and resurrection of Jesus Christ.  

Matthew 16:1-4 The Pharisees also with the Sadducees came, and tempting desired him that he would show them a sign from heaven. He answered and said unto them, When it is evening, ye say, It will be fair weather: for the sky is red. And in the morning, It will be foul weather to day: for the sky is red and lowering. O ye hypocrites, ye can discern the face of the sky; but can ye not discern the signs of the times? A wicked and adulterous generation seeketh after a sign; and there shall no sign be given unto it, but the sign of the prophet Jonas. And he left them, and departed. Mark 8:11-13 And the Pharisees came forth, and began to question with him, seeking of him a sign from heaven, tempting him. And he sighed deeply in his spirit, and saith, Why doth this generation seek after a sign? verily I say unto you, There shall no sign be given unto this generation. And he left them, and entering into the ship again departed to the other side. 

Other Commandments for Speaking in Tongues

1. Everything done in a service should edify the whole body. 1 Cor. 14:26 

    How is it then, brethren? when ye come together, every one of you hath a psalm, hath a doctrine, hath a tongue, hath a revelation, hath an interpretation. Let all things be done unto edifying.  
2. No More than three speaking in tongues. 1 Cor. 14:27  If any man speak in an unknown tongue, let it be by two, or at the most by three, and that by course; and let one interpret. 

3. Must speak in turn, not all at the same time. 1 Cor. 14:27  If any man speak in an unknown tongue, let it be by two, or at the most by three, and that by course; and let one interpret. 

4. Tongues are forbidden without an interpreter. 1 Cor. 14:28  But if there be no interpreter, let him keep silence in the church; and let him speak to himself, and to God.  
5. Women are expressly forbidden to speak in tongues publicly, 1 Cor. 14:34-35 Let your women keep silence in the churches: for it is not permitted unto them to speak (laleo); but they are commanded to be under obedience, as also saith the law. 
[35] And if they will learn any thing, let them ask their husbands at home: for it is a shame for women to speak (lalein); in the church.  
6. You are to acknowledge these Commandments as from the Lord. 1 Cor. 14:38      But if any man be ignorant, let him be ignorant. 

7. If seeking gifts, covet prophecy. 1 Cor. 14:39  Wherefore, brethren, covet to prophesy, and forbid not to speak with tongues. 

8. You may not forbid to speak in tongues. (But note the commandments of God for doing so. If you are not obeying these you are not scriptural in your practice. But if you are obeying all of the commandments then you may not be forbidden to speak in tongues.  Therefore if you are speaking in tongues you know it is for a sign to the Jews)  

9. Do everything decently and in order. Do not allow that which brings forth confusion. 1 Cor. 14:40  Let all things be done decently and in order. 

How then can the exercise of speaking in tongues today, as claimed by many individuals, be accounted for? Some sort of a phenomenon that is identified as speaking in tongues is a manifest feature of contemporary Christianity. Three explanations are possible.

First, much of the phenomenon of so-called speaking in tongues today seems by all normal tests to be babbling without known words or language. Such can be explained by psychological means and without supernatural inducement.

Second, claims are made in some cases that speaking in tongues is in definite languages recognizable by those who are familiar with these languages. Though such claims are few and far between and hard to demonstrate, Satan is able to counterfeit the gift of tongues, and occasional reports have been given of those claiming to speak in tongues who actually expressed horrible blasphemies against God.

How Long Was the Sign to Last

Now comes the more difficult part for many believers to accept.  Since Paul has identified the use of “tongues” as a “sign”, the logical question must be asked, how long was the sign to continue to Israel?   The answer to that question is also found in Isaiah:
Isaiah 6:8 Also I heard the voice of the Lord, saying, Whom shall I send, and who will go for us? Then said I, Here am I; send me.

 9 And he said, Go, and tell this people, Hear ye indeed, but understand not; and see ye indeed, but perceive not.

 10 Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and convert, and be healed.

 11 Then said I, Lord, how long? And he answered, Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,

Earlier we stated that there was a portion of Isaiah’s prophecy that was not fulfilled by either the Assyrian or Babylonian conquest, that portion is Isaiah 6:11 …………… Until the cities be wasted without inhabitant, and the houses without man, and the land be utterly desolate,.  Moses prophesied that God would scatter the people throughout all nations because of their unbelief.  As of the times of Christ this had not happened.  The land had never been completely “wasted without inhabitants.”  However, with Paul’s announcement that “tongues” were for a sign, and with him linking it to the prophecy of Isaiah, he was also announcing that the potential for the fulfillment of the prophecy and the destruction of Israel was once again possible.  

In 70 AD, the Roman General Titus destroyed Jerusalem and the temple, not leaving anyone to remain to live in the city.  God not only allowed His people to be conquered by a people who spoke a “strange tongue”, but he warned them through the gift of tongues that His prophecies concerning their Messiah were fulfilled in Christ and that tongues were a sign that everything happening with those who spoke it was of God.  The message of he who spoke in tongues was validated by the sign of tongues that the message was from God.  Therefore, if tongues was announcing a new way of salvation, through a man who had died in Jerusalem, then the Jewish believer who knew the prophecy, knew that salvation was now of God, and that soon He would be destroying Jerusalem for not believing it.  Therefore, when we read in Acts the first of the three accounts of the gift of tongues, we must keep in mind what Paul and Isaiah also said.

E. Evangelism (Eph. 4:11)
The word εὐαγγελιστής (euangelistes, “evangelist”) occurs three times in the NT (Acts 21:8; Eph 4:11; 2 Tim 4:5). This ability to proclaim the Gospel message with exceptional clarity also included the idea that the ministry of an evangelist was itinerant. He was sent out by the church, but his ministry was done outside it. It might also be done publicly or privately. Whether or not one has the gift of evangelism, all believers are to be witnesses.  The gift of evangelism mentioned in Ephesians 4:11 refers to unusual capacity to preach the gospel of salvation and to win the lost to Christ. While every Christian should be a channel of information to others and should do the work of an evangelist as Timothy was instructed to do (2 Ti 4:5), nevertheless, some will be more effective in preaching the gospel than others. 
The activity of evangelism is widespread in the NT (2 Cor 8:18; Phil 1:15–18; 4:3; Col 4:11). Scripture gives several instances of those with other gifts who engaged in evangelism. These include the evangelistic activity of Paul as an apostle (Rom 1:9, 16:25; 1 Cor 15:3, 4; 2 Tim 2:8) and Philip’s evangelistic activity as a servant (cf. Acts 6:5, 6 with Acts 8:5; 21:8). Another illustration comes from Paul’s exhortation to Timothy. He instructs Timothy to “do the work of an evangelist” (2 Tim 4:5, note the absence of the definite article). This instruction from Paul probably indicates that Timothy did not have the “gift” of evangelism. 

