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9.
Beneficiaries of Propitiation
A.
Definition and Meaning of Propitiation

The doctrine of divine propitiation is a grand foundation-truth of Christianity. It staggers our imagination; it transcends our reason; yet withal, it satisfies the believing heart. In pursuing what we may call the golden chain of evidence in proof of the doctrine, we propose five vital links which, when joined together, form a united witness to the truth of propitiation. In the first chapter the meaning of propitiation will be examined. Following this, the need for such a propitiation will be demonstrated. Third we will endeavor to exhibit Christ as the means of propitiation. Gloriously simple and yet divinely profound is the truth that God is satisfied with the work of His Son. Fourth we will consider the object of propitiation.   Lastly we will explore the results of that divine accomplishment.

We must first examine the words used within the original text of Scripture, and from that examination derive certain vital links in the development of the doctrine.  Our study is confined to the New Testament Canon, in which we find the root-word propitiation used but eight times: 1 John 2:2; 4:10; Romans 3:25; Hebrews 2:17; 9:5; Luke 18:13; Hebrews 8:12; and Matthew 16:22. From these eight references we derive four Greek words, which will be the subject of careful analysis.

There is hilasmos {hil-as-mos'} translated sometimes כפורים in the Hebrew Old Testament. This precise term is employed twice in the New Testament: 1 John 2:2 and again in 4:10. In 1 John 2:2 we find, “And he is the propitiation for our sins; and not for ours only, but also for the sins of the whole world” (italics mine). In 1 John 4:10 we read, “Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins” (italics mine). J. H. Thayer proposes two meanings for this term, “1. an appeasing, propitiating, 2. the means of appeasing, a propitiation.”  According to Thayer, only the second meaning, i.e., “the means of appeasing, a propitiation,” applies to the references used in the New Testament. The word hilasmos, then, refers to the “means of appeasing,” and is so applied in both references. Obviously the one appeased is not mentioned, but the need for propitiation is demonstrated clearly in the repeated phrase, “for our sins.”  

Hilasterion {hil-as-tay'-ree-on}, as found in Romans 3:25 and again in Hebrews 9:5, is the more concrete expression. In Romans 3:25 the apostle Paul speaks of “Christ Jesus, whom God hath set forth to be a propitiation through faith in his blood...” (italics mine). In Hebrews 9:5 hilasterion is translated “mercy-seat,” coming thus: “And over the cherubims of glory shadowing the mercy-seat; of which we cannot now speak particularly” (italics mine). The key to the meaning of this word is found in the reference in Hebrews 9:5. There we discover that the “mercy-seat” properly refers to the “lid of the expiation, the propitiatory.” It is the well-known cover of the ark of the covenant in the Holy of holies, which was sprinkled with the blood of the expiatory victim on the annual day of atonement...”   If Hebrews 9:5 refers to the place where sins were covered by the blood of the sacrifice, what is the meaning of the word in Romans 3:25? Scholars are divided here. Some contend that because the word in Hebrews 9:5 refers to the “mercy-seat” it has the same meaning here.  They maintain that Christ, besprinkled with His own blood, was truly that of which the cover or “mercy-seat” has been typical, i.e., “the sign and pledge of expiation.” On the other hand, others, who contend that we have here a simple reference to an expiatory sacrifice.  

Translations of this text have followed this second meaning, which is to be preferred no doubt. Inasmuch as we are told that this propitiation was set forth as a public demonstration of God’s righteousness, it could hardly refer to a blood-sprinkled “mercy-seat,” for that was hidden from view in the Holy of holies.  However, remembering that the “Veil of the Temple” was split, a public demonstration of what was once hidden could actually be the reason te first meaning may be preferred.

hilaskomai {hil-as'-kom-ahee} is translated correctly “to make propitiation” in the American Standard Version. The term occurs twice in the New Testament: Hebrews 2:17, where we read, “Wherefore in all things it behoved him to be made like unto his brethren, that he might be a merciful and faithful high priest in things pertaining to God, to make reconciliation for the sins of the people”; and again in Luke 18:13, which says, “And the publican, standing afar off, would not lift up so much as his eyes unto heaven, but smote upon his breast, saying, God be merciful to me a sinner” (italics mine). The meaning of hilaskomai in Hebrews 2:17 is “to expiate,” or “to make propitiation for.” In the reference in Luke 18:13 we have a slightly different turn of meaning. There we find the subject crying “O God, be thou propitiated to me, the sinner.” This is the first indication from an examination of the terms as to who is propitiated. It is clear from this reference that propitiation is toward God.

Hileos {hil'-eh-oce} also occurs twice: Hebrews 8:12 and Matthew 16:22. The word is an Attic form from hileos, and is an adjective, meaning “propitious” or “merciful.” These are incidental references which add nothing to the development of the doctrine, but do serve to substantiate our contention regarding the meaning of the word. In Hebrews 8:12 we have a promise of mercy to Israel, “For I will be merciful to their unrighteousness, and their sins and their iniquities will I remember no more” (italics mine). Our concluding reference is in Matthew 16:22, “Then Peter took him, and began to rebuke him, saying, Be it far from thee, Lord; this shall not be unto thee” (italics mine). Thayer translates the expression, “may there be propitiation for thee, Lord,” i.e., “God avert this from thee.” Peter’s prayer was that God would avert such a thing as the death of His Son.

