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7.
Resultant Justification

 Romans 3:19 Now we know that what things soever the law saith, it saith to them who are under the law: that every mouth may be stopped, and all the world may become guilty before God.

 20 Therefore by the deeds of the law there shall no flesh be justified in his sight: for by the law is the knowledge of sin.

 21 But now the righteousness of God without the law is manifested, being witnessed by the law and the prophets;

 22 Even the righteousness of God which is by faith of Jesus Christ unto all and upon all them that believe: for there is no difference:

 23 For all have sinned, and come short of the glory of God;

 24 Being justified freely by his grace through the redemption that is in Christ Jesus:

 25 Whom God hath set forth to be a propitiation through faith in his blood, to declare his righteousness for the remission of sins that are past, through the forbearance of God;

 26 To declare, I say, at this time his righteousness: that he might be just, and the justifier of him which believeth in Jesus.

 27 Where is boasting then? It is excluded. By what law? of works? Nay: but by the law of faith.

 28 Therefore we conclude that a man is justified by faith without the deeds of the law.

In November, 1515, Martin Luther, while professor of sacred theology at the University of Wittenberg, began to study the Epistle to the Romans in order to expound it to his students. Soon a great change came over his thinking. He later wrote regarding these events:

I grasped the truth that the righteousness of God is that righteousness whereby, through grace and sheer mercy, He justifies us by faith. Thereupon I felt myself to be reborn and to have gone through open doors into paradise. The whole of Scripture took on a new meaning, and whereas before “the righteousness of God” had filled me with hate, now it became unto me inexpressively sweet in greater love. This passage of Paul became to me a gateway to heaven.

Thus the Reformation began and centuries of darkness began to roll away. The reformation was founded on this great doctrine called justification by faith.  

The words just and justify often occur in the Bible and are usually related directly or indirectly to justice as an element of human character. According to Scripture usage, to be just or justified may mean no more than to be free from guilt or innocent of any charge. As to their characters, the Old Testament saints are described upwards of thirty times as “just” persons, and it is under that designation, it would seem, they are to appear in the Heavenly Jerusalem (Heb 12:22–24).
 22 But ye are come unto mount Sion, and unto the city of the living God, the heavenly Jerusalem, and to an innumerable company of angels,

 23 To the general assembly and church of the firstborn, which are written in heaven, and to God the Judge of all, and to the spirits of just men made perfect

Man’s Need of Justification

The twentieth century, a period of great human progress and achievement, has filled man with pride. He feels he has “come of age” and has outgrown his need for God. He thinks he can save himself by his own efforts, culture, and scientific achievement. But God, speaking through the inspired apostle, brings man down to the dust and states that “there is none righteous, no, not one: there is none that understandeth, there is none that seeketh after God” (Rom 3:10–11).  However, Paul does more in the opening chapters of Romans than accuse man of being depraved. He also proves man’s guilt and need of justification by the masterly presentation of three great universal facts.

First, man has universal light. The heathen who have never heard the law or the gospel have the light of nature, and the law written in their hearts (Rom 1:20; 2:15 ), and the rest of mankind has the additional light of God’s special revelation, the Bible (2:12–29 ). 

Second, there is universal accountability. All men, including the heathen, have been given a conscience by God. This inbuilt monitor, while it can be abused, cannot be destroyed and by its operation either excuses or accuses the sinner. 

Third, there is universal guilt. Fallen man does not live up to the light which he has been given. He goes his own way; he loves the paths of sin; he rebels against his God; and his actions render him guilty and liable for punishment. The end of all this is that man is hopelessly lost he has no righteousness before a righteous God, he is morally bankrupt, he is totally depraved, he is under God’s wrath (Rom 3:9–20).

The Grounds of Justification

The grounds of justification are the person and work of the Lord Jesus Christ. He was without sin in His person and conduct and during His earthly life He kept the law perfectly. Having therefore no sins of His own for which He need suffer the penalty of death, He had the right to die on the cross as a propitiation for the sins of the world.

Paul, while referring to justification, speaks of Christ being set forth to be a propitiation through faith in his blood” (Rom 3:25). Leon Morris defines the word propitiation as “the turning away of wrath by an offering.” This definition appears correct and is certainly well suited to the context. After Paul proves that all men are under God’s wrath (Rom 1:18; 2:5, 8 ), he introduces God’s method of righteousness, namely, Jesus Christ set forth as a propitiation. This “objective provision for mercy” has turned away the wrath of God, and has provided a righteous basis for God to forgive the sinner.  