In light of this pattern of close association of the work of an evangelist with other gifts such as apostleship, it is better to see euangelistes as denoting a function rather than an office. 

F. Pastor and Teaching (Rom. 12:7; 1 Cor. 12:28; Eph. 4:11)

As it occurs in Eph 4:11, the phrase (tous de poimeinas kai didaskalous, “and some pastors and teachers) seems to depict a single gift. The τοῦς δὲ (tous de, “and some”) combines ποιμήν (poimen, “pastor”) and διδασκάλους (didaskalos, “teacher”) as one gift for several reasons. First, the absence of the disjunctive tous de between the titles indicates this. Secondly, other passages link the function of pastoring with teaching, as in 1 Tim 5:17 (πρεσβύτερος--διδασκάλους, presbyteros--didaskalos, “elder--teacher”) and Tit 1:9. Holding fast the faithful word as he hath been taught, that he may be able by sound doctrine both to exhort and to convince the gainsayers  A third indication of this is the natural combination formed by the terms: “the teaching of God’s truth is basic to all pastoral care.”  

So then, pastoring is the ability to shepherd, provide for, care for, and protect God’s people while teaching is the ability to explain God’s truth to people. Apparently the gift is sometimes given alone and sometimes in connection with that of pastor.  In verse 11 teaching is linked to pastoring, and in Acts 20:28 ruling is.  The gift of being a pastor or shepherd of the flock also calls for special abilities. In Ephesians 4:11, pastors and teachers are linked, indicating that a true shepherd will also be able to teach or feed his flock, and that a true teacher should have some pastoral abilities. While these qualities may be found in various degrees in different individuals, the link between teaching and shepherding the flock is inevitable for one who wants to be effective in preaching the Word of God. Finally, the gift of Pastor/Teacher was another speaking gift given to men only.  Women are expressly forbidden to speak in tongues publicly, 1 Cor. 14:34-35 Let your women keep silence in the churches: for it is not permitted unto them to speak (laleo); but they are commanded to be under obedience, as also saith the law.  

The gift of teaching or expounding the Scriptures is one of the more important gifts and is mentioned in Romans 12:7, 1 Corinthians 12:28, and Ephesians 4:11. Obviously the teaching of divine revelation to others is a most important function of the members of the body of Christ. Although all believers have the capacity by the Spirit to receive divine revelation as is taught in the Word of God, all do not have the same gift in communicating this truth to others. The teaching gift does not necessarily require superior knowledge, but it does require the capacity for successful communication and application of the truth to the individual. No doubt the gift of teaching natural truth is similar to that of teaching spiritual truth, but the spiritual gift is especially adaptable to teaching the Word of God. Hence a person might be quite gifted in teaching natural truth who would not be effective in teaching the Word of God. 
Such a gift is very important and far ranging. It is a lifetime pursuit, and for some who are willing to work hard, a position of double honor (1 Tim 5:17). The didaskaloi are those who “edify the congregation by means of their own clearer understanding.”  They have the Spirit’s guidance apart from revelation. That a definite type of teaching gift is valid today may be seen in a number of later-NT passages (1 Tim 5:11; 2 Tim 2:2, Heb 5:12).

G. Serving and Helper (Rom. 12:7; 1 Cor. 12:28; Eph. 4:12)

This is the ability to help or serve in the broadest sense of the word.  A common gift among Christians —mentioned in Romans 12:7 and 1 Corinthians 12:28. This gift varies a great deal depending on the person and the situation, and some are able to minister in one way and some in another. The total work of God depends upon the capacity of the members of the body of Christ to minister in this way. 
Gifts of Assistance. The words antilempsis (“helps,” 1 Cor 12:28), and diakonia (“service,” Rom 12:7) are close in meaning. As to diakonia, etymology suggests that simply “service” or “ministry” is in view, allowing context to determine meaning. Diakonia is used of spiritual ministry (Acts 1:25, 6:4), physical ministry (Acts 6:1), hospitality (1 Cor 16:15), giving (2 Cor 8:4), and a general preaching and teaching ministry (Acts 20:24). As a spiritual gift, diakonia is best regarded as including a wide range of loving service. Antilempsis is a NT hapax legomenon and is probably best rendered “helpful deeds.”  Though many commentators have viewed this help as directed toward the sick (cf. verb antilambano in Acts 20:35), it includes other areas of service as well (cf. LXX usage in Pss 22:20; 84:6; 89:19 and the verb form in Luke 1:54 and 1 Tim 6:2). 
The gift of helps is found in 1 Cor 12:28:

Possessed by thousands of believers, this gift is very important.  It is this gift that makes the royal family tick.  It is the most sustaining gift, and it provides the real stability in a local church.

(1)  This spiritual gift functions by helping and ministering to the sick, the afflicted, the handicapped, and the helpless.  It is held by men and women.


(2)  This gift is a marvelous thing to behold.
It is this gift which functions by visiting the sick and those in hospitals.  It is not the pastor's responsibility to call on the sick.  But for those who have the spiritual gift of helps, this is their great and magnificent function.  This is the spiritual gift that really undergirds all the other spiritual gifts.


(3)  This gift is synonymous with the gift of "giving aid," as it's translated correctly in Rom 12:8.  It can be extended inside or outside the church; it can function to both believers and unbelievers.

(4)  Possibly one difference between the gift of ministry or service and the gift of helps is that ministry or service functions within the church, whereas the gift of helps functions both inside and outside the local church.

The word diakonia (διακονια) which has the same root as diakonos (διακονος) and means “service, ministering,” is used especially of those who execute commands. 
1. In the NT this first means “waiting at table,” “providing for physical sustenance”, or “supervising meals” (Lk. 10:40; Acts 6:1). 1Co. 16:15 I beseech you, brethren, (ye know the house of Stephanas, that it is the firstfruits of Achaia, and that they have addicted themselves to the ministry of the saints,)

 16 That ye submit yourselves unto such, and to every one that helpeth with us, and laboureth.

 17 I am glad of the coming of Stephanas and Fortunatus and Achaicus: for that which was lacking on your part they have supplied

2. A wider meaning is “the discharge of a loving service.” The diakonía of Stephanas is an example (1 Cor. 16:15). It is linked with works, faith, love, and patience in Rev. 2:19. All that edifies is covered in Eph. 4:11–12. There are various ministries (1 Cor. 12:4ff.), but all are rendered to the Lord. Acts of care must have been included (1 Cor. 12:28). diakonía comes between prophēteía and didaskalía in Rom. 12:7, but preaching is itself diakonía in Acts 6:4, i.e., the offering of the gospel as the bread of life. Preachers, then, have a ministry of reconciliation (2 Cor. 5:18–19  18 And all things are of God, who hath reconciled us to himself by Jesus Christ, and hath given to us the ministry of reconciliation;  19 To wit, that God was in Christ, reconciling the world unto himself, not imputing their trespasses unto them; and hath committed unto us the word of reconciliation). The angels are a model (Heb. 1:14). If trying to live by the law is a ministry of death, faith in the gospel is a ministry of the Spirit or of righteousness (2 Cor. 3:7-12).