To recapitulate what we have discovered, let us note five conclusions from the foregoing word study. 
· In the first place, the primary significance of the word “propitiation” is that of appeasing, or satisfaction. 

· Secondly, the need for such an appeasing is found to be the fact of our sins (cf. 1 John 2:2; 4:10; Heb 2:17; Luke 18:13). 
· Thirdly, the object of the appeasing is seen to be God (Luke 18:13 plainly, and by implication in the context of the other references given). 
· Fourthly, the means of propitiation is said to be Christ (1 John 2:2; 4:10; Rom 3:25; Heb 2:17). 
· And, finally, Christ Himself constitutes a propitiation by His death and the shedding of His blood (Rom 3:25, and by implication, Heb 9:5). The subsequent material will treat in detail the main features herein suggested.
1.
Propitiation is the Godward side of the work of Christ in salvation.  God the Father is satisfied with the sacrificial ministry of our Lord on the cross.

2.
Propitiation is the work of Christ on the cross which deals with the integrity of God.

3.
Propitiation frees the justice of God to immediately give anyone who believes in Christ one-half of divine integrity, the righteousness of God.  This is the down payment on our salvation.

4.
Salvation adjustment to the justice of God by faith in Christ frees divine justice to provide blessings for the believer at salvation.  These blessings include both our logistical grace blessings and escrow blessings.  The imputation of perfect righteousness at salvation means instant justification.  God is justified in blessing us.

5.
Divine justice must judge sinful man before divine justice is free to bless sinful man.
6.
When the justice of God judged our sins in Christ on the cross, both the righteousness and justice of God were propitiated.  That is, the integrity of God was satisfied or expiated.  Propitiation means expiation.  Now that same justice of God can provide blessing without compromising any attribute of divine essence. (EXPLAINE)
7.
Propitiation is the Godward side of salvation.  Reconciliation is the manward side, and redemption is the sinward side. 
8.
Therefore, propitiation relates directly to the integrity of God, since it is the Godward side.  Propitiation means that the act of judgment satisfies the integrity of God.  Rom 3:25-26 says that Jesus Christ was publicly displayed as the mercy seat, the place of the propitiation of God’s justice.  Cf. 1 Jn 2:2, 4:10.

9.
Propitiation is the turning away of the wrath of God by the offering of Jesus Christ on the cross for our sins. 

 The Need for Propitiation

1. Various Theories of the Atonement
As we have demonstrated before, propitiation properly refers to an appeasing.  It then follows as a logical consequence the fact that something or someone requires the appeasing. There is an underlying principle which necessitates the act of propitiation.  Theologians have engaged themselves extensively to explain that which Christ accomplished in His death. Their decisions have not been entirely satisfactory; in fact, in many instances, they have concluded that there is no need for propitiation. It is safe to say that such conclusions usually arise from a faulty doctrine of sin. A brief survey of these theories is as follows:

(1) The Patristic Theory
 Theories which conceive of the work of Christ as terminating upon Satan, so affecting him as to secure the release of the souls held in bondage by him.... 

(2) The Mystical Theory 

Theories which conceive of the work of Christ as terminating physically upon man, so affecting him by an interior and hidden working upon him into participation with the one life of Christ; the so-called ‘Mystical theories.’...

(3) The Moral Influence Theory 

Theories which conceive of the work of Christ as terminating on him inducements to action, so affecting man as to lead him to a better knowledge of God, or to a more lively sense of his real relation to God, or to a revolutionary change of heart and life with reference to God; the so-called ‘moral influence theories.’...

(4) Governmental or Grotian Theory 

Theories which conceive of the work of Christ as terminating on both man and God, but on man primarily and on God only secondarily....the so-called ‘rectoral or governmental theories.’...

(5) The Marturial or Socinian Theory 

Theories which conceive of the work of Christ as terminating primarily upon God and secondarily on man....This theory supposes that our Lord, by sympathetically entering into our condition....so keenly felt our sins as His own, that He could confess and adequately repent of them before God; and this is all the expiation justice asks....the so-called ‘middle theory’ of the atonement.”  Let us examine these theories in the light of the above-mentioned classification.

2.  The Scriptural Doctrine
We are confronted, on the one hand, with the fact of the infinite sacrifice of the Son of God, and, on the other, with the question as to why so great a sacrifice was ever made. What was the need? Why should that need arise in a universe created holy by a holy God-a universe subject to the control of its Creator?  

The nature of our approach to the Scriptural position will be fourfold. First of all, we must contemplate the attributes of God, especially His attributes of justice and mercy, as they relate to the problem of sin. Secondly, we must consider the fact of the sin of the human race. Thirdly, the obvious need for a mediator, a daysman, the one for whom Job cried, when he said, “For he is not a man, as I am, that I should answer him, that we should come together in judgment. There is no daysman (umpire) betwixt us, that might lay his hand upon us both” (Job 9:32, 33, A.S.V.; italics mine). And finally, the Scriptural statement that Christ did die for sinful men, thereby meeting the infinite need for a propitiation.
a. The Attributes of Justice and Mercy as Related to the Problem of Sin.
There are two attributes of God which are involved in the treatment of sin: righteousness/justice and mercy. These are primary attributes of His Person. The Psalmist recognized the righteous character of Jehovah, when he sang, “Righteous art thou, O Lord, and upright are thy judgments.... Thy righteousness is an everlasting righteousness.... The Lord is righteous in all his ways, and holy in all his works” (Ps 119:137,142a; 145:17). 