 The ark of the covenant, which contained the tables of the Law, represented the throne of divine justice, but when it was sprinkled with the blood it became the mercy seat. When the Septuagint translation was made, the Hebrew word for “mercy seat” was rendered by the Greek word ἱλαστήριον. In Hebrews 9:5 ἱλαστήριον is translated “mercy seat,” but this same word used by Paul in Romans 3:25 is translated “propitiation.” Thus Christ Himself became the mercy seat and the propitiation through the shedding of His own blood on the cross.   Christ turned away the wrath of God, provided an objective basis for mercy, and made it possible for God to justify the believing sinner while still vindicating His own righteousness.  However, the ultimate ground for “justification” is God.  It behooved God to “justify” for He had made a promise before the world began.  Titus 1:2 In hope of eternal life, which God, that cannot lie, promised before the world began;.  This promised necessitated that God promise those who accepted His offer by Grace the gift of “eternal life”  

The Nature and Extent of Justification

What does it mean to be justified? It means to be declared righteous; to be accounted righteous. It is not a work done within the sinner, but a work done on behalf of the sinner. It is a legal term (or more precisely, in relation to salvation, a legal fact) by which the believing sinner is declared righteous before God while still being in himself unrighteous.  

Since the Reformation, great controversy has taken place as to whether justify means “to declare righteous” or “to make righteous by the infusion of grace.”  However, if we take a ready illustration from…Scripture, and not of doctrine but of public Israelite law, we would read: “If there be a controversy between men, and they come into judgment, that the judges may judge them, then they shall justify the righteous and condemn the wicked” (Deut 25:1).  The judges are not to make the righteous man better. They are to vindicate his position as satisfactory to the law.

Also it may be noted that Christ is said to be justified (1 Tim 3:16). That statement could hardly imply an infusion of grace with a view to overcoming the power of indwelling sin; in this context, justification means that Christ has been vindicated. However, it is a legitimate question to ask, How can God justify the sinner without actually making him righteous? Paul gives the answer in Romans 4 by demonstrating that this act is accomplished by the legal imputation of Christ’s righteousness.  

According to Walvoord the principal meaning of imputation is “reckoning to the account of another.” In Romans 4 the Greek word for “impute” occurs eleven times and is translated variously as “impute...…count,” and “reckon.” This imputation is apart from works, it involves the justification of the ungodly in which righteousness is put to the believing sinner’s account, it has been provided for the whole world, and it is effective for everyone who believes (Rom 4:1–25).

Concerning this glorious and gracious imputation Hooker writes: “Such are we in the sight of God the Father as the very Son of God Himself…we care for no knowledge in the world but this that man hath sinned, and God hath suffered; that God hath made Himself the sin of men, and that men are made the righteousness of God.” 

At least two other matters need to be noted in relation to this doctrine of forensic justification. First, there are no degrees of justification. Backslidden Lot was still fully justified (2 Pet 2:7), as were also the carnal Corinthians (1 Cor 6:11). Further, in all of Paul’s massive treatment of the subject in the Roman and Galatian epistles, there is not even a hint of varying degrees of justification, which adds additional evidence to the claim that justification is forensic and judicial and does not depend on the infusion of righteousness into the believer. Thomas Watson well sums up this aspect: “The weakest believer is as perfectly justified as the strongest, Mary Magdalene is as much justified as the Virgin Mary.”

Second, justification is a once-and-for-all-time transaction. While referring to that vast chain of events spanning from eternity past to eternity future, Paul writes, “Whom he justified them he also glorified” (Rom 8:30). While it would be logical to speak of justification in the past tense, because it is a past transaction from the moment the sinner believes, Paul here also speaks of glorification in the past tense. The apostle could not write in this manner if there were a possibility of the believer becoming unjustified.  Truly the believer can say with the psalmist, “We will rejoice in thy salvation, and in the name of our God we will set up our banners” (Ps 20:5).
The Means of Justification

Man is justified before God by faith alone; but what is faith? Faith is not merely intellectual assent to divine truth. “To have faith” means “to trust in,” “to rely on,” and in relation to justification faith refers to trust in the person and work of the Lord Jesus Christ.  