3. A more specific sense is “the discharge of certain obligations,” e.g., by the apostles (Rom. 11:13; 2 Cor. 4:1), evangelists (2 Tim. 4:5), or assistants such as Mark (2 Tim. 4:11). Activity in office is the point in Col. 4:17.
4. The collection is a diakonía (Rom. 15:31; 2 Cor. 8:1ff read.; cf. Acts 11:29–30); it is no incidental matter, but a true act of Christian love.  
Therefore, the following points of review and summation are warranted.

(1)  DIAKONIA is a spiritual gift of service given to both men and women.
DIAKONOS is an office in the local church, held by a man serving on the deacon board.  The KUBERNESIS is the one with administrative leadership over the board.

(2)  This gift (DIAKONIA) functions in the administration of the local church.  It means ministry or service; it does not refer to the office of deacon in the local church.  Diakonia is a gift is given to men and women.

(3)  Those who have this spiritual gift should serve on committees and in specific administrative functions in the local church, on mission boards, in Christian service organizations.  The deacon, who is the chairman of the committee, has the gift of administration.  Those who serve on the committee have the gift of ministry or service.  This makes for effective, administrative function in the local church.

(4)  This spiritual gift is strictly administrative without the leadership function provided by the Holy Spirit.

(5)  Rom 12:7, "If service, then serve within the framework of the gift of service."

(6)  The spiritual gift of service or ministry is one of the more common spiritual gifts among men; it also includes some ladies.  It is from this gift that so many things are done in the local church.

(7)  Although women cannot have the first three spiritual gifts, they can have this spiritual gift.  This explains the feminine form, "deaconess," in Timothy.  No woman has the gift of pastor-teacher, the gift of evangelism, or the gift of administration.  But this shouldn't keep ladies from teaching children, from personal witnessing, or from functioning in the administration of the church if they have the gift of service.

H. Giving (Rom. 12:8)
This seems to be the ability to be very generous with what means one has. It should be exercised with simplicity, that is, with no thought of return or self-gain.  Christians with the gift of giving will be naturally inclined to help others. Some charitable group will benefit from their generosity, so it might as well be the church. But if they don’t know about the needs and giving opportunities in our church, they won’t be inclined to donate to it.
Preaching what Scripture says about money is volatile, revolutionary, risky business. “Money makes the world go round.” It keeps dinner on the table and the wolf from the door. Money means comfort, power, security, status, opportunity, freedom, pleasure, choice. That is why Christ makes radical claims on our checkbooks. No other issue so clearly, objectively addresses the clash between this world’s values and Christian values: “You cannot serve God and Mammon.”

Money makes people tense and talking about it can create a lot of misunderstandings, some of which can be hazardous for the health of a congregation.  So I warn visitors before I begin talking about money. In fact, they are the only people I ever apologize to when talking about money. I tell them, “You didn’t come here today to hear about our budget. We hope that you’ll understand that it needs to be talked about sometimes, and this is our time. I can assure you, we don’t talk about it for the rest of the year.”

 Giving. Romans 12:8 lists metadidomi, a verb coming from meta (“with”) and didomi (“giving, sharing”), and having the meaning of “give (a part of)” or “share.” In its four other NT occurrences metadidomi clearly has this idea of “sharing” or “imparting.” Luke 3:11 speaks of sharing a coat, Rom 1:11 of imparting a spiritual gift, Eph 4:28 of the sharing of money, and 1 Thess 2:8 of sharing the gospel and one’s own soul. This gift of giving or sharing could well be then in the realm of physical giving (e.g., 1 Cor 13:3, giving to the poor) or the giving of one’s self (e.g., 1 Thess 2:8). Any one of these areas should be characterized by ἀλότης (“sincerity, simplicity,” Rom 12:8).  The gift is sufficiently broad to include the whole area of Christian giving.
DOCTRINE OF GIVING

A.  Definition.


1.  Giving is an expression of worship to commemorate the grace policy of God.


2.  Giving in the Church Age is the legitimate function of the believer's royal priesthood in worship, both inside and outside the local church, e.g., in hospitality.  Giving is one of the four categories of Christian service.



a.  Christian service related to your spiritual gift.



b.  Christian service related to your royal priesthood, which includes prayer, giving, and the execution of the protocol plan of God through learning, thinking and solving.



c.  Christian service related to your royal ambassadorship, which includes evangelism, witnessing, administration in the local church, function on the mission field, function in a Christian service organization.



d.  Christian service related to the laws of divine establishment, which includes military service, law enforcement, government, but never activism.


3.  Giving is the presentation of money or other valuable commodities which may be used in sustaining the ministry of doctrinal communication.  These gifts do not pertain to things like building funds.


4.  Christian giving may be extended to organizations other than the local church, e.g., missionary organizations, Bible schools, radio, tape ministries.  Giving is designed to support communication gifts.


5.  Giving is the means of inculcating teamwork and coordination into the body of Christ.

B.  The Motivation in Giving.


1.  Motivation is the major issue in giving, not the amount given.


2.  2 Cor 9:7, "Each person, to the degree he has determined by means of his right lobe, so give.  Not from distress of mind or compulsion of emotions; for God loves a grace-oriented giver."



a.  You give based on the metabolized doctrine in your soul, not on the basis of your emotions.



b.  God provides and enjoys the mental attitude which accompanies giving.  God loves grace-oriented giving.  Don't give emotionally or impulsively.  Determine for yourself what to give.


3.  2 Cor 9:8, "And God is able to make all grace abound to you, that always having all sufficiency in everything, you may have an abundance for every good deed;"



a.  God graciously provides extra finances for grace givers to give.



b.  The only legitimate system of giving is a grace giver giving to a grace cause.