The nature of justice is demonstrated in the undiminished judgment which it imposes upon the sinner. Because of His holy character God cannot look upon sin, but must judge it as sin. No clearer testimony to this fact can be found than the pronouncement that “the soul that sinneth, it shall die” (Ezek 18:4, 20). It is plain that justice is never softened or curtailed in the interests of mercy. Justice is never set aside, in order that divine mercy may be exercised toward the sinner.   The Word of God clearly teaches that Christ died as an offering for the sins of the world, because there was no other way whereby sinners could be saved (Romans 8:19-23). The vicarious death of Christ was not an afterthought conceived in the divine mind to cover up a slip in the workings of the universe; but it stands as God’s best and only way by which He may be just and at the same time the Justifier of him that does no more than believe on Jesus Christ.  Now God is able to save lost men without the slightest shadow of infringement upon His holy character. Where is mercy in this system? It is exhibited magnificently in the provision of a Savior who met the demands of God’s infinite justice. God could have left the universe to its certain destruction. But in His great love wherewith He loved this world of sinners, He provided a Savior; He made bare His strong right arm-God was manifest in the flesh.

b. The Sin of the Race.
We have shown the need for propitiation from the divine side; it remains now for us to see the need as related to man.  We are confronted with a race of beings utterly ruined and in a state of sin. What that race is in its sinfulness is the exact opposite of what God is in His holiness. It can claim nothing for itself but the awful fact that it is the antithesis of that which is right in God. To be sure, sin is real, and prima facie proof is the fact that angels and men will spend eternity in the lake of fire (Rev 20:15).

 Sin as it relates to man, apart from its origin in the sin of Satan, is embraced under four separate aspects, each of which is universal. These are: 

(1) imputed sin, 

(2) the sin nature, 
(3) the estate “under sin,” and 

(4) personal sins. 

We shall indicate the primary significance of each as it relates to our problem, namely, that there is a need for propitiation.

(1) Imputed sin.
The word “imputation” properly means “to reckon,” or “to count over” as to a person. The doctrine of imputed sin rests upon the fact that Adam’s sin was reckoned over to the race in general and each individual of that race in particular. This imputation was actual, inasmuch as in Adam, the federal head, the whole race sinned. We die because we sinned in our federal representative. Romans 5:12–18 is the great proof text here. Note the twelfth verse, “Wherefore, as by one man sin entered into the world, and death by sin; and so death passed upon all men, for that all have sinned.” According to the original text, the last clause of that verse is better translated “for that all sinned”   The effect of this imputation is death, both in the case of the representative head, the first Adam, and directly from him to every member of the human family. From this penalty of death two great lines of influence flow out: 
(1) death which is spiritual and follows from one generation to another, i.e., mediate; and 

(2) that death which is physical and comes directly from Adam to the individual, i.e., immediate.
(2) Sin nature.
Subsequent to Adam’s first sin, he fell; and in the fall he became the progenitor of a race of beings only capable of begetting posterity like his fallen self. Every son of Adam, therefore, is born with the Adamic nature, which nature is inclined ever to sin. It is never removed or eradicated, but remains a vital force for evil throughout the present life. This is true of the regenerate as well as of the unregenerate. There is a provision for the former, however, in the new law of the Spirit (Rom 8:2–13).

(3) The Estate under Sin.
In Romans 3:9 we read “What then? are we better than they? No, in no wise: for we have before proved both Jews and Gentiles, that they are all under sin”; and again, in Galatians 3:22, “But the scripture hath concluded all under sin, that the promise by faith of Jesus Christ might be given to them that believe”. And once more in Romans 11:32 we find this word, “For God hath concluded them all in unbelief, that he might have mercy upon all”.  Not only is the race the recipient of sin by imputation and the possessor of a permanent sin nature, but it is the object of a divine decree, whereby all are declared to be “under sin.” What is the force of this decree? It is the fact that God flatly refuses to receive anything from the sinner which may serve as any part of a contribution toward his eternal salvation. It is the divine purpose of God so to decree concerning man, that His grace may be seen as the entire agent in the work of salvation.  To be under sin, therefore, “is to be divinely reckoned to be without merit which might contribute towards salvation.”