Romans 1:16-17

16 For I am not ashamed of the gospel of Christ: for it is the power of God unto salvation to every one that believeth; to the Jew first, and also to the Greek.

 17 For therein is the righteousness of God revealed from faith to faith: as it is written, The just shall live by faith. 

Faith is not the merit of justification but is the means. It is an instrument by which one lays hold of the basis of justification, which is the blood of Jesus Christ. But as Luke proclaimed in Acts, the blood of Christ is the very blood of God.  Acts 20:28 Take heed therefore unto yourselves, and to all the flock, over the which the Holy Ghost hath made you overseers, to feed the church of God, which he hath purchased with his own blood. With typical precision Hooker writes, “God doth justify the believing man, yet not for the worthiness of his belief, but for His worthiness Who is believed.”

In connection with the apparent contradiction between Paul who writes that justification is “apart from works” (Rom 4:6 and 3:28 ) and James who writes “that by works a man is justified, and not by faith only” (James 2:24), it should be kept in mind that the two authors are speaking about different aspects of the same doctrine.  Paul is referring to forensic justification before God, while James is referring to “declarative justification” before men. Faith according to Paul is personal trust, whereas James, when speaking of the faith that cannot justify, has in mind intellectual assent to truth. That kind of faith even the demons possess (James 2:19). DO THEY SAY OF YOU “I DIDN’T KNOW YOU WERE A CHRISTIAN”
It should be further noted that when Paul writes of Abraham being justified apart from works (Rom 4:1–5), he takes his quotation from Genesis 15 and when James refers to the patriarch being justified by works through the offering up of Isaac (James 2:21) James has in mind events which are recorded in Genesis 22 and which took place some twenty years after the events in Genesis 15. James, however, is not ignorant of the earlier incident and explains that in the testing of Abraham’s faith through the offering of Isaac “the scripture was fulfilled which saith, Abraham believed God, and it was imputed unto him for righteousness” (James 2:23). The later experience demonstrates the reality of the faith which twenty years earlier had laid hold of the God who justifies.  Thus this apparent contradiction, like many other cases in Scripture, yields to a careful contextual consideration of the passages concerned.

Justification and Revival

The Epistle to the Romans has been called the epistle of revival. There has never been a genuine revival without the preaching of the doctrines of this great book, namely, man’s ruin through sin and God’s remedy through faith in the justifying merit of Jesus Christ. Packer makes the following claim which is well supported by church history:

A further fact to weigh is that justification by faith has been the central theme of the preaching in every movement of revival and religious awakening within Protestantism from the Reformation to the present day…. This could be demonstrated historically from the records of revivals that we have; and it would be theologically correct to define revival simply as God the Spirit doing his work in a situation where previously the church had lapsed, if not from the formal profession of justification by faith, at least from any living apprehension of it. 

When Luther grasped the fact that the just shall live by faith, the Reformation began. When Wesley embraced this doctrine through the godly Moravians, his heart was strangely warmed and the fires of revival began to sweep over England: Jonathan Edwards, commenting “on the wonderful outpouring of the Spirit of God” at Northampton in 1738, states, “God’s work wonderfully broke out among us and souls began to flock to Christ, as Saviour in Whose righteousness alone they hoped to be justified: so that this was the doctrine on which this work in its beginning was founded and it was the whole progress of it.”

If God’s work is to be quickened there must be a preaching of man’s moral bankruptcy and lost condition, of God’s wrath being revealed from heaven, of Christ having made propitiation through the shedding of His own blood on the Cross, and of full and free justification being offered to men through faith in Christ alone. 

 Review

1.
With the righteousness of God imputed, we are justified, Rom 3:28, 4:1-5, 25, 5:1-2, 9, 8:30; Gal 2:16, Tit 3:7.

2.
Gal 2:16, “Nevertheless, knowing that a man is not justified by the works of the law, but through faith in Christ Jesus, even we have believed in Christ Jesus that we may be justified by faith in Christ and not by the works of the law; for by the works of the law no person will be justified.”
3.
Rom 3:28, “For we maintain that a person is justified by faith apart from the works of the law.”
4.
Tit 3:7, “That being justified by His grace, we might be made heirs on the basis of the confidence of eternal life.”