4.  2 Cor 9:9 [Ps 112:9], "Just as it stands written, `He scatters abroad, He gave it to the poor, His righteousness abides forever.'"



a.  "He scatters abroad" means that God gives money to certain people both rich and poor.



b.  God's grace righteousness meets at the point of grace giving.


5.  2 Cor 9:10, "Now He who supplies seed to the sower [capital] and bread for food, He will supply and multiply your seed for sowing and increase the harvest of your righteousness."  God supplies and gives extra money to grace givers.  As a result there is an increase in the harvest of your Christian service.


6.  2 Cor 9:11-12, "you will be made rich in every way so that you can be generous on every occasion, and through us your generosity will result in thanksgiving to God.  This service that you perform is not only supplying the needs of God's people, but is also overflowing in many expressions of thanksgiving to God."


7.   Giving is a mental attitude based upon the problem solving device called grace-orientation.  Grace-orientation is the basis for grace giving.

C.  The Doctrinal Principles of Giving.


1.  Giving is an expression of the royal family honor code. 


a.  Rom 16:26, "For Macedonia and Achaia have decided with pleasure to make a special offering to the poor believers who are in Jerusalem."



b.  Gal 2:10, "They only asked us to remember the poor; the very thing I was also eager to do."



c.  Charity is from God; socialism and welfare are from man. 

2.  Giving is an expression of free will, without gimmicks, without coercion.  2 Cor 8:3, "I testify on the basis of their ability and beyond their ability they gave willingly."  Their giving was a sign of their spiritual growth.


3.  Giving is an expression of mental attitude in every circumstance of life.  2 Cor 8:2, "That in the midst of severe testing and great pressure, the superabundance of their happiness and their deep poverty overflowed in rich generosity."  Even though under adversity, they shared the happiness of God.  And having that mental attitude, they gave even while in deep poverty.


4.  Giving must express an attitude toward the Lord before it can express an attitude toward others.  2 Cor 8:5, "And not even as we anticipated, but they gave first of themselves to the Lord, then they gave to us by the will of God."  They were occupied with Christ and had personal love for God the Father which motivated their giving.


5.  Giving depends on the consistent post-salvation epistemological rehabilitation.  2 Cor 8:7, "But just as you excel in everything in faith-rest and in doctrine and in knowledge and in all diligence and in love from you to us, you also excel in this grace giving."  Giving is associated with impersonal love, not with personal love!  That is grace giving.


6.  Precedence for giving is derived from the dispensation of the hypostatic union and is predicated on grace.  2 Cor 8:9, "For you know the grace of our Lord Jesus Christ, that though He was rich [eternal God], yet for your sake He became poor [true humanity], so that you through His poverty [being judged for our sins] might become rich."


7.  Giving is a mental attitude related to an overt act.  2 Cor 8:12, "For if the willingness is there, the gift is acceptable on the basis of what one has, not on the basis of what one does not have."  Willingness counts for giving, if you have nothing to give.


8.  Giving is related to motivation from metabolized doctrine in the right lobe of the soul.  2 Cor 9:7, "Each one, as he has determined in his right lobe, so give, not from distress of mind or under compulsion or pressure of emotions; for God loves a gracious giver."


9.  God in His matchless grace provides both the spiritual motivation and monetary capital for grace giving.  2 Cor 9:8, "And God is able to make all grace abound to you, that in always having all sufficiency in everything, you may have abundance for every good deed."

    10.  God in His matchless grace provides both the monetary capital for grace giving and makes it part of your Christian service.  2 Cor 9:10, "Now He who supplies seed for the sower and bread for food, will supply and multiply your seed for sowing and increase the harvest of your righteousness."

    11.  Generosity of mental attitude results in generosity of giving.  2Cor 9:11, "You will be made rich in every way, so that you can be generous on every occasion; and through us your generosity will result in thanksgiving to God."  Giving is never a strain.

    12.  Giving is a result of Christian service.  2 Cor 9:12, "For this service which you perform is not only supplying the needs of God's people, but is also overflowing in many expressions of thanksgivings to God."

D.  The principle of giving is related to two spiritual gifts: pastor-teacher and evangelism.


1.  The pastor must make an issue out of two things as a recipient of support from believers: the gospel, and what is the Christian way of life after salvation.  If your are making an issue out of the gospel and Bible doctrine, then you cannot make an issue out of money.


2.  The pastor must never make an issue out of money.


3.  2 Cor 11:7-9, "..., because I preached the gospel of God to you without charge?  I robbed other churches, taking wages from them to serve you; and when I was present with you and was in need, I was not a burden to anyone; for when the brethren came from Macedonia, they fully supplied my need in everything, and I kept myself from being a burden to you, and will continue to do so."



a.  Paul was supported by other churches such as the Ephesians and Philippians while he was in Corinth.  In this way he could make an issue out of the Gospel and doctrine.



b.  The function of the board of deacons is to make issues clear that pertain to the economic survival of a local church.



c.  The Corinthians were very wealthy; and yet Paul could not make an issue out of money with them.


4.  The pastor-teacher exchanges spiritual blessing to the congregation for material blessing from the congregation, fulfilling the principle of mutual blessing by association, Phil 1:3, 5, "I am giving thanks to God for every memory of you, ...because of your contribution from the first day until now for the purpose of spreading the gospel."


5.  Giving reflects the mental attitude of the congregation toward their pastor-teacher.  Phil 4:10, "I rejoice in the Lord greatly, that now at last you have revived your concern for me; indeed, you have been concerned, but you lacked opportunity to give."


6.  Giving establishes a partnership between the pastor and the congregation.  The congregation provides the financial contribution as they are spiritually blessed by the pastor's teaching.  Phil 14:14, "However, when you shared [by giving] and became partners with me in my adversity, you functioned honorably."


7.  Giving is the application of Bible doctrine on the part of the congregation.  Phil 4:15-16, "And you yourselves also recognize, that in the beginning of my ministry with reference to the gospel, when I had departed from Macedonia, not one church contributed to me in the application of doctrine of giving and receiving except you Philippians only; because even in Thessalonica you had sent an offering more than once for my needs."


8.  Giving is a grace production in Christian service.  Phil 4:17, "Not because I seek the gift, but I seek after the grace production of divine good which accumulates to your account."


9.  Giving to one's right pastor is maximum blessing to the pastor and pleasing to God.  Phil 4:18, "Moreover, I have received in total all of your gifts, and I have an abundance; I have been filled with blessing, having received from Epaphroditus the things [money] from you, a fragrant aroma, an acceptable sacrifice, well-pleasing to God."

    10.  The responsibility for support of the pastor is the responsibility of the local church.  The number one priority is support of the pastor, not the building.