(4) Personal Sin.
We need not go into detail here. Personal sins are the legitimate fruit of the sin nature, and include everything in the life of an individual that fails to conform to the character of God. Obviously enough, personal sin is the one form of sin with which men are acquainted it is their everyday sphere of activity.

c. The Need for a Mediator.
From our examination of the holy and just attributes of God as well as the universal sinfulness of man, we are prepared to admit the need of a mediator. The term “mediation” implies two parties between whom it operates. As indicated in the introductory word, Job’s lament in 9:32–33 demonstrates in a remarkable way the need for a mediator even before the advent of Christ. The plain truth is before us: God is holy and righteous; man is sinful and unrighteous. Observe how Job’s testimony corroborates this chasm that exists between God and man. “For he is not a man, as I am, that I should answer him, and we should come together in judgment. Neither is there any daysman betwixt us, that might lay his hand upon us both.” In this way Job sets forth in unmistakable clearness the two necessary propositions or parties involved in the dilemma.  God cannot have fellowship with sinful man, and, therefore, there is a need for a mediator who might lay his hand upon each estranged party involved (infinite God and sinful man), and bring them together. In connection with the figure of a daysman, we find that he must be equal with God, on the one hand, and on the same level with Job (as representative of sinful man), on the other. Clearly, we have here the fundamental features of the Theanthropic Person of Christ.   

d. The Scriptural Reason for the Death of Christ.
 If God did not need to be propitiated, as many have proposed, then there was no need for Christ’s sacrificial and shameful death upon the cross; and, furthermore, that the Scriptures must be regarded as erroneous in view of their testimony on the subject.  In answer to the question as to whether it can be demonstrated satisfactorily from Scripture, that the death of Christ was necessary for God ever to pardon sinners, we submit the following references: Isaiah 53:5–6, “But he was wounded for our transgressions, he was bruised for our iniquities: the chastisement of our peace was upon him; and with his stripes we are healed. All we like sheep have gone astray; we have turned every one to his own way; and the Lord hath laid on him the iniquity of us all”; 1 Corinthians 15:3, “For I delivered unto you first of all that which I also received, how that Christ died for our sins according to the scriptures”; Galatians 1:4, 3:13, “Who gave himself for our sins, that he might deliver us from this present evil world, according to the will of God, and our Father.... Christ hath redeemed us from the curse of the law, being made a curse for us: for it is written, Cursed is every one that hangeth on a tree”; Ephesians 5:2, “And walk in love, as Christ also hath loved us, and hath given himself for us an offering and a sacrifice to God for a sweetsmelling savour”; Hebrews 9:22, 28, “And almost all things are by the law purged with blood; and without the shedding of blood is no remission.... So Christ was once offered to bear the sins of many; and unto them that look for him shall he appear the second time without sin unto salvation”; 1 Peter 1:18–19, 2:24, “Forasmuch as ye know that ye were not redeemed with corruptible things, as silver and gold, from your vain conversation received by tradition from your fathers; but with the precious blood of Christ as of a lamb without blemish and without spot.... Who his own self bare our sins in his own body on the tree, that we, being dead to sins, should live unto righteousness: by whose stripes ye were healed”; Revelation 1:5, “Unto him that loved us, and washed us from our sins in his own blood...to him be glory and dominion for ever and ever. Amen.”

We have exhibited by way of contrast the holy and righteous character of God as over against the sinfulness of the human race, thus requiring one who might serve as a mediator between both parties. And finally, we have shown that the Word of God recognizes the vicarious sacrifice of Christ as having been accomplished, thereby implying its necessity. We conclude, therefore, that propitiation was necessary. The actual means for meeting that need will be preached next week.

The Means of Propitiation

We come now to  the soteriological aspects of the death of Christ and their relation to propitiation. We have demonstrated the need for propitiation; it remains for us to answer that need with a provided means.  God has done something about the sin question; He has provided a Savior who met the righteous demands of His justice in every particular. What His infinite holiness required, Christ accomplished perfectly in His work on the cross. Now the evangel has gone forth to all the earth-God is propitious to this world of sinners. It is no longer a question as to whether God will be propitious to sinful men; He is already so, and waits to receive those who will come to Him in faith. Men are not now lost because Christ has failed to do something for them, but they are lost because they will not believe what He has done in their behalf. 

1. The Sptural Statement of the Doctiine.

a. According to Genesis.
Genesis 3:15 constitutes a preview of the death of Christ: “And I will put enmity between thee and the woman, and between thy seed and her seed: he shall bruise thy head, and thou shalt bruise his heel.” In this verse we have a clear statement regarding the death of Christ. How remarkable it is that the book of beginnings should recognize the cross work and its glorious triumph.

b. According to the Prophets.
The outstanding predictions include Psalms 22:1–21; 40:6–7  6 Sacrifice and offering thou didst not desire; mine ears hast thou opened: burnt offering and sin offering hast thou not required.  7 Then said I, Lo, I come: in the volume of the book it is written of me,; Isaiah 52:13–53:12. It is well for us to consider the witness of the prophet Isaiah in connection with the Suffering Servant as He bore the sins of mankind. In the fifty-third chapter of his book we note the following prediction: “Surely he hath borne our griefs, and carried our sorrows: yet we did esteem him stricken, smitten of God, and afflicted. But he was wounded for our transgressions, he was bruised for our iniquities: the chastisement of our peace was upon him; and with his stripes we are healed. All we like sheep have gone astray; we have turned every one to his own way; and the Lord hath laid on him the iniquity of us all” (Isa 53:4–6).

c. According to the Gospels.
Not only, do we find the unified testimony of the four Gospel writers as to the death of Christ, but we have Christ’s own prediction of that event as well. There are such important references as Matthew 12:39–40; 16:21–23; 17:22–23; 20:17–19; 27:27–50; Mark 8:31; 9:30–32; 10:32–34; 15:16–23; Luke 9:44–45; 18:31–33; 22:53; 23:26–32; John 1:29; 12:27, 32–33; 18:37; 19:16–37. The witness of John the Baptist is significant as it bears upon the sacrifice of Christ, “Behold the Lamb of God, which taketh away the sin of the world” (John 1:29).

The testimony of Christ Himself is undeniable evidence of the sacrifice which He made in bearing our sins. Note His own words, “Behold, we go up to Jerusalem; and the Son of man shall be betrayed unto the chief priests and unto the scribes, and they shall condemn him to death, and shall deliver him to the Gentiles to mock, and to scourge, and to crucify him; and the third day he shall rise again” (Matt 20:18–19); “The Son of man came not to be ministered unto, but to minister, and to give his life a ransom for many”  (Matt 20:28; Mark 10:45); “I am the good shepherd: the good shepherd giveth his life for the sheep.... I lay down my life for the sheep.... No man taketh it from me, but I lay it down of myself” (John 10:11, 15, 18); “Now is my soul troubled; and what shall I say? Father, save me from this hour; but for this cause came I unto this hour” (Matt 26:38–39; John 12:27).

d. According to Romans, 1 and 2 Corinthians, and Galatians.
The New Testament doctrine of salvation is found largely in these epistles. We have such important passages as Romans 3:22–26; 4:7–10, 25; 6:1–15; 14:9, 15; 1 Corinthians 1:18–2:8; 15:3; 2 Corinthians 5:14–21; Galatians 1:4; 2:20; 3:10, 13; 6:14, 15. It is evident that the apostle Paul is the chief exponent of the doctrine of Christ’s propitiatory sacrifice. Observe the clarity of his teaching as indicated in the following passages, “Being justified freely by his grace through the redemption that is in Christ Jesus: whom God hath set forth to be a propitiation through faith in his blood, to declare his righteousness for the remission of sins that are past, through the forbearance of God” (Rom 3:24–25); “But God commendeth his love toward us, in that, while we were yet sinners, Christ died for us” (Rom 5:8); “He that spared not his own Son, but delivered him up for us all, how shall he not with him also freely give us all things?” (Rom 8:32); “Christ hath redeemed us from the curse of the law, being made a curse for us: for it is written, Cursed is every one that hangeth on a tree” (Gal 3:13); “Christ also loved the church, and gave himself for it” (Eph 5:25); “For God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ, who died for us...” (1 Thess 5:9–10); “For Christ also hath once suffered for sins, the just for the unjust, that he might bring us to God, being put to death in the flesh...” (1 Pet 3:18).

e. According to Hebrews.
In view of its contribution on the death of Christ, we may call the epistle to the Hebrews the “Leviticus of the  New Testament.” The entire letter presents the death of Christ with special reference to the fact that the sacrifice of our Lord has superseded the old order. Some of the more important passages include 1:3; 2:9 “But we see Jesus, who was made a little lower than the angels for the suffering of death, crowned with glory and honor; that he by the grace of God should taste death for every man” ; 5:1–10; 7:25–27; 9:12–15; 10:1–21; 12:2, 24; 13:10–13.   “So Christ was once offered to bear the sins of many; and unto them that look for him shall he appear the second time without sin unto salvation” (9:28).

f. According to other books in the New Testament.
Acts 17:3; 1 Thessalonians 4:14; 5:10; 1 Peter 1:18–21; 2:21; 3:18; 4:1; 1 John 2:2; Revelation 5:6, 9, 12; 13:8 are to be studied. A final testimony is taken from 1 John 2:2 in which the apostle John says, “And he is the propitiation for our sins: and not for ours only, but also for the whole world.”  The testimony of the passages cited above bears witness to the substitutionary character of the death of Christ.  

We conclude therefore that the doctrine of vicarious sacrifice is taught in Scripture. Christ took the sinner’s place and suffered the death that he himself should have borne. Not only did He die as our Substitute, but in His death He rendered satisfaction to divine justice, thus enabling God to be propitious.
2. The Scriptural Teaching of the Doctrine.
a. As Prefigured in the Old Testament.
The substitutional character of the death of Christ is both essential and glorious to our Christian faith.    While the doctrine of propitiation itself was not directly in view in the Old Testament, nevertheless the substitutionary principle was prominent. Not only so, these Old Testament sacrifices typified the propitiation that was yet to be manifested in the Person and work of Christ.  