E.  The Grace Concept of Giving.


1.  In the Old Testament, Prov 11:24-25, "There is the one who gives generously, yet he becomes more prosperous.  There is also the one who [is stingy] holds back what is fitting, and he becomes impoverished.  The generous person will be prosperous.  He who gives water will also himself be caused to have water."  Those who hang on to their money impoverish themselves.  Giving never impoverishes.  In supergrace, no matter what you give you never lose.

      2.  In the New Testament, 1 Cor 16:2.  "On the first day of the week let each one of you put aside and save on the basis of his prosperity, that no collections be taken when I come."  You determine how much you can give from your prosperity.  You don't give if you are broke or if giving would place a hardship on your family.

I. Faith (1 Cor. 12:9, Heb. 11:1-3)

This is the ability to believe God for the supply of specific needs. Every believer should walk by faith, and each has a measure of faith, but not all have the gift of faith.

Faith. Though the identity of the gift of faith is somewhat uncertain, probably more is in view than saving faith, since the context addresses believers. Paul, as a believer with saving faith, speaks hypothetically of having this gift of faith in 1 Cor 13:2. It is perhaps best to conclude with Hill that The inclusion of πίστις [pistis, “faith”] in the list of the Spirit’s gifts probably means that the word is to be understood as “trust” in the miraculous power of God to perform signs through human agents, rather than as the personal relationship of faith in Christ (cf. 1 Cor. 13:2). 

Paul equates this faith with the seemingly miraculous activity of moving mountains in 13:2, a feat mentioned by Christ on two occasions (Matt 17:20; Mark 11:22–24). Such faith appears to be miraculous because of its close link with other miraculous gifts in 1 Cor 13:2. 

 Faith defined (11:1–3).

(11:1) The mention of a faith that is answered by salvation (10:39), leads the writer to speak about it now in detail. The word “faith” occurs without the article here, indicating that it is treated in its abstract conception, not particularly as New Testament faith. Vincent says, “It is important that the preliminary definition be clearly understood, since the following examples illustrate it. The key is furnished by verse 27, as seeing him who is invisible. Faith apprehends as a real fact what is not revealed to the senses. It rests on that fact, acts upon it, and is upheld by it in the face of all that seems to contradict it. Faith is real seeing.”

The word “substance” deserves careful treatment. It is hupostasis (ὑποστασις), made up of stasis (στασις) “to stand,” and hupo (ὑπο) “under,” thus “that which stands under, a foundation.” Thus it speaks of the ground on which one builds a hope. Moulton and Milligan report its use as a legal term. They say that it stands for “the whole body of documents bearing on the ownership of a person’s property, deposited in archives, and forming the evidence of ownership.” They suggest the translation, “Faith is the title-deed of things hoped for.”  Since it is based on “the whole body of documents” we must accept that the body of documents in view is the entirety of the Word of God.  Thus Faith can also stand for the Bible or Doctrine, which is what the bible teaches.

The Holy Spirit energized act of faith which a believer exercises in the Lord Jesus is the title-deed which God puts in his hand, guaranteeing to him the possession of the thing for which he trusted Him. In the case of this first-century Jew, his act of faith in Messiah as High Priest would be the title-deed which God would give him, guaranteeing to him the possession of the salvation for which he trusted God. Thus, he would have assurance. But as we noted above, more than saving faith is in view when we are discussing faith as a gift.

The words “hoped for” is elpís, elpízō.{el-pid'-zo}  AV - trust 18, hope 10, hope for 2, things hoped for 1, vr hope 1; 32 •  1) to hope 1a) in a religious sense, to wait for salvation with joy and full confidence 2) hopefully to trust in   
1. Plato says that human existence is determined not merely by acceptance of the present and recollection of the past, but also by expectation of the future, either good or bad. Hopes are subjective projections of the future. Good elpídes are hope in our sense, though later elpís is often used for this. Hope for the Greeks is a comfort in distress, but it is also deceptive and uncertain except in the case of the wise who base it on scientific investigation.

2. The NT concept of hope is essentially governed by the OT. Only when the sphere is secular does the group denote (good) expectation; cf. “counting upon” in Lk. 6:34; 1 Cor. 9:10, etc., or with more of an accent on “hoping” Lk. 23:8; 24:21; Acts 24:26; Rom. 15:24; 1 Cor. 16:7 “For I will not see you now by the way; but I trust to tarry a while with you, if the Lord permit”.. The OT element of trust is strong when the relation is to persons, as in 2 Cor. 1:3; 5:11; 13:6. Trust in persons is the point in 1 Cor. 13:7  “Beareth all things, believeth all things, hopeth all things, endureth all things.” , though it rests on trust in God (v. 13). The author of the body of the document that is the substance of faith is now the object of “hope”.
When fixed on God, hope embraces expectation, trust, and patient waiting. It is linked to faith, as in Heb. 11:1, which stresses the certainty of what is divinely given. Rom. 8:24–25(24 For we are saved by hope: but hope that is seen is not hope: for what a man seeth, why doth he yet hope for? 25 But if we hope for that we see not, then do we with patience wait for it.) makes not only the formal point that we do not hope for what is visibly present but also the material one that what is visibly present offers no basis for hope. Hence we have to wait patiently, in hope believing against hope, i.e., unable to count on controllable factors and hence thrown back on God (Rom. 4:18 Who against hope believed in hope, that he might become the father of many nations, according to that which was spoken, So shall thy seed be.). Patient endurance is the main point in Rom. 5:4; 1 Th. 1:3; Heb. 6:11, but sure confidence is meant in 1 Cor. 15:19; 2 Cor. 1:10; Phil. 1:20; Heb. 3:6; 1 Pet. 1:21.
 The main difference from the OT is that the act of salvation has now been accomplished in Christ, so that hope itself is an eschatological blessing, and there is every reason for confidence such as Paul has in the Corinthians (2 Cor. 1: 12ff.). 
1.Hope rests on faith in the act of salvation (Rom. 8:24–25, 24 For we are saved by hope: but hope that is seen is not hope: for what a man seeth, why doth he yet hope for? 25 But if we hope for that we see not, then do we with patience wait for it). 

2. It is sustained by the Spirit (vv. 26–27  Likewise the Spirit also helpeth our infirmities: for we know not what we should pray for as we ought: but the Spirit itself maketh intercession for us with groanings which cannot be uttered. ). 
3. It is an integral part of the Christian life (Rom. 15:13  Now the God of hope fill you with all joy and peace in believing, that ye may abound in hope, through the power of the Holy Ghost..; 12:12 Rejoicing in hope; patient in tribulation; continuing instant in prayer;). 
4. As such it goes closely with faith and love (1 Th. 1:3 Remembering without ceasing your work of faith, and labour of love, and patience of hope in our Lord Jesus Christ, in the sight of God and our Father;; 1 Cor. 13:13). 
5. It endures even when we attain to sight, for its focus is not on what is to be given but on the God who gives it and will maintain it when it is given. Endurance may be stressed in this life (Rom. 5:2, 4–5  And patience, experience; and experience, hope: 5 And hope maketh not ashamed; because the love of God is shed abroad in our hearts by the Holy Ghost which is given unto us. ).

6. Our waiting is confident, for we are saved by hope (Rom. 8:24).

The word “evidence” is the translation of elegchos (ἐλεγχος) which means, “a proof, that by which a thing is proved or tested.” Thayer in commenting on its use here defines it as follows: “that by which invisible things are proved and we are convinced of their reality.” His second definition of the word is “conviction.”

Vincent says: “Observe that hupostasis (ὑποστασις) and elegchos (ἐλεγχος) are not two distinct and independent conceptions, in which case kai (και) (and) would have been added; but they stand in apposition (grammar the relationship between two usually consecutive nouns or noun phrases that refer to the same person or thing and have the same relationship to other sentence elements. In the sentence "My son, an actor, lives with me," the phrase "My son, an actor" is an example of apposition). Elegchos (Ἐλεγχος) is really included in hupostasis (ὑποστασις), but adds to the simple idea of assurance, a suggestion of influences operating to produce conviction which carry the force of demonstration. The word often signifies a process of proof or demonstration. So von Soden: ‘a being convinced. Therefore not a rash, feebly-grounded hypothesis, a dream of hope, the child of a wish.’ ”

The word “things” is the translation of pragma (πραγμα), “a thing done.” It introduces a wider conception than “things hoped for.” It embraces not only future realities, but all that does not fall under the cognizance of the senses, whether past, present, or future.

    Translation. Now faith is the title-deed, the whole of Bible Doctrine of things hoped for through belief in God, the conviction of things which are not being seen.

(11:2) The word “for” introduces proof of the preceding statement regarding the nature of faith. The words “by it” are in the Greek text en tautei (ἐν ταυτει), literally, “in this,” that is, “in the sphere and exercise of faith.” The locative of sphere, “in this,” approaches in meaning the instrumental of means, “by means of.” “Faith has power to see and realize the unseen, for the experience of the fathers proves it.”18

The word “elders” used here instead of the more common expression, “the fathers,” refers to the saints of the Old Testament dispensation, many of whose names are recorded in this chapter. The words “obtained a good report” are the translation of martureo (μαρτυρεο) which means “to bear witness to.” Here the verb is in the passive voice. Literally “for by it the elders were borne witness to.”
 Use in Nonbiblical Greek. 

1. Legal Witness to Facts. The proper sphere of the terms is the legal one, e.g., in trials or legal transactions. What is signified is personal testimony to events, relations, persons, etc. The verb may mean “to come forward as a witness,” but with the dative it can mean testifying for somebody, and with the accusative, perí and genitive, or a hóti clause, it may denote giving witness to something specific. martyría signifies both the act and the actual witness. The more objective martýrion comes into more general use for anything that may be adduced to confirm a fact or statement.

2. Witness to Facts, Truths, and Views. The whole group finds a more general use. In so doing, it may still refer to facts of which there is direct personal knowledge. But it may also refer to truths or views which are proclaimed with conviction but cannot be verified empirically. Aristotle makes this distinction between witness as objective statement and witness as personal conviction. He also refers to witness to future events, which by its very nature is based on faith rather than fact.

God bore witness to them that their faith gained victory for them over all obstacles. It is well to notice that the statement in this verse does not begin the list of examples which starts in verse four, but is still attached to the definition of faith in verse one, and is a justification of it.

    Translation. For by means of it the elders had witness borne to them.

(11:3) This verse does not begin the list of instances where faith was exercised in Old Testament times. It is still part of the exposition of faith found in verses 1–3. It shows that in its earliest and most general expression, belief that the visible universe was created by God, is a conviction of something not apprehensible by the senses.

The word “understand” is the translation of noeo (νοεο) which means “to perceive with the reflective intelligence.”  

 Linguistic Data. The verb noéō means “to direct one’s mind to.” At first it is used in the broad sense “to perceive,” but later it means only “to perceive mentally” and then “to think,” “to understand,” “to intend,” and “to know” as a function of the mind (noús). In the LXX the organ of noeín is often the heart (kardía), but the sphere of noeín is always mental. In the NT the verb has such senses as “to note,” “to grasp,” “to recognize,” “to understand,” and “to imagine.”

Therefore, it is distinguished from the mere physical act of seeing. It is the perception of the mind consequent upon seeing. In the New Testament it is never used of mere physical sight. Vincent says: “Here is meant the inward perception and apprehension of the visible creation as the work of God, which follows the sight of the phenomena of nature.”

The word “worlds” is the translation of aion (αἰον). 
The Nonbiblical Use. Meanings are a. “vital force,” b. “lifetime,” c. “age” or “generation,” d. “time,” and e. “eternity.”  The term is used in philosophical discussions of time, usually for a span of time as distinct from time as such (chrónos), though for Plato it is timeless eternity in contrast to chrónos as its moving image in earthly time (cf. Philo). 

While the context speaks of created things, yet it does not seem that the meaning of aion (αἰον) should be limited to the material universe alone. It includes that here, but embraces more. It refers to the created universe and the periods of time as administered by God. Alford says that the expression “includes in it all that exists under the conditions of time and space, together with those conditions of time and space themselves, conditions which do not bind God, and did not exist independently of Him, but are themselves the work of His word.”

The words “were framed” are the translation of katartizo (καταρτιζο) which means “to fit out or equip, so that person or thing thus equipped or fitted out might subserve the purpose for which it was made.” katartízō means a. “to order” (the aeons in Heb.11:3 to destruction in Rom. 9:22), and b. “to confirm” (in unity, 1 Cor. 1:10; the fallen, Gal. 6:1; in everything good, Heb.13:21, confirmation being a mutual task (2 Cor. 13:11) but finally God’s work (1 Pet. 5:10).   It speaks of a wise adaptation of part to part and of the whole to its purpose, in this case, of the created universe and the periods of time, by the Word of God. Expositor’s says: “The Word of God is an invisible force which cannot be perceived by sense. The great power which lies at the source of all that is does not itself come into observation; we perceive it only by faith which is (v. 1) ‘the evidence of things not seen.’ ”

The word “word” is not the translation of logos (λογος) as in John 1:1, logos (λογος) being a designation of the Son of God as the Word of God in the sense that He is in Himself all that deity is, deity expressing itself not in words as parts of speech, but in the revelation of a Person.
Here, “word” is the translation of rhema (ῥεμα) which speaks of articulate utterance. The root of rhḗma has durative significance. What is denoted is something definitely or expressly stated, i.e., “statement.” This may be an announcement or even a treaty. While distinguished as word from deed, rhḗma as active word later comes to be used in grammar for the verb, and it lives on only in this sense. This word is never used as a designation of God the Son. It is the Word of God to which reference is made here, not the Son of God. God spoke the word, and a universe sprang into existence.