(1) The Paschal lamb (Exod 12:1-14).
The sacrifice of the paschal lamb secured to Israel her national redemption as well as her particular redemption in the preservation of the firstborn in each family. The redemption stood as a memorial to all generations. Note the details of the sacrifice: 

“Your lamb shall be without blemish, a male of the first year ye shall take it out from the sheep, or from the goats: and ye shall keep it up until the fourteenth day of the same month and the whole assembly of the congregation of Israel shall kill it in the evening. And they shall take the blood, and strike it on the two side posts and on the upper door post of the houses, wherein they shall eat it. And they shall eat the flesh in that night, roast with fire, and unleavened bread; and with bitter herbs they shall eat it.  Eat not of it raw, nor sodden at all with water, but roast with fire; his head with his legs, and with the purtenance thereof.  And ye shall let nothing of it remain until the morning; and that which remaineth of it until the morning ye shall burn with fire.  And thus shall ye eat it; with your loins girded, your shoes on your feet, and your staff in your hand; and ye shall eat it in haste: it is  the LORD'S passover.For I will pass through the land of Egypt this night, and will smite all the firstborn in the land of Egypt, both man and beast; and against all the gods of Egypt will I execute judgment: I am the LORD” (Exod 12:5–8, 12).

The blood on the lintel secured Israel’s peace-’When I see the blood, I will pass over you’ (Ver. 13). There was nothing more required in order to enjoy settled peace, in reference to the destroying angel, than the application of the blood of sprinkling. Death had to do its work in every house throughout the land of Egypt. ‘It is appointed unto men once to die.’ But God, in His great mercy, found an unblemished substitute for Israel, on which the sentence of death was executed. Thus God’s demands and Israel’s need were met by one and the same thing, namely, the blood of the lamb. That blood outside proved that all was perfectly, because divinely, settled; and therefore perfect peace reigned within. A shade of doubt in the bosom of an Israelite would have been a dishonor offered to the divinely appointed ground of peace-the blood of atonement.  Israel saved by the blood was one thing, and Israel feeding on the lamb was quite another. They were saved only by the blood; but the object round which they gathered was, manifestly, the roasted lamb. This is not, by any means, a distinction without a difference. The blood of the lamb forms the foundation both of our connection with God, and our connection with one another. It is as those who are washed in that blood, that we are introduced to God and to one another. Apart from that perfect atonement of Christ, there could obviously be no fellowship either with God or with His assembly.   The Holy Ghost is the only Gatherer; Christ Himself is the only object to which we are gathered; and our assembly, when thus convened, is to be characterized by holiness, so that the Lord our God may dwell among us. The Holy Ghost can only gather to Christ.  (I Cor. iii.16, 17; vi.19; Eph. ii.21, 22; I Pet. ii.4, 5).  In the sacrifice, we have the lamb without blemish; the lamb that was tested; the lamb slain; the blood applied; and the blood as a propitiation against the judgment of God.
(2) The Levitical offerings (Lev 1:1-7:38).
A thorough examination of the first five chapters of Leviticus will reveal that we have here the most exhaustive presentation of the work of Christ in the whole canon of Scripture. The five offerings there presented are: 1. the burnt offering, 2. the meal offering, 3. the peace offering, 4. the sin offering, and 5. the trespass offering. The first three are called sweet savor offerings, while the other two are classed as non-sweet savor offerings.

In the three sweet savor offerings we have set forth the truth that Christ offered Himself without spot to God (Eph 5:2; And walk in love, as Christ also hath loved us, and hath given himself for us an offering and a sacrifice to God for a sweetsmelling savour  Heb 9:14). Our Lord satisfied the demands of God by offering Himself as the sacrifice for sin. In His obedience to the Father, He procured our righteousness unto justification. In what way do these offerings demonstrate the substitutionary principle? To the extent that, “as the sinner is wholly void of merit before God (Rom 3:9  What then? are we better than they? No, in no wise: for we have before proved both Jews and Gentiles, that they are all under sin; Gal 3:22), Christ has released and made available upon grounds of perfect equity His own merit as the basis of the believer’s acceptance and standing before God, (Rom. 3:25 Whom God hath set forth to be a propitiation through faith in his blood, to declare his righteousness for the remission of sins that are past, through the forbearance of God;)

(1) the sweet savor offerings speak of the work of Christ unto justification  
(a) The burnt offering.
The burnt offering ”(1) typifies Christ offering Himself without spot to God in delight to do His Father’s will even in death. (2) It is atoning because the believer has not had this delight in the will of God; and (3) substitutionary (v. 4) because Christ did it in the sinner’s stead.”

(b) The meal offering.
This offering with its various materials speaks of the perfect righteous life of the Person of our Lord. There was no quality in excess, neither was one lacking.

(c) The peace offering.
The peace offering speaks of the whole work of Christ in relation to the believer’s peace. He made peace (Col 1:20); proclaimed peace (Eph 2:17); and is our peace (Eph 2:14). To quote Dr. Scofield, “In Christ God and the sinner meet in peace; God is propitiated, the sinner reconciled....both alike satisfied with what Christ has done....”

The non-sweet savor offerings are related to the problem of sin, and represent our Lord as the sacrifice for sin.  

(2) the non-sweet savor offerings speak of that work unto forgiveness (the negative aspect). 

(d) The sin offering.
The sin offering is “Christ seen laden with the believer’s sin, absolutely in the sinner’s place and stead.... It is Christ’s death as viewed in Isaiah 53; Psalm 22; Matthew 26:28; 1 Peter 2:24; 3:18 ....”  The sacrifice of Christ is seen as efficacious for the awful guilt of sin. It is the divine answer to the command: if a man sin, he shall bring an offering. Though our Lord “did no sin, neither was guile found in his mouth” (1 Pet 2:22), yet He was “made sin for us” (2 Cor 5:21). Obviously, then, the sin offering was both substitutionary and efficacious.

(e) The trespass offering.
This last of the five offerings contemplates sin as a trespass against God’s holy government (Ps 51:4). Notice that a “fifth part” was added, speaking of the superabounding benefits of Christ’s death to us. He met all the demands of infinite holiness and more.

God requires both.
(1) the sweet savor offerings speak of the work of Christ unto justification  
(2) the non-sweet savor offerings speak of that work unto forgiveness (the negative aspect). 

Object of Propitiation 
1. Theological Aspects.
A great deal of misunderstanding has arisen through failure to distinguish the three essential doctrines which compose the finished work of Christ.  There is an important distinction to be made between the categorical difference which obtain with the doctrines of redemption, reconciliation, and propitiation. We shall endeavor to set forth that distinction briefly.

Redemption is the sinward aspect of the death of Christ.  To quote Dr. Lewis Sperry Chafer, “Redemption is an act of God by which He Himself pays as a ransom the price of human sin which the outraged holiness and government of God requires. Redemption undertakes the solution of the problem of sin, as reconciliation undertakes the solution of the problem of sinners, and propitiation undertakes the problem of an offended God. All are infinitely important and all are requisite to the analysis of the whole doctrine of Christ’s finished work-a work finished, indeed, to the point of divine perfection...”

Therefore it is to be concluded that the doctrine of redemption properly concerns the problem of sin. Christ in His death paid the ransom price, and all that a sinner need do is to believe that which has already been accomplished in his behalf.
The second doctrine in this vital trilogy is that of reconciliation. Here we are discussing the effect of the death of Christ upon the sinner himself. The Word of God always speaks of man as the one who is reconciled, never God. There is nothing in God that requires changing, but man does need to be brought back into the place of right relationship with God and is therefore the legitimate object of the reconciliation. Note such passages as 2 Corinthians 5:18–20; Romans 5:10, 11; 11:15; Ephesians 2:16; Colossians 1:20, 21. In commenting upon 2 Corinthians 5:14–21, Dr. Lewis Sperry Chafer makes the following helpful comment: “In the New Testament its [reconciliation’s] meaning is that of a complete and thorough change accomplished by the actual removal of the cause of enmity, so making reconciliation.... God Himself is not said to be changed: He has thoroughly changed the world in its relation to Himself by the death of Christ.”

Propitiation is objectively toward God. This completes the trilogy: redemption is toward sin; reconciliation is toward the sinner; and propitiation is toward God. That such is true seems clear from the nature of the argument up to this point.   William G. T. Shedd is correct when he observes that “The objective nature of atonement is wrought into the very phraseology of Scripture, as the analysis of the Biblical terms just made clearly shows. To ‘cover’ sin, is to cover it from the sight of God, not of the sinner. To ‘propitiate,’ is to propitiate God, not man.”

The true theological concept of the finished work of Christ embraces three great doctrines: redemption, which is concerned with the sin question; reconciliation, which is concerned with the sinner and his estrangement from God as a child of wrath; and propitiation, which is concerned with the satisfaction of the righteous and holy demands of an infinite God with respect to sin.

2. The Scriptural Doctrine.
 The  Authorized Version has translated the word hilastheti as meaning “merciful.” This is unquestionably in error. The publican in Luke 18:13 did not ask God to be merciful to him, but he did ask Him to be propitious. In making his appeal he has answered for us the important question as to who is propitiated. 

An even greater reference to the true meaning of hilastheti is found in Hebrews 9:5 where hilasterion is translated “mercyseat.”  The implication is that “propitiation” is the place where the “Justice” and “Righteousness” of God see the blood covering the articles n the “mercyseat” and as he did when he “passed over” the houses in Egypt, he forgives the one who is under the “mercyseat”.  SPEAK ON ALL 3 THINGS UNDER THE MERCY SEAT
The Results of Propitiation

Our attention will be given to five particular results of the work of propitiation: (1) God is satisfied with Christ; (2) God is justified in forgiving sin; (3) God is justified in bestowing righteousness; (4) God is justified in showing all grace to the sinner; and (5) The believer has access to God.

1. God is satisfied with Christ.
Foremost among the results of propitiation is the fact that the Father is satisfied with the Son.  He says of His Son, “This is my beloved Son, in whom I am well pleased” (Matt 3:17; 17:5). He testified to all men everywhere that His Son is the sufficient Savior whose appointment to carry out the work of salvation has been sealed from all eternity. It is as though the Father is publishing to the whole universe the fact that He is satisfied with His Son as the propitiation, the Substitute for the sins of the world as well as the Head of a great host of redeemed. “In Him,” says Bishop J. C. Ryle, “He sees His holy ‘law magnified and made honourable.’ Through Him He can ‘be just and yet the justifier of the ungodly.’” Compare Romans 3:26.