Since the universe was framed by the word of God, it follows, the writer argues, that that which is seen was not made out of that which is visible. Expositor’s says: “Had the visible world been formed out of materials which were subject to human observation, there would have been no room for faith. Science could have traced it back to its origin. Evolution only pushes the statement a stage back. There is still an unseen force that does not submit itself to experimental science, and this is the object of faith.”

    Translation. By means of faith we perceive that the worlds or ages were equipped and designed by God’s spoken word, and it follows, therefore, that that which we see did not come into being out of that which is visible.

DOCTRINE OF FAITH

A.  Definition.


1.  Basically there are three systems of human perception.



a.  Faith is a non-meritorious system of perception based on confidence in the authority and the veracity of another.  Faith is not based on one's own knowledge, as is rationalism or empiricism.



b.  Rationalism is reason from the source of knowledge in itself, superior to and independent of any other source of perception.  Rationalism says that reality is what you think to be true.  Rationalism requires a high I.Q., from which systems of philosophy are often developed.



c.  Empiricism is knowledge from perception by observation and experience rather than by theory.  All ideas are derived from some sensuous experience using the eyes, ears, nose, touch, etc, having no innate or a priori conceptions.


2.  Perception by faith is always non-meritorious.  It depends on the authority, veracity, and ability of someone else.  Faith requires authority.


3.  Faith also means a system of doctrine or a creed perceived by faith; i.e., what is believed.

B.  Etymology.


1.  Greek.



a.  The noun PISTIS.




(1)  Used as an attribute, PISTIS is what causes trust or faith, reliability, faithfulness, or integrity, Tit 2:9-10  9 Exhort servants to be obedient unto their own masters, and to please them well in all things; not answering again;  10 Not purloining, but shewing all good fidelity; that they may adorn the doctrine of God our Saviour in all things.; 2 Thes 1:4.




(2)  In the active sense, PISTIS means faith, confidence, trust, faith as a recognition of and acceptance of Bible doctrine.  In the active sense, faith is used in three ways.





(a)  Saving faith, Eph 2:8 ... by grace are ye saved through faith; 1 Jn 5:4-5.





(b)  The three stages of the faith-rest drill, Rom 3:20-26; Heb 4:3. (pg.32)




(c)  The metabolization of Bible doctrine.




(3)  The passive meaning of PISTIS is Bible doctrine, meaning that which is believed, i.e., doctrine, the body of belief, which is obedience to authority.  PISTIS is so translated "doctrine" is such passages as Gal 1:23; 2 Pet 1:5; 1 Tim 1:19, 4:1,6; Heb 11.



b.  The noun PISTOS, used as an adjective in the passive sense means being trustworthy, worthy of trust, faithful, dependable, and inspiring trust.  In the active sense, it means trusting or believing.



c.  The verb PISTEUO means to believe, to trust something to someone, to use someone as an object of faith, Gal 2:16.  It only takes a little more than no faith at all to be saved, Acts 16:31.



d.  The verb PEITHO in the passive means to come to believe, to obey, to be persuaded or convinced.  The perfect passive means to have confidence, to be absolutely convinced, to be certain.
The active meaning as in Gal 1:10 means to convince, to persuade, to appeal, to win over.
The perfect tense with a present meaning means to depend on someone, to trust in someone, to have confidence.



e.  The verb PISTOO means to show oneself faithful; to be convinced; to have confidence, 2 Tim 3:14.

C.  Biblical Use of "Faith" or PISTIS.


1.  PISTIS is used for doctrine in Heb 11:1-3.  "In fact, doctrine is the reality from which we keep receiving confidence, the proof of matters not being seen; for by means of doctrine men of old gained approval."


2.  A description of faith is found in 2 Cor 4:18.  "We look not at the things which are seen, but at the things which are not seen [essence of God]; for the things which are seen are temporal, but the things which are not seen are eternal."  Faith is the means by which we perceive reality in the invisible essence of God.


3.  Sometimes both the faith-rest technique and doctrine are described in the meaning of PISTIS, as in 2 Cor 5:7.  "We walk by faith and not by sight."  Your eyes are in your soul, and your soul must have Bible doctrine. We see the unseen through doctrine.  Doctrine gives us relationship with the integrity of God which sustains us in time of disaster.  We see the justice and integrity of God through doctrine.


4.  Heb 11:6, "And without doctrine resident in the soul, it is impossible to please God, for when one is occupied with God, he must be convinced that He is and that He becomes a rewarder of those who diligently seek Him."


5.  Rom 10:17, "Doctrine comes by hearing, and hearing by the word of God."


6.  Gal 5:22, "The fruit of the Spirit is doctrine."


7.  In each verse above, PISTIS relates faith to the perception of Bible doctrine.  PISTIS means both faith and doctrine.  All perception of doctrine is accomplished through the function of faith perception.


8.  1 Tim 1:19 and 4:1 use PISTIS for the doctrine of demons.

D.  Faith is the means of salvation adjustment to the justice of God.


1.  Believing is non-meritorious perception.  The merit is always found in the object of faith (Jesus Christ) and not in the subject, the one having the faith (the believer).


2.  That salvation is by faith and faith alone in Jesus Christ is documented in many passages, including Acts 16:31; Jn 3:16,18-19,36 6:47, 20:31; Rom 3:22,28, 4:5, 9:30; Gal 2:16, 3:26; 1 Jn 3:23, 5:4-5.  Salvation adjustment to the justice of God is believing in Christ.


3  The justice of God is our point of contact with the essence of God because justice judged our sins in Christ on the cross.  The mechanics of receiving all blessing from the justice of God is grace.  Grace is non- meritorious, compatible with faith, Eph 2:8-9.

E.  Faith is a system of doctrine or what is believed.


1.  The object of faith is Bible doctrine.  This includes both doctrine in perception and in application.  Bible doctrine is invisible.  Faith is confidence in the unseen.  Bible doctrine must be transferred to our right lobe by means of faith.