Another truth invites our consideration. Since the Father is satisfied with the Person and work of the Son, it becomes the children of God to be satisfied with His Person and work. Inasmuch as the Father is satisfied with the cross work of Calvary, it behooves us who name the name of Christ to find our rest and satisfaction in His finished work. How much uncertainty obtains, even among God’s own people, simply because they have not learned to rest in the work of Christ for them. Let us be satisfied with that with which the Father is satisfied; let us delight in Him, in whom the Father finds all His delight.  

2. God is Justified in Forgiving Sin.
It is utterly impossible for the child of God to enjoy supreme happiness in his Christian experience, until he possesses the assurance that all his guilt has been removed forever by the sacrifice of Christ on the cross.  Through His sacrifice, God is able now to forgive sin. All our sins and all the sins of the whole world were laid upon that blessed One when He was nailed to the cursed tree. Let us not misunderstand this forgiveness; it is not something which springs from emotion or from divine love, worthy as these are. Its roots go deeper. It has its foundation in the justice of God. Since that justice has been satisfied and the penalty for sin paid, God is justified in forgiving sinners.
There are two aspects of forgiveness which logically enter into our discussion here; both have been hinted at, but require a more detailed analysis. These are:

 (1) the ground on which God forgives sin; and It is difficult for men to comprehend the absolute necessity for God to judge sin, but such is true. He must judge it. Just as sin is a reality, just so are God’s holiness and justice real, and must be satisfied. What then is the ground for divine satisfaction and subsequent forgiveness of sin? The answer is singular and all-important: only the sacrifice of Christ on Calvary can settle the issue.   A just God dealt with sin at the cross, in order that a justifying God might deal with the sinner on the new and everlasting ground of resurrection. God could not tolerate or pass over a single jot or tittle of sin; but He could put it away. He has condemned sin. He has poured out His righteous wrath upon sin, in order that He might pour the everlasting beams of His favor upon the believing sinner. 

(2) the extent of forgiveness.  To what extent does the sacrifice of Christ avail for our sins? Was the work on Calvary sufficient for the full and complete forgiveness of all our sins, past, present, and future? Many will acknowledge that the death of Christ availed for past sins, but they are ignorant of the further truth that Christ bore all sins for all time. The Word of God never speaks of future sins; all sin, regardless of time, was in the eternal now of divine recognition. Thus when Christ died as the Sin-bearer, He bore the entire weight of all sin; none was withheld. In view of this, God is not only provided with a just ground of forgiveness to the sinner when he believes, but He has a similar ground for forgiving the sin of His child.  

3. God is Justified in Bestowing Righteousness.
 God has a positive merit to bestow upon “him that worketh not, but believeth on him that justifieth the ungodly” (Rom 4:5).  Now the vilest sinner is made as pure as God’s own Son. He is acceptable to God, even the infinitely holy God, since he has been made “accepted in the Beloved.” The question naturally arises, What has enabled God to deal thus with the believing sinner? Upon what ground is He justified in dealing in this manner, while at the same time His holy character is preserved against defilement of man’s sin? The whole process of divine dealing is based upon the union of the believing sinner with Christ through faith. It is only upon this ground that God can impute His righteousness. When we understand this essential relationship, we are prepared to examine the efficacious provision which made such a union possible. That provision, we believe, was the vicarious sacrifice of Christ, in which He met every claim of divine law and justice against the sinner. Now God has been provided with a free hand to be just with respect to Himself and His Son, and at the same time to be the Justifier of the one who believes in Christ.

4. God is Justified in Showing All Grace to the Sinner.
Not only is the sinner declared righteous because he is “in Christ,” and given the standing of Christ but he enters that sphere of blessing in which God manifests the further spiritual qualities of prayer, fruit in Christian living, illumination, service, sanctification, and ultimate glorification. Let it never be forgotten, all these come to the believer through no merit of his own. They are totally undeserved. The apostle Paul furnishes us with an example of this very thing, when he says, “Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ” (Eph 1:3).  While the full measure of blessing is reserved for the eternal state, it is a fundamental factor of the spiritual life that God is ready now to bless abundantly those who come to Him. There is no withholding by God of any blessing that can be given. “The doctrine of propitiation if properly taught can be the door to greater understanding of the Person of God and His attitude toward the world.”

5. The Believer has Access to God.
It seems almost superfluous to speak of this truth in connection with the results of propitiation, and yet we must mention it as another marvel of the riches of divine grace now available to the child of God. Prior to the sacrifice of Christ God was unable to hold communion with His creature as now. But the grace of God “appeared” in the Person of His Own Son, and through His satisfaction respecting the sin question we were granted “access by faith into this grace wherein we stand” (Rom 5:2). We are now literally “ensphered in grace.” 

Not only are we privileged to have access into His grace through the finished work of Christ, but we have access unto the Father as well. Speaking to the Ephesian church, the apostle Paul comprehended this truth, when he wrote, “For through him we both have access by one spirit unto the Father” (Eph 2:18). Marvelous is the truth; yea, the fact is made sure, that every believer has perfect and undiminished access unto the heavenly Father.

Such access accorded to the believer in Christ leads us to one other truth, namely, that the child of God may come boldly into the presence of God. The boldness here described does not mean a lack of reverence for the Person of the Father, but the glorious acknowledgment that every obstacle has been removed.  