2.  The perception concept is related to post-salvation epistemological rehabilitation.  The application concept is related to the faith-rest drill or reverse concentration.


3.  Once you have Bible doctrine on the launching pad of your soul, then the faith-rest drill in its maximum use applies doctrine to experience.


4.  Maturity adjustment to the justice of God demands maximum Bible doctrine in the right lobe, which comes through the daily perception, metabolization, and application of Bible doctrine.


5.  The intake of Bible doctrine results in maximum blessing to your soul.  Blessing does not come because of your self-righteousness, personality, good works, or anything else.

F.  The Object of Faith.


1.  The object of faith always has the merit.  There is no merit in the subject because faith is a non-meritorious system of perception.


2.  All the faith in the world secures nothing but condemnation from the integrity of God.  We are born with faith.  We first learn vocabulary by faith.


3.  However, the tiniest bit of faith in Christ secures eternal salvation.  It only takes a little more faith than no faith at all.  It is the object of faith that counts, not the worthiness of the one with faith.


4.  There is no merit in believing; the merit lies in the object of faith.


5.  For salvation adjustment to the justice of God, the object of faith is Jesus Christ.  For maturity adjustment to the justice of God, the object of faith is Bible doctrine.


6.  Faith is not something we do, but it is the channel by which we appropriate what God has done for us.


7.  For rebound adjustment to the justice of God, the object of faith is two-fold, depending on the believer's spiritual growth.



a.  The Scripture is the object of faith for the immature believer, 1 Jn 1:9; 1 Cor 11:31; Ps 35, 32:5, 38:18; Prov 28:13.



b.  For the mature believer, doctrine is the object of faith, and the integrity of God is the basis for understanding the forgiveness of our sins through rebound.


8.  Through these adjustments to the justice of God and blessings from the integrity of God, Jesus Christ becomes the author and finisher of our faith, Heb 12:2.

G.  The Application of Faith in the Function of the Faith-Rest Drill.


1.  Faith must be exercised as it develops.  Learning doctrine develops faith.  As this occurs, faith has the increasing ability of perception, of learning more and greater details in the Word of God, Heb 4:1-3.


2.  God has blessing which will only be yours if you relate totally to the integrity of God by learning doctrine, 1 Pet 1:7-8.


3.  Bible doctrine is the royal family's currency.  Bible doctrine is the working currency in the life of every believer.  Learning doctrine gives you currency to understand the integrity of God.


4.  Abraham's circumcision is the classical illustration of the mature believer with maximum adjustment to the justice of God making application of his faith, Rom 4:17-21.  Abraham's sacrifice of Isaac was the proof or testing of his mature faith, Gen 22:1-18.


5.  The mechanics of the faith-rest drill comprise three stages.  


a.  Stage one:
Faith claims promises from the Bible, Heb 4:1-3, which can be called mixing the promises of God with faith.



b.  Stage two:
Faith claims doctrinal rationales, like the essence of God rationale, the plan of God rationale, the logistical grace rationale, the a fortiori rationale, the escrow/election rationale, etc. This stage is known as reverse concentration, the application of doctrine.



c.  Stage three:  Faith reaches doctrinal conclusions and is in control of the situation.  This becomes the function of spiritual self esteem.  It is the third stage of the faith-rest drill that brings you to spiritual self-esteem.

H.  The Victory of Faith, 1 Jn 5:4-5.


Relationship with the integrity of God is greater than any pressure or disaster in life.  It is more important than anything in life, whether failures, successes, pressures, or prosperity.  4 For whatsoever is born of God overcometh the world: and this is the victory that overcometh the world, even our faith.

 5 Who is he that overcometh the world, but he that believeth that Jesus is the Son of God?
 J. Exhortation (Rom. 12:8)
This involves the ability to encourage, comfort, and admonish people.  The gift of exhortation mentioned in Romans 12:8 has the thought of presenting the truth in such a way as to stir to action. Sometimes those who have a gift of exhortation are not necessarily good Bible teachers, and vice versa; and men with varied gifts are all essential to the work of the church. 
Exhortation. This word is used in three major ways,  including “encouragement, exhortation” (1 Thess 2:3), “appeal, request” (2 Cor 8:4), and “comfort, consolation” (2 Cor 1:4–7). Of these, the second sense of “request” or “beg earnestly” is not likely in view as a gift.  That leaves the ideas of “comfort” and “encouragement.” Further study of various uses points to a wide range of godly activity.

K. Distinguishing Spirits (1 Cor. 12:10) 
This was the ability to distinguish between true and false sources of supernatural revelation when it was being given in oral form before the completion of the canon.

 L. Showing Mercy (Rom. 12:8)

Like the gift of serving, this involves succoring, particularly those who are sick and afflicted.  
Showing Mercy. ᾿Ελεέω (Eleeo, “I show mercy”) is listed as a gift in Rom 12:8, having the basic idea of “mercy, compassion, pity.”  Vine explains that ἐλεος (eleos, “mercy”) is “the outward manifestation of pity; it assumes need on the part of him who receives it, and resources adequate to meet the need on the part of him who shows it.”  It is “kindness or good will towards the miserable and afflicted, joined with a desire to relieve them.”  Such mercy is well illustrated in God’s activity toward men (Luke 1:58) and Christ (Jude 21).

M. Administration (Rom. 12:8; 1 Cor. 12:28)
This is the ability to rule in the church.  The gift of administration is related to wise direction of the work of God in the church and is mentioned in Romans 12:7 and in 1 Corinthians 12:28. Comparatively few Christians are able administrators in the realm of spiritual things, and those lacking this gift should seek direction and guidance of those who have it. 
Administration. A similar situation arises with proïstemi (Rom 12:8), and kybernesis (1 Cor 12:28). In classical Greek proïstemi has both the idea of “presiding,” “leading,” and “directing,” and also more precisely, “to protect,” “to care for,” “to help,” “to further.”  NT usage brings out this latter concept consistently (cf. 1 Thess 5:12; 1 Tim 3:4–5; 5:17). Thus, in whatever area the gift is employed, it involves both presiding and caring.

Kybernesis is another NT hapax legomenon, having the meaning of “administration,” along with management, guidance, and directing. 

N. Wisdom and Knowledge (1 Cor. 12:8)

Like other early-church gifts, these involved the ability to understand and communicate God’s truth to people.

The list numbers eighteen separate gifts (though I have linked several together). Is this all? Nowhere is there any suggestion that there are other gifts, and these that are listed would seem to be sufficient for the building of the body of Christ.

